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In the name of God, Most Compassionate, Ever-Merciful

SAYING OF GOD g
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Whoever kills a person [unjustly], except as a
punishment for murder or |as a prescribed punishment
for spreading]| disorder in the land, it is as if be killed all
of humanity. [Qur’an 5:32]

SAYING OF THE PROPHET &

WKoiply WSty 28sws o) (J6 & g o3 2 B 5K T e
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Abiti Bakra & reported that the Prophet g said, ‘Indeed,
your blood and your property and your honour are
inviolable, like the inviolability of this day of yours and

this month of yours and this land of yours until the day
you meet your Lord’. [al-Bukhari and Muslim]
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SHAYKH-UL-IsLAM DR MUHAMMAD
TAHIR-UL-QADRI

Shaykh-ul-Islam Dr Muhammad Tahir-ul-Qadri is a scholar and
intellectual leader of extraordinary proportions. He is a living
model of profound classical knowledge, intellectual enlightenment,
practical wisdom, pure spirituality, love, harmony and humanism.
He is well known for his ardent endeavours to strengthen bonds
amongst people by bringing them together through tolerance,
dialogue, integration and education. He successfully bridges the
past with his image of the future and finds convincing solutions
for contemporary problems. Dr Qadri has been teaching Hadith,
Qur’anic exegesis, jurisprudence, theology, Sufism, Prophetic
biography, Islamic philosophy and many other rational and
traditional sciences to thousands of people, including scholars,
students, intellectuals and academics in the east and the west.

Dr Qadri was born in 19571 in the city of Jhang, Pakistan,
hailing from a family of Islamic scholars and teachers. His formal
religious education was initiated in Medina at the age of 12 in
Madrasa al-“Ultm al-Shar‘iyya, a traditional school situated in the
blessed house of the Companion of the Prophet Muhammad 4,
Abt Ayyub al-Ansari &. He completed the traditional studies of
classical and Arabic sciences under the tutelage of his father and
other eminent scholars of his time. He continued to travel around
the Islamic world in pursuit of sacred knowledge, and studied
under many famous scholars of Mecca, Medina, Syria, Baghdad,
Lebanon, the Maghreb, India and Pakistan, and received around
five hundred authorities and chains of transmission from them in
Hadith and classical Islamic and spiritual sciences.

Amongst those is an unprecedented, unique, highly blessed and
honoured chain of authority which connects him, through four
teachers, to ‘Abd al-Razzaq, the son of Sayyiduna Shaykh ‘Abd
al-Qadir al-Jilani al-Hasani al-Husayni (of Baghdad), al-Shaykh
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al-Akbar Muhyt al-Din Ibn al-‘Arabi (author of al-Futahat al-
Makkiyya) (Damascus) and Imam Ibn Hajar al-‘Asqalani, the
great Hadith authority of Egypt. Through another chain he is
linked to Imam Yasuf al-Nabahani directly via only one teacher.
His chains of transmission are published in two of his thabats
(detailed list): al-Jawahir al-babira fi al-asanid al-tabira and al-
Subul al-wababiyya fi al-asanid al-dhababiyya.

In the academic sphere, Dr Qadri received a First Class Honours
Degree from the University of the Punjab in 1970. After earning his
MA in Islamic studies with distinction in 1972 and achieving his
LLB in 1974, Dr Qadri began to practise law in the district courts
of Jhang. He moved to Lahore in 1978 and joined the University
of the Punjab as a lecturer in law and completed his doctorate in
Islamic Law. He was later appointed as a professor of Islamic Law
and was head of the department of Islamic legislation.

Dr Qadri was also a jurist advisor to the Federal Shariah Court
and Appellate Shariah Bench of the Supreme Court of Pakistan
and advisor on the development of Islamic Curricula to the
Federal Ministry of Education. Within a short span of time, Dr
Qadri has emerged as one of the Pakistan’s leading Islamic jurists
and scholars and one of the world’s most renowned and leading
authorities on Islam. A prolific author, researcher and orator, Dr
Qadri has written around one thousand books, out of which four
hundred have been published, and has delivered over six thousand
lectures (in Urdu, English and Arabic) on a wide range of subjects.

Dr Qadri is also the founder and head of Minhaj-ul-Quran
International (MQI), an organisation with branches and centres
in more than ninety countries around the globe; he is the chairman
of the Board of Governors of Minhaj University Lahore, which
is chartered by Government of Pakistan; he is founder of Minhaj
Education Society, which has established more than 572 schools
and colleges in Pakistan; and he is the chairman of the Minhaj
Welfare Foundation, an organization involved in humanitarian
and social welfare activities globally.
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FormMmuLAIC ARABIC EXPRESSIONS

& (Salla-llabu ‘alayhi wa alibt wa sallam) an invocation of
God’s blessings and peace upon the Prophet Muhammad and his

family: ‘God’s blessings and peace be upon him and his family’

s (“Alayhis-salam) an invocation of God’s blessings and peace

upon a Prophet or an angel: ‘May peace be upon him’

s (‘Alaybimus-salam) an invocation of God’s blessings and

peace upon three or more Prophets: ‘May peace be upon them’

& (Radiya-llabu ‘anbu) an invocation of God’s pleasure with
a male Companion of the Prophet: ‘May God be pleased with
him’

& (Radiya-llahu ‘anha) an invocation of God’s pleasure with a
female Companion of the Prophet: ‘May God be pleased with

her’

& (Radiya-llabu ‘anhuma) an invocation of God’s pleasure
with two Companions of the Prophet: ‘May God be pleased
with both of them’

& (Radiya-llabu ‘anbum) an invocation of God’s pleasure
with more than two Companions of the Prophet: ‘May God be
pleased with them’
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FOREWORD

From the Iranian revolution to the 9/11 and 7/7 attacks, and
continued acts of global terrorism by militants in the name of
Islam, questions have been raised and charges made regarding
the relationship of Islam to religious extremism, violence, suicide
bombing and terrorism. A common question often raised is:
Why haven’t more Muslims, especially Muslim religious leaders,
spoken out and aggressively condemned the attacks of 9/11 and
subsequent acts of terrorism? In fact, Muslims have.

The relationship of Islam to extremism and terrorism, at home
and abroad, remainscritical in the twenty-first century. The primary
causes of global terrorism, most often political and economic
grievances, are sometimes obscured by extremists’ use of religious
language and symbolism. In recent decades, religion has proven a
potent force, used not only by Muslims but by Jewish, Christian,
Hindu and Buddhist terrorists to recruit, legitimate their actions
and mobilize popular support. In the Muslim context, the Gallup
World Poll, the largest and most systematic poll of Muslims in
some 35 Muslim countries, from North Africa to Southeast Asia,
representing the voices of a billion Muslims, has demonstrated
that the majority of respondents who were asked in an open-ended
question to explain their views of 9/11, those who condemned
terrorism cited religious as well as humanitarian reasons. For
example, 20 per cent of Kuwaitis who called the attacks ‘completely
unjustified’ explained this by saying that terrorism was against
the teachings of Islam. By contrast, not a single respondent who
condoned the attacks used the Qur’an or Islam as justification.
Instead, they relied on political rationalizations, for example,
calling the United States an imperialist power or accusing it of
wanting to control the world. The Gallup World Poll found
that the vast majority of respondents (93 per cent) belong to the

mainstream, who believe the 9/11 attacks were unjustified though
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many in this group, like many non-Muslims, hold critical views of
US foreign policy. Seven per cent, though not necessarily engaged
in violence, themselves condoned the 9/11 attacks. Contrary to the
popular notion, in the Gallup World Poll those who belong to the
politically radicalized group proved to be no more religious than
the mainstream. Large majorities of all groups report that religion
is an important part of their daily lives, and there is no significant
difference in mosque attendance.

At the same time, from almost immediately after the attacks
against the World Trade Center and the Pentagon, major Muslim
religious leaders did speak out publically and continue to do so
but, more often than not, the media has rarely covered this story,
preferring to emphasize statements and threats from a dangerous
and deadly minority of terrorists and preachers of hate. Yet a
problem still remains. While the majority of Muslim leaders have
condemned terrorism and suicide bombing in the name of Islam,
some have regarded attacks against civilians and suicide bombing
in Israel-Palestine as legitimate. Timothy Winter, for example,
dismisses those who hold this view, such as Bin Laden and his
right-hand man, Ayman al-Zawahiri, as unqualified, un-Islamic
vigilantes who violate basic Islamic teachings.

Their proclamations ignore 14 centuries of Muslim
scholarship. ... [They wuse] lists of anti-American
grievances and of Koranic quotations referring to early
Muslim wars against Arab idolators. . . . All this amounts
to an odd and extreme violation of the normal methods of
Islamic scholarship. . . . An insurrectionist who kills non-
combatants is guilty of baghy, ‘armed transgression’, a
capital offence in Islamic law. A jihad can be proclaimed
only by a properly constituted state; anything else is pure
vigilantism.

Internationally prominent and influential religious scholar and
leader, Yusuf Qaradawi and others issued fatwas condemning the
9/11 attacks. Qaradawi on September 12, 20071 issued a fatwa,

declaring:
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Islam, the religion of tolerance, holds the human soul in
high esteem, and considers the attack against innocent
human beings a grave sin; this is backed by the Qur’anic
verse which reads: “Whoever kills a human being for other
than manslaughter or corruption in the earth, it shall be
as if he has killed all mankind, and who so ever saves
the life of one, it shall be as if he had saved the life of all
mankind’. [Qur’an 5:32] ... I categorically go against a
committed Muslim’s embarking on such attacks.

But he and others have also regarded suicide bombing
against Israelis in Israel-Palestine and American troops in Iraq
as legitimate. And so the ‘war of fatwas’ has not only occurred
between a majority of mainstream muftis and the fatwas issued by
terrorists and their supporters but also existed between conflicting
positions taken by muftis to whom many mainstream Muslims
look for guidance.

Suicide attacks that target innocent civilians or non-combatants
have spark sharp debate among prominent religious authorities
in the Muslim world. Sheikh Ahmad Yassin, the late religious
leader and founder of Hamas in Palestine, and Akram Sabri,
the Grand Mufti of Jerusalem, along with many other Arab and
Palestinian religious leaders, have argued that suicide bombing is
necessary and justified to counter Israel’s illegal occupation and
overwhelming military power. Likewise, although Yusuf Qaradawi
had condemned acts of terrorism and suicide bombings, in 1995,
he was also one of the first religious scholars to issue a fatwa
justifying such attacks in Israel, based on the premise Israelis were
not civilians but combatants in a war of occupation waged against
the Palestinians.

In sharp contrast, Abdul Aziz Al-Shaykh, Grand Mufti of Saudi
Arabia, condemned all suicide bombing without exception as un-
Islamic and forbidden by Islam. Shortly after 9/11, on September
15, 2001, he stated:

Enmity and hatred do not justify aggression or injustice.

. .. Firstly: the recent developments in the United States
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including hijacking planes, terrorizing innocent people and
shedding blood, constitute a form of injustice that cannot
be tolerated by Islam, which views them as gross crimes
and sinful acts. Secondly: any Muslim who is aware of
the teachings of his religion and adheres to the directives
of the Holy Qur’an and the sunnah [the teachings of the
Prophet Muhammad] will never involve himself in such
acts, because they will invoke the anger of God Almighty
and lead to harm and corruption on earth. Thirdly: it
is the duty of the Muslim ulema [religious scholars] to
make facts clear in this respect, and to clarify that Islam
never accepts such acts. Fourthly: the media, which try
to defame Islam and Muslims in order to rally against
them the feelings of various nations, should immediately
stop this unacceptable and unjustifiable practice, since
all reasonable and just people know that such biased
accusations have nothing to do with Islam.

Two important initiatives of Muslim religious leaders to
globally to address and delegitimate religious extremism and
global terrorism are the Amman Message [2004—05] and ‘A
Common Word Between Us and You’ [2007]. In the Amman
Message religious leaders issued a statement on the nature of true
Islam, declaring ‘what Islam is and what it is not, and what actions
represent it and what actions do not’, emphasizing Islam’s core
values of compassion, mutual respect, acceptance and freedom
of religion. The Amman Message intended to reject extremism
as a deviation from Islamic beliefs and affirmed Islam’s message
of tolerance and humanity as a common ground among different
faiths and peoples. They addressed the critical questions: (1) Who
is a Muslim? (2) Is it permissible to declare someone an apostate
[takfir]? (3) Who has the right to issue fatwas? The opinions
of these scholars then became the basis in July 2005 of a major
international Islamic conference of two hundred Muslim scholars
from over fifty countries. Based on fatwas provided by three
of the most senior Sunni and Shia religious authorities, among

them Sheikh Muhammad Sayyid Tantawi of al-Azhar University,
Screen View Only—Click to get a hard copy: http://www.MinhajPublications.com



FOREWORD | XXVII

Irag’s Grand Ayatollah Ali al-Sistani, and Yusuf Qaradawi,
scholars addressed intra-Muslim conflict and violence and tried to
delegitimate extremists who issue fatwas to justify their agendas.

Participants issued a final declaration that emphasized the
underlying unity and validity of the three major branches of Islam
[Sunni, Shia and Ibadi], forbade declarations of excommunication
or apostasy [takfir] between Muslims and delineated the conditions
for a valid fatwa. Over five hundred leading Muslim scholars
worldwide unanimously endorsed the Amman Message. Thus for
the first time in history a large number of diverse religious leaders
and representatives of global Islam joined together to issue an
authoritative statement.

In a second major document in October 2007, 138 prominent
Muslim leaders [muftis, academics, intellectuals, government
ministers and authors] from across the world sent another open
letter, ‘A Common Word Between Us and You’, to the heads of
the world’s major Christian churches. This initiative emphasized
the importance of Muslims and Christians, who make up over half
of the world’s population, working together for global peace on
the basis of their shared ‘Common Word’, the very foundational
principles of both faiths: love of the One God, and love of the
neighbour.

The response to ‘A Common Word’ from Christian leaders and
scholars was immediate and global. The archbishop of Canterbury,
Pope Benedict XVI, Orthodox Patriarch Alexei II of Russia, the
presiding bishop of the Lutheran World Federation, and many
others acknowledged its importance, as did many individuals and
groups who posted their comments and criticisms on the official
website of ‘A Common Word’. The number of Muslim leaders
and scholars who signed the initiative increased from the original
138 to over 300 with more than 460 Islamic organizations and
associations also endorsing it.

It is within this context that Dr Muhammad Tahir-ul-Qadri’s
Fatwa on Terrorism and Suicide Bombings has been welcomed
as an important document. Tahir ul-Qadri’s distinctive and

voluminous fatwa is an exhaustive study of what the Qur’an and
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Islamic sources have to say about the use of violence, terrorism and
suicide bombing and is a categorical and unequivocal rejection of
all acts of illegitimate violence, terrorism and every act of suicide
bombing against all human beings, whether Muslim or non-
Muslim. At the same time, he also distances himself from all,
whether fellow prominent religious leaders or Muslim youth who
have the potential to be radicalized, who would seek to justify
and excuse suicide bombing and terrorism for any reason. As he
noted in an interview with Christiane Amanpour, ‘Terrorism and
violence cannot be considered to be permissible in Islam on the
basis of any excuse. ... Any good intention or any mistake of
foreign policy of any country or any pretext cannot legalize the
act of terrorism’.

This important fatwa is a major contribution to Islamic
discourse and teaching and to inter-religious understanding in the
21% century, offering a thought-provoking message and lesson for
all who seek global peace and justice.

Prof John L. Esposito
Georgetown University, Washington DC
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When terrorists hijacked four commercial airliners on 11
September 2001 and succeeded in crashing three of them into
civilian-filled buildings which symbolically projected American
economic and military power, they conducted the worst act of
violence on American soil since the Japanese attack on Pearl
Harbor on 7 December 1941. With a death toll six times greater
than history’s worst terrorist attack, the dreadful events of 9/11
were so ingenious in their planning, audacious in their method
and indiscriminate in their victims that it was clear to strategists
everywhere that someone would have to pay for the evil and
effrontery. The United States and several key allies responded
swiftly by invading Afghanistan in pursuit of the perpetrators to
punish the Taliban regime that seemed to be aiding them. Intended
as a short and intense campaign, the military operation quickly
swept the regime from power and ushered in what the Coalition
called a new beginning for Afghanistan; with human rights, the rule
of law and equitable and representative governance. For reasons
still questioned and debated, the Coalition felt compelled in 2003
to invade Iraq in order to replace the government led by Saddam
Hussein with a government sharing the values of that sought
in Afghanistan. The invasion of Iraq degenerated surprisingly
quick into a costly and bloody counter-insurgency campaign. A
resurgent Taliban resistance movement in Afghanistan soon came
to resemble, and then outperform, the Iraqi insurgency.

The so-called ‘War on Terror’ has done little so far to enhance
regional security, let alone restore a sense of peace to the world.
Regardless of the injustice of the grievance that prompted the
Coalition’s military response, the invasion of Afghanistan and
especially of Iraq proved highly controversial and divisive.
Despite the fact that the 9/11 terrorists were themselves Muslims,

the invasion of two Islamic lands seemed so unnecessary and
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disproportionate to the world’s 1.6 billion Muslims (and a vast
number of non-Muslims) that the Coalition inadvertently drove
a deep wedge between its member nations and virtually the
entire Muslim world. Not only did these campaigns seem to most
Muslims to be unwarranted and excessive, but they also seemed
to be aimed at making all Muslims pay for the misdeeds of a few.
Rather than inhibit terrorism, some commentators argue that the
campaigns have inflamed tensions to such a heightened state that
terrorism has increased, not decreased, as a consequence.

As a scholar of war and strategy I have often felt concerned
throughout the last decade by the spiralling cycle of violence,
punishment, increased violence, increased punishment and so on.
With the benefitof hindsightIsuspect mostof the Western politicians
and military leaders who sent their forces into Afghanistan and
Iraq now wish they had adopted different strategies, or at least
carried out the same strategies in different ways. Even without the
benefit of hindsight it should have been clear in 2001 and 2003
that the pattern of military history would continue. From the
beginning of recorded history every military occupation had given
rise to a counter-occupation, usually characterised by asymmetric
guerrilla warfare. Another lesson from history is that asymmetric
insurgencies are routinely difficult, unpopular and lengthy affairs
for the occupying states. We see this today.

We also see new trends in the types and occurrence rates of
terrorist attacks that now plague the world and make governments
and populations highly jittery. Although suicide bombing existed
before 9/r1, it did not become frequent and common amongst
Muslim terrorists until afterwards. It has now become alarmingly
popular amongst aggrieved young men and women in communities
troubled by occupation or perceptions of unjust governance. This has
of course deeply troubled many non-Muslims who worry that there
may be something inherently violent within the faith of Islam itself.

I have watched gentle, inclusive, tolerant and peaceful Muslims
condemn terrorist attacks and suicide bombings. Their religion,
they say, is not inherently warlike or violent. It rests upon a

code of human interaction that stresses equality, harmony and
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the value of human dignity. I have felt tremendously proud at
the condemnations of evil made by so many good Muslims.
Yet I have also been acutely aware that, with terrorist attacks
continuing unabated, their condemnations have not convinced
all non-Muslims that Islam is a religion of peace, or persuaded
those Muslims drawn to terrorism that they must not commit acts
of evil, regardless of any perceived justification. Throughout this
troubled decade of war and tension, I have watched numerous
imams, shaykhs and clerics condemn terrorism as un-Islamic. I
have felt relieved and comforted by their efforts to demonstrate
that, according to the Qur’an and the Sunna, acts of lethal violence
committed outside of organised warfare between states (and
directed by legitimate leaders) are unjust and therefore un-Islamic.
I have also felt frustrated that so many of the scholars who have
condemned terrorism and suicide bombings have lacked sufficient
international credibility and eminence to prove influential
throughout the world. Moreover, some scholars have strangely
equivocated on issues. That is, they have developed confusing and
occasionally inconsistent arguments relating to the motivations of
the perpetrators that could, by not closing the door completely,
unintentionally allow would-be terrorists to slip through the gap
into sinful action.

In March 20101 breathed a huge sigh of relief when I read thatan
internationally renowned Islamic scholar, recognised throughout
the world as an authority on the Qur’an and the Sunna, had
issued a prodigiously researched fatwa which demonstrated from
scrupulously reliable sources that terrorism and suicide bombings
are so wickedly unjust and un-Islamic that their evil cannot be
justified by recourse to discussions of intention. Regardless of
intention, the evil act remains an evil act. I was struck by the fact
that the scholar behind this fatwa, unlike any previously issued,
is unquestionably a scholar of unimpeachable reputation whose
almost four decades of meticulous research have produced scores
of influential books.

His Eminence Shaykh-ul-Islam Dr Muhammad Tahir-ul-Qadri

has emerged in recent decades as one of the world’s foremost
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authorities on Islamic jurisprudence. In addition to many
humanitarian activities, he founded and still heads Minhaj-ul-
Quran, a broad-based international organisation with branches
and centres in ninety countries which has a remarkably positive
vision: to promote the well-being of all humans through religious
moderation, accessible education, and dialogue based on mutual
respect and cooperation instead of competition between the
world’s great faith communities. Make no mistake: Minhaj-ul-
Quran promotes Islam globally. It merely aspires to do so in the
manner of Islam’s Beloved Prophet: through impeccable teachings
that stress peace, patience, respect and tolerance.

The Shaykh’s scholarship is remarkable. The fatwa rests
upon a granite-solid foundation of research and references from
the Qur’an, reliable Hadith of established provenance, opinions
of the Beloved Prophet’s Companions and the classical texts of
Islamic scholarship that are widely accepted by all main schools
of thought. I have pored over not only the exhaustive text of the
fatwa, but also over its hundreds of footnotes. Carefully selected
for their reliability and clarity, the citations are employed by the
Shaykh with obvious and commendable scholarly concern for
precision and accuracy and after all issues of truth, objectivity
and bias have been carefully weighed on the scales of his mind. In
selecting sources, building his case brick-by-brick and expressing
his argument powerfully and clearly, he has demonstrated
profoundly good judgment.

The power of Dr Tahir-ul-Qadri’s argument stems from its
completeness and comprehensiveness as well as from the fact that,
for the first time in a fatwa, an internationally renowned scholar
has left no stone unturned in his determination to demonstrate that
there can be no possible justification for deliberate violence in the
name of Islam outside of the context of organised warfare. This is
itself only permissible when undertaken according to strict criteria
based only on self-defence and adherence to justice. Dr Tahir-ul-
Qadri categorically demonstrates with dependable scholarship that
regardless of any claimed motives, however righteous they may

seem, evil acts will remain evil. Indeed, the Shaykh demonstrates
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that suicide bombings and other forms of terrorism are so unjust
and wicked that they place the perpetrators outside of Islam. That
is, these acts are the acts of unbelievers, not martyrs, and they
will expose those who do them to the gravest likelihood of eternal
punishment after death.

As a strategic thinker who studies and teaches on war, ethics
and justice, I have worried for a decade about the unnecessary
misunderstandings that seem to divide the world’s communities
and I have felt gnawing frustration that so few actions have eased
tensions or reduced suspicions and hatreds. I genuinely believe
that Shaykh-ul-Islam Dr Muhammad Tahir-ul-Qadri’s marvellous
fatwa should be read by everyone. It is the most important single
work yet to appear that has any chance of explaining to the Islamic
community what most Muslims intuitively believe but sometimes
cannot adequately convey: the precise reasons why terrorism can
never be condoned and must always be condemned. Dr Tahir-ul-
Qadri’s fatwa is also the most likely of all publications in recent
years to convince any non-Muslim readers or observers that Islam
advocates peace, love and harmony and decries all unjust violence.
Most importantly, if we are able to get this fabulous fatwa into
the hands of any misguided Muslims, it just might, God willing,
prevent them from committing un-Islamic acts of barbarity in the
name of a great religion of peace.

Dr Joel S. Hayward
Dean of the Royal Air Force College, Cranwell
Head of Air Power Studies, King’s College London
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THE HORRENDOUS ONSLAUGHT OF TERRORISM THAT HAS CONTINUED
unabated in recent years has brought the Muslim Umma
(nation) in general, and Pakistan in particular, into disrepute.
The overwhelming majority of Muslims oppose and condemn
terrorism in unequivocal terms and are unwilling to accept it as
even remotely related to Islam. However, a negligible—albeit
highly visible and vocal—minority amongst them seems to openly
approve of terrorism, and instead of opposing and condemning it,
resorts to misleading and fallacious reasoning.

It may be conceded that the local, national and international
factors underpinning global terrorism include the injustices inflicted
against Muslims in certain areas, the apparent double standards
displayed by the major state powers and their open-ended and the
long-term military engagements in a number of countries under the
pretext of combating terror. That said, the terrorists’ recourse to
violence and indiscriminate murder has become a routine affair,
taking the form of suicide bombings against peaceful people, as
well as bomb blasts directed towards mosques, shrines, educational
institutions, bazaars, governmental buildings, trade centres,
markets, security installations and other public places: heinous,
inhuman and barbarous acts in their very essence.

The perpetrators of these crimes justify their actions in the
name of jihad, and thus they distort, twist and confuse the
sacred Islamic concept of jihad. This situation is causing some
Muslims—amongst the youth in particular—to fall prey to
doubts and reservations, resulting in confusion about the concept
of jihad, because those who perpetrate these atrocities are self-
professed Muslims. They and their cohorts practise Islamic
rituals, perform acts of worship and display the outward forms
of religiosity encapsulated in the Shariah (Islamic Sacred Law).
This has put not only the common Muslims into a dilemma, but
also a significant number of religious scholars and intellectuals.

They are perturbed and curious to know the real Islamic stance
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on the methods these individuals and groups have adopted to
wreak their havoc.

Furthermore, international media consistently over-reports
incidents of terrorism and extremism around the Muslim world,
and is reluctant to highlight the positive and constructive aspects
of Islam, its peaceful teachings and philanthropic philosophy
and orientation. Moreover, they do not report the condemnation
and opposition prevalent within Muslim communities towards
extremists, militants and terrorists. Lumping both Islam and
terrorism together has led only to negative consequences. The
Western mind conjures up images of terrorism and extremism at
the merest mention of the word Islam. This in turn leaves Western-
bred and educated Muslim youth in a most difficult position. In
fact, the present generation of young Muslims all over the Islamic
world is falling victim to intellectual confusion and deterioration
in the practical fields and in the domain of beliefs and religious
tenets.

This precarious situation has led to damage on two levels:
damage to Islam and the Muslims and damage to the Western
world. The damage to Islam and the Muslim world is that many
Muslim youth, unaware of the normative teachings of Islam, and
under the influence of the media, erroneously believe that terrorism
and extremism emanate from religious teachings and the attitudes
of religious people. This misplaced thinking has alienated many
of the youth from the religion, and has even led some of them to
atheism or rejection of religion altogether. On the other hand, the
danger threatening the Western world is from the governmental
policies and subsequent stereotyping of Muslims, which provoke a
negative response amongst some of the Muslim youth, who regard
these as attacks against Islam and an organised conspiracy from
certain influential circles in the Western world.

As a reaction, some youth are gradually becoming extreme and
militant in their outlooks. Some of them are eschewing moderation
and expressing hatred and desire for revenge, and ultimately
becoming terrorists, or at the very least, adopting the terrorist

worldview or being groomed for their nefarious designs. Thus,
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such policies are instrumental in producing potential terrorist
recruits and supporters, with no end in sight. Consequently, both
the Muslim Umma, as well as humanity, are heading towards
catastrophe.

Moreover, these circumstances are heightening tensions, and
creating an atmosphere of mistrust between the Islamic and
Western worlds. The upsurge in terrorism is paving the way for
greater foreign interference in and pressure on the Muslim nation-
states. This widening gulf is not only pushing humanity towards
interfaith antagonism at the global level but also reducing the
possibilities of peace, tolerance and mutual coexistence amongst
the different societies in this rapidly shrinking and globalized
world.

Under these dire circumstances, I thought it necessary to explain
to the Western and Islamic worlds the proper Islamic stance on
terrorism: in the light of the Qur’an, the prophetic traditions
(hadith) and classical books of jurisprudence and theology. The
underlying purpose is to present this point of view to significant
institutions of learning, important think tanks and influential
opinion-making organisations around the world, so that both the
Muslims and non-Muslims who entertain doubts and reservations
about Islam are able to understand Islam’s stance on terrorism
more clearly.

The first part of this book explains the meaning of Islam and
discusses its three categories: Islam (peace), [man (faith) and Ihsan
(spiritual excellence). These three words, literally and figuratively,
represent peace, safety, mercy, tolerance, forbearance, love,
kindness, benevolence and respect for humanity. Using Qur’anic
verses and prophetic traditions, it demonstrates that the killing
of Muslims and the practice of terrorism against common people
are not only unlawful and forbidden in Islam, but also represent a
rejection of faith (kufr). Referencing the expositions and opinions
of jurists and experts of Qur’anic exegesis and hadith, it has
established that virtually all of the learned Islamic authorities have
held the same unanimous opinion about terrorism throughout

the entire 1400-year history of Islam. The concluding part of this
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book takes an account of the proper means of effecting a change
in society and the correct way to redress wrongs, as well as the
Muslim’s responsibilities when he or she resides in a non-Muslim
country.

Perhaps the most important aspect of this book is that it
explains the ideology and mindset that pits one Muslim against
another and leads to bloodshed in society. This mindset not only
regards it permissible to kill schoolgirls and women in markets,
but also considers these heinous acts a means of earning rewards
and spiritual benefits in the Hereafter. What power or conviction
rouses someone to kill people gathered in a mosque and causes
him to believe that he will earn Paradise through wanton carnage?
Why does a terrorist decide to end his own life—one of the
greatest blessings of God—with his own hands through suicide
bombing? How does he come to believe that by killing people
through suicide bombing he will become a martyr and enter
Paradise? These are the questions that spring to the mind of every
person possessing common sense. In answering these questions,
I have relied on historical facts which the Prophet g (may God
bless him and grant him peace) himself foretold. The book offers
a comprehensive analysis of the signs, beliefs and ideologies of
the Kharijites—an extremist group that appeared in the Muslim
community over one thousand years ago—and establishes that the
terrorists of today are their modern offshoots.

An oft-repeated contention these daysis thatsince foreign powers
are aggressing against Muslim countries, including Pakistan, the
so-called jihadi groups have thwarted them by launching the
offensive and inflicting upon them devastating blows, and that,
therefore, their actions—though incorrect—should not be reviled
and condemned because their intention is to defend Islam. This
is a flawed argument and a morally reprehensible position. I
have addressed this contention, and explained that, in the light
of the Qur’an and hadith, evil cannot become good under any
circumstance, nor can oppression transform itself into virtue due
to a good intention.
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SOME IMPORTANT QUESTIONS

The heartbreaking and ghastly scenes of terrorism will no doubt
disturb the minds of all decent and common folk around the
world, and will prompt some perplexing questions that demand
satisfactory answers.

QUESTION ONE

Is it lawful for a group or organization to use force to promote and
implement its own doctrine and beliefs in the name of reforming
others, presuming itself to be on the right path? Does Islam in any
way allow the killing of people because of doctrinal differences,
and does it permit the usurpation of their wealth and properties
and the destruction of mosques, religious sites and shrines?

ANSWER

Islam is a religion of peace and safety and champions love and
harmony in society. According to Islamic teachings, a Muslim is
one from whose hands the lives and properties of all Muslims
and non-Muslims remain safe. The sanctity of human life and its
protection occupies a fundamental place in Islamic law. Taking
anyone’s life is an act that is forbidden and unlawful, and in some
cases amounts to disbelief. These days, the terrorists who, in a
futile attempt to impose their own ideas and beliefs, ruthlessly
and indiscriminately, kill people in mosques, marketplaces,
governmental offices and other public places, are in fact committing
a clear act of disbelief. They are warned of a humiliating torment
in this world and in the Hereafter.

Terrorism in its very essence symbolizes disbelief and is a
rejection of what Islam stands for. When the forbidden element of
suicide is added to it, its severity and gravity becomes even greater.
Scores of Qur’anic verses and prophetic traditions prove that
terrorism is unlawful in Islam and that it is an act of disbelief. This
has been the opinion of many Islamic scholars through the 1400
years of Islamic history, including the eminent Imams of Qur’anic
exegesis and hadith and the authorities on logic and jurisprudence.

Islam has kept the door of negotiation and discussion open

to convince others by reasoning, instead of taking up arms to
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denounce the viewpoints of others and to enforce one’s own
opinion. Only the victims of ignorance, jealousy and malice take
recourse to attacks against public. Islam declares them as rebels
who will abide in Hell.

QuEesTioN Two

What are the rights of the non-Muslim citizens of a Muslim state?

ANSWER

Islam not only guarantees the protection of the life, honour and
property of Muslim citizens of an Islamic state, but also guarantees
the equal protection of the life, honour and property of non-
Muslim citizens, as well as those with whom it has entered into a
peace treaty. The rights of non-Muslim citizens in an Islamic state
are just as sacrosanct as those of Muslim citizens. There is no
difference between them as human beings. That is why Islamic law
metes out equal treatment to both parties in the matters of blood
money and legal retribution (gisas). Non-Muslims have complete
personal and religious freedom in a Muslim society and their
properties and places of worship also enjoy complete protection.

In addition to the non-Muslim citizens, even the ambassadors
of non-Muslim countries and others working on diplomatic
assignments have been guaranteed complete protection. Likewise,
the protection of the lives and properties of non-Muslim traders
is the responsibility of the Islamic state. Islam forbids the use of
violence against peaceful and non-combatant citizens. Those who
attack peaceful non-Muslim citizens, kidnap them for ransom and
torture them mentally or physically, or keep them under unlawful
custody are in fact committing major violations of Islamic
teachings.

QUESTION THREE

Does Islam offer clear commands regarding the sanctity of human
life? Is it lawful to kidnap and assassinate foreign delegates and
peaceful non-Muslim citizens in order to avenge injustices and

disrupt the non-Muslim global powers?
Screen View Only—Click to get a hard copy: http://www.MinhajPublications.com



PREFACE | 9

ANSWER

The importance Islam lays on the sanctity and dignity of human
life can be gauged from the fact that it forbids indiscriminate
killing even when Muslim armies are engaged in war against enemy
troops. The killing of children, women, elderly people, religious
leaders and traders is strictly prohibited. Similarly, those who
surrender their arms, confine themselves to their homes and seek
shelter cannot be killed. The general public must not be targeted,
and likewise, places of worship, buildings, crops and even trees
must not be destroyed.

On the one hand, there is a clear set of Islamic laws based on
extreme discretion, and on the other hand, there are people who
invoke the name of Islam to justify the indiscriminate and wanton
killing of men, women and children everywhere. It is a pity that
such barbaric people claim that their activities are jihad. In no
way is it permissible to hold foreign delegates under unlawful
custody and murder them and other peaceful non-Muslim citizens
in retaliation for the interference, injustice and aggression of their
countries. The one who commits these acts has no relation to
Islam or the Prophet Muhammad 4.

QuesTiON Four

Is armed struggle permissible against Muslim rulers in order to
remove their governments because of their un-Islamic policies,
or to bring them to the right path or to force them to give up
their impious activities? Is rebellion against the constitutional
government and its authority Islamically mandated? What should
be the legitimate way to change the rulers or make them mend
their ways?

ANSWER

Islam is not merely a religion; it is a complete din, or code of
life. It provides a complete set of principles for every aspect of
life, and has also made arrangements for the protection of society
as a whole. The rights and duties of state institutions have been
clearly detailed. All citizens of a Muslim state are duty-bound to

abide by its laws, rules and regulations. One of these principles
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is that a Muslim state and society should be a paragon of peace
and coexistence. For this reason, Islam strictly prohibits taking up
arms against it, challenging its authority and declaring war against
it. Islamic law considers such actions as rebellion. God forbid if
such conditions are created, then it is the primary responsibility
of the Islamic state to take urgent measures to decisively eliminate
rebellion and terrorism so that no individual or group can dare
destroy the harmony of society, ruin peace and shed blood. Islam
holds the peace and tranquillity of society in general, and of the
Muslim state in particular, so dear that it does not allow people
to raise the banner of revolt in the name of confronting injustice,
oppression and other vices committed by the ruling elite. The
banner of rebellion against a Muslim state cannot be raised unless
the rulers commit explicit, declared and unequivocal disbelief,
and use force to prevent the performance of religious rituals, like
prayer.

The evidence for the prohibition of armed rebellion is
explicitly outlined in the Qur’an, the prophetic traditions and
the expositions of the classical jurists. If reference is made to the
noble Companions of the Prophet g, their successors, as well as
Imam Abo Hanifa, Imam Malik, Imam al-Shafi‘l, Imam Ahmad
b. Hanbal and other leading jurists, consensus would approve
to exist that it is totally forbidden to rebel against the Muslim
state—and there is no difference of opinion between any schools
of thought on this matter. Any armed rebellion that challenges the
authority of the state is nothing but a civil war, a blatant act of
terrorism and a clear act of strife. Under no circumstances can it
be called jihad. As for the struggle to reform an impious Muslim
ruler or state, that is not at all prohibited.

The prohibition of rebellion and armed struggle does not
imply that an evil should not be called an evil and that no effort
should be made to stop its spread or that the religious obligation
to enjoin the good and forbid the evil should be abandoned. The
act of upholding the truth and rejecting falsehood is mandatory
for all Muslims, and seeking to reform society and fight off evil

forces is a religious obligation. The adoption of all constitutional,
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legal, political and democratic ways to reform the rulers and the
system of governance and prevent them from the violation of
human rights is not only lawful but a binding duty upon Muslims.
Indeed, it is from the obligations of faith to strive at the individual
and collective levels—through the appropriate means—for the
establishment of truth, abolishment of terror and oppression and
restoration of justice.

QUESTION FIVE

The sect of the Kharijites has left behind an indelible mark in the
history of terrorism. The question arises: Who were the Kharijites?
How are they judged in Islamic Revealed Law? Are the present-
day terrorists a continuation of the Kharijites of old?

ANSWER

The Kharijites were rebels and apostates from Islam. Their initial
appearance was during the lifetime of the Prophet Muhammad
#, and their intellectual growth and emergence took place during
the caliphates of ‘Uthman b. ‘Affan and “Ali b. Abi Talib &. The
Kharijites were so punctual and regular in the performance of
religious rituals and acts of worship that they would appear more
pious than the Companions of the Prophet g; however, according
to the clear statement of the Prophet g, they were absolutely out
of the fold of Islam.

The Kharijites regarded the killing of Muslims as lawful,
rejected the Companions for their disagreement with them, and,
with the slogan of ‘there is no rule but for God’, considered it
lawful to wage armed struggle against ‘Al1 & . The Kharijites were
in fact the first terrorist group to challenge the authority of the
Muslim state and raise the banner of armed struggle against it. The
hadith texts clearly establish that the elements of the Kharijites
will continue to emerge and reappear in every age.

The term Kharijite is not restricted to the group that took up
arms against the Rightly Guided Caliphs, but it encompasses—from
then until the Day of Judgement—every group and individual who
possesses their attributes and beliefs and who commits terrorism

in the name of jihad. Despite being compulsive and obsessive in
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their performance of the outward religious rituals, the Kharijites
are considered out of the fold of Islam for their mistaken and
erroneous beliefs.

A Muslim state cannot be allowed to give them any concession
in the name of dialogue, or stop military actions against them
until they are eliminated—and this is according to the explicit
instructions of the Prophet g&. The only time they can be spared
is when they willingly lay down their arms, repent of their actions
and vow to honour the authority of the Muslim state.

QUESTION SIX

What are the measures that a government should take to end
terrorist activities and armed strife?

ANSWER

The government and the law enforcement agencies should, at the
outset, remove all factors and stimuli that contribute to making the
common man a victim of doubts regarding the impermissibility of
terrorism as a method of change. The ringleaders and supporters
of terrorism are able to snare impressionable youth and lead them
to militancy due to these doubts and misgivings. They are easily
able to groom them for terrorist activities by exploiting their
emotions and sensibilities. The policies, events and circumstances
the terrorist elements use as fuel for their evil agenda must be
remedied and set right as a priority. This will certainly help
eradicate the root causes of the spread of this plague. Similarly,
as long as the world powers continually fail to attend to the real
hardships of people and take note of their complaints, and until
they abandon their deceptive policies, the restoration of real peace
will remain a distant dream.

QUESTION SEVEN

Can the atrocities of terrorism be justified and deemed permissible
if they are done with the intention of promoting Islam and securing
the rights of the Muslims?

ANSWER

Even today the Kharijites invoke Islam and raise slogans to establish
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the divine order, but all of their actions and steps constitute a
clear violation of Islamic teachings. When the supporters of the
Kharijites do not have a legal argument to defend their actions,
they draw people’s attention to the vices and corruption of the
ruling elite and the oppression committed by foreign forces. By
way of this moral equivocation, they attempt to justify unlawful
murder. They are content in the belief that, although the terrorists
are doing wrong, their intention is good and beyond reproach. This
is a major intellectual faux pas, and many people, both educated
and uneducated, suffer from this doubt. An evil act remains evil
in all its forms; whether it is interpreted as injustice, this principle
remains the same. Therefore, no forbidden action can ever become
a virtuous and lawful deed due to the goodness of intention.

Killing the common people, engaging in oppression and behaving
with cruelty and violence cannot become pardonable offenses due
to the presence of a good intention or pious conviction. There
is no place for deviation from this fundamental principle. Thus,
this argument of the terrorists and their well-wishers is invalid
as per the Islamic Sacred Law. Therefore, I begin my arguments
with the clarification of the same issue: that an evil deed cannot
transform into a pious deed due to a good intention from where it
supposedly arises.

GooD INTENTIONS DO NOT CHANGE VICES INTO VIRTUES

If a good intention gives rise to bloodshed and massacre, the
question arises whether such tyranny and barbarism can be
declared lawful on its basis. Some people think that, although
suicide bombings are evil and the destruction of educational,
training, industrial, commercial and welfare centres is a heinous
crime, still the suicide bombers are doing these acts with good
intentions and pious motives, and are therefore justified. They are
justified—so the logic goes—as retaliation for foreign aggression
against Muslims. They are carrying out a jihad, it is argued, and
so they cannot be given any blame.

This brief discussion analyses this thought in the light of the

Qur’an and Sunna. The Qur’an rejected the idol worship that was
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carried out with the intention of attaining nearness to God and
called it disbelief. The Qur’an says,
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‘Listen, sincere devotion is only God’s due. But those
who take others as protectors besides God [say], “We
only worship them in order that they may bring us nearer
to God”. Truly God will judge between them in that
wherein they differ. But God guides not such as are liars
and ingrates’."

When the idolaters of Mecca were asked why they worshipped
idols, they said the idols would bring them closer to God. Their
intention to attain closeness to God was good, but their idol-
worship was blasphemy and disbelief. Idolatry, therefore, cannot
be justified because of good intentions.

Furthermore, the terrorists’ claim that they are fighting injustice
is rejected because they are shedding blood and spreading fear, and
are not engaging in constructive work or reformation. God says,
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‘And amongst people there is he whose conversation

seems pleasing to you in the life of the world, and he calls

God to bear witness to that which is in his beart, but

in truth he is the most quarrelsome of opponents. And

when be turns away, he runs about in the land to cause

corruption and destroy crops and life, and God does not
like corruption. And when it is said to him, “Fear God”,

' Qur’an 39:3.
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his arrogance leads him to more sins. Hell is, therefore,
sufficient for him. And that is indeed an evil abode’."

These verses explain that many people will speak with seemingly
pleasant words and employ superficial arguments. They will swear
on their good intentions, and declare God witness to their noble
objectives and pious aims. Despite their assertions and claims,
however, God declared them miscreants and wrongdoers who will
face the torment of Hell. Their swearing on their intentions has
been refuted because they are committing wanton acts of violence,
strife and terrorism. Their crimes, therefore, cannot be forgiven
due to their ‘good’ intentions and noble designs that they declare
on oath. This is a basic principle drawn from the Qur’an and the
Shariah. Another Qur’anic verse explains the same point:

Oghdiah (35 W) 16 3T B 1A o ol 8 13133
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‘And when it is said to them, “Do not spread corruption

in the land”, they say, “We are only reformers!” Truly, it
is they who spread corruption but they perceive it not’.*

25 oSG, ""i
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Here again, the corrupt and criminal mentality of terrorists is
described. This verse explains that the offenders never regard their
activity as disruption, violence and strife; rather, they may call
it jihad and reconstruction and reformation. They presume that
the criminal activities they engage in are for the greater good of
society. Today’s tragedy is that terrorists, murderers and rioters
try to prove—claiming to uphold the banner of Islam and national
interests—that their criminal, rebellious, brutal and blasphemous
activities are justified reactions to foreign aggression.

They should know that, just as a good intention can never
justify an unlawful act, and just as pious motives can never
transform blasphemy into righteousness, similarly, the intention
to perform jihad can never justify unlawful violence or make
terrorism lawful. The intention to protect Islam, defend it against

T Ibid., 2:204-206.
* Ibid., 2:11-12.
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foreign aggression and avenge the wrongs and excesses inflicted
upon the Muslim Umma is one thing, but the brutal mass murder
of peaceful citizens, the destruction of property and the ruthless
target killings are altogether different. The former can never
prove the latter lawful; the two have no relation to one another.
Terrorism, carnage and mass destruction can neither be justified
in the name of enforcing Islamic commands, nor can they be
exceptions to the rule or pardonable.

An in-depth study of the Qur’an and hadith literature clearly
establishes that Islam makes the realisation of lawful objectives
conditional upon lawful means only, and decrees that the
attainment of noble aims can only be through noble methods.
A sacred goal can never be achieved by following an evil and
criminal path. Constructing a mosque, for example, is a pious act,
but it cannot be funded by robbing a bank or through ill-gotten
means. The objectives of mercy cannot be achieved through cruelty
and oppression, and the designs of a religious person cannot be
materialised by adopting shameful methods. Fair is fair and foul
is foul; it is Satan who says, ‘Fair is foul and foul is fair’. This
illustrates the majesty and purity of Islam, which has purified and
reformed both the destination and its path and has made both
objective and method pure and upright.

Those who base their argument on the famous hadith, ‘Actions
are judged according to intentions’, in order to justify their brutal
ways and cursed means, make false and heretic claims. They cannot
set a wrong thing right. This hadith speaks only about those actions
that are proven pious, permissible and lawful. Their acceptability
has been based on the soundness of intention; if the intention is
pure, they will be accepted, and if not, they will be rejected. If the
intention is corrupt, or if it does not exist, the actions will not be
considered acts of worship, despite their apparent righteous value.
But the actions that are from the start forbidden, unjust, unlawful
and blasphemous cannot be made permissible or lawful by good
intentions.

This is such a crucial Islamic principle that not one of the

Companions, pious predecessors, Imams and authorities of hadith
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and Qur’anic exegesis has opposed it to date. Some scholars have also
interpreted the hadith, ‘Actions are judged according to intentions’,
saying that actions take shape according to their intentions. So a
terrorist’s actions speak of his intentions: his killings and destructive
activities prove his foul intentions and condemnable ideas and
beliefs. His heinous actions cannot stem from pious intentions and
beliefs. The bloodshed he causes only proves his internal cruelty
and lack of mercy. It is, therefore, evident that whatever false
implications and foul justifications these rebels, criminals and
brutes may put forth to prove their atrocities as acts of jihad, they
have nothing to do with the teachings of Islam whatsoever.
The Qur’an has vividly described them as:

s B 51 Dgtiing by AT 830501 3 adins 4 Ty

‘Those whose entire struggle is wasted in the life of this
world, but they presume they are doing good’."

I also regard it my fundamental duty to inform the respected
readers that I am writing this book solely for the sake of Islam’s
dignity and in service to humanity. This book has not been written
to condone or approve of the unpopular and unwise policies of
global powers, nor does it seek to justify the wrong policies and
actions of any government, including that of Pakistan. I neither
seek the pleasure of any government, nor the tribute or appreciation
from any international power or organisation. As always, I have
taken the initiative to perform this task as a part of my religious
obligation. The objective is to wash off the stain of terrorism from
Islam, to familiarise the Muslims with the real teachings of the
Qur’an and Sunna (the Prophet’s way) and to attempt to prevent
human suffering from the flames of terrorism.

May God bless this endeavour with His benevolent acceptance
through the means of His Beloved Messenger, Muhammad, may
God bless him and grant him peace!

Mubammad Tahir-ul-Qadri

T Ibid., 18:104.
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CHAPTER I

THE MEANING OF IsLAM
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1.1 ISLAM AS PEACE AND SECURITY

Islam is a religion of peace and security, and it urges others to
pursue the path of peace and protection. The most significant
proof of this is that God has named it as Islam.” The word Islam
is derived from the Arabic word salama or salima. It means peace,
security, safety and protection. As for its literal meaning, Islam
denotes absolute peace. As a religion, it is peace incarnate. It
encourages humankind to be moderate, peaceful, kind, balanced,
tolerant, patient and forbearing.

If we look for the definition of a Muslim or mu’min [believer]
mentioned in the Qur’an and hadith, it will become evident that,
in the sight of God and His Messenger g, a Muslim is someone
who embodies peace and security, and a mu’min is the one who
is endowed with love, affection, peace, tranquillity, tolerance and
coexistence, and upholds the cause of human dignity. Everyone
is protected and safe from him at all levels, individually and
collectively.

1.2 THE THREE LEVELS OF IsLAM

The Messenger of God # described three levels of religion: Islam,
Iman and Ihsan. These are the levels of the religion applicable
to actions, beliefs and inner spiritual states. All Islamic teachings
revolve around these three levels, as proven by an agreed upon
hadith.>

It is reported that ‘Umar b. al-Khattab & said:
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' God says: ‘Truly, Islam is the only din [religion] in God’s sight’ [Qur’an
3:19]; ‘And I have chosen for you Islam as a din’ [Qur’an 5:3]; and ‘He
[God] has named you Muslims in the previous [Books| as well as in this
[Quran]’ [Qur’an 22:78].

* A hadith that is ‘agreed upon’ is a rigorously authentic narration reported
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‘One day as we were sitting with the Messenger of God
#, there appeared before us a man whose clothes were
exceedingly white and whose hair was exceedingly black.
No signs of travel were seen upon him and none of us
knew him. He walked up and sat down by the Prophet
#. Resting his knees against his and placing the palms of
his hands on his thighs, he said, “O Muhammad! Tell me
about Islam”. The Messenger g said, “Islam is to bear
witness that there is no god but God, and that Muhammad
is the Messenger of God, and to perform the prayers,
to give the alms, to fast in Ramadan and to make the
pilgrimage to the House [the Ka‘ba in Mecca] if you are
able”. The man said, “You have spoken truthfully”. We
were amazed at him for asking the Prophet # a question
and then saying that he had spoken truthfully. Then he
said, “Then tell me about Iman”. The Messenger # said,
“Iman is to believe in God, His Angels, His Books, His

by the two most famous scholars of hadith traditions: Imam Muhammad
b. Isma‘il al-Bukhari, and Imam Muslim b. al-Hajjaj al-Nishabari. Eb.
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Messengers, and the Last Day and to believe in Divine
destiny, both its good and evil”. He said, “You have
spoken truthfully”. Then he said, “Tell me about Ihsan”.
The Messenger g& said, “It is to worship God as though
you see Him, and if you don’t see Him, know that He sees
you”. He said, “So tell me about the Final Hour”. The
Messenger g said, “The one asked about it knows no
better than the one asking”. He said, “So tell me about
its signs”. The Messenger # said, “That the slave-girl
will give birth to her mistress and that you will see the
barefooted, naked and destitute herdsmen competing in
the construction of tall buildings”. Then the man left and
I stayed for a time. The Prophet # then said, “O ‘Umar!
Do you know who the questioner was?” I said, “God and
His Messenger know best”. He g said, “It was Gabriel,
who came to you to teach you your religion”.’"
Replying to Angel Gabriel’s question about Islam, the Prophet
# described the basic practices of Islam; when asked about Iman,
he described the basic tenets of belief in the din; and when asked
about Ihsan, he described the inner states of the heart and the
spiritual experiences pertaining to the din, which bring about the
purification of the inner self, spiritual elevation and stability and
strength in character and personality.
The details of these three levels of the din have been elucidated
in a number of hadith reports. Similarly, God Most High revealed

' Narrated by al-Bukhari in al-Sahith: Kitab al-Iman [The Book of Faith],
chapter: ‘On Gabriel’s Asking the Prophet & about Iman, Islam, Ihsan and
Knowledge of the Final Hour’, 1:27 §50; Muslim in Kitab al-Iman [The
Book of Faith], chapter: “The Explanation of Iman, Islam and Ihsan’, 1:36
§8—9; al-Tirmidhi in al-Sunan: Kitab al-Iman [The Book of Faith], chapter:
‘What Has Come to Us Regarding Jibril’s Description of Faith and Islam to
the Prophet @&, 5:6 §2601; Abt Dawid in al-Sunan: Kitab al-Sunna [The
Book of the Sunna], chapter: ‘On the Divine Decree’, 4:222 §4695; al-
Nasa’i in al-Sunan: Kitab al-Iman wa shar@i‘ubu [The Book of Faith and
its Revealed Laws], chapter: ‘“The Description of Islam’, 8:97 §4990; and
Ibn Majah in the introduction to al-Sunan, section: ‘Concerning Faith’,
1:24 §63.
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details about these levels on different occasions in the Qur’an. As
for the first level, God says:
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‘Today I have perfected your din for you, and have
completed My Blessing upon you, and have chosen for
you Islam as a din’."

Regarding the second level, God says:
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“The Bedouins say, “We have believed”. Say, “You have
not believed. Rather say, ‘“We have accepted Islam’, for

3 52

true belief has not yet entered your hearts”.

And regarding the third level, God says:
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‘And with regard to din, who can be better than he who
submits his whole being entirely to God while he also
observes spiritual excellence?’

Elsewhere in the Qur’an, God Most High mentions these three
levels together. He says:
T TR 1) Tpanb b 2168 bl Tl gtae ol o -3
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‘There is no sin on those who believe [have Iman] and

do righteous deeds with regard to what they have eaten
[of the unlawful things before the prohibitions came],

' Quran s5:3.
* Ibid., 49:14.

3 Ibid., 4:125.
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so long as they observed piety and possessed firm faith
and practised pious deeds consistently, and later, |after
the revelation of the prohibitions] they desisted from
[unlawful things] and believed [with certainty regarding
their unlawfulness], became people of piety and [finally]
rose to the station of those of spiritual excellence [Ihsan].
And God loves those who observe spiritual excellence’.”

If we consider the general meaning of the word Islam, we see
that it refers to the din as a whole; however, if we reflect on a
particular meaning of the word, we see that it denotes the basic—
although significant—practices known as the ‘pillars of Islam’. It
is these pillars that shape the Muslim’s individual and collective
life into a practical mould. In the same way, the teachings of the
religion that pertain to actions and commands fall under Islam.
However, the teachings that pertain to beliefs and doctrine fall
under Iman. They describe the theological aspect of human life.
Consequently, the teachings of Islam bless us with lofty inner
feelings of connection to God, and the spiritual states of heart
converge on the third level of din, Ihsan. These teachings purify
Muslims morally and spiritually. The mu’min’s heart and inner
self is developed and elevated, which is the main objective of Islam
and Iman.

Let us now discuss these three levels, one by one, and explain
their literal and lexical meanings. This will, in turn, demonstrate
that these three levels imply peace, security and protection.

1.3 ON THE LITERAL MEANING OF THE WORD ISLAM

The word Islam is derived from the root words salima, yaslamu,
salaman and salamatan, as well as other variations. God says:

(B Jodi o 5037 i oilT @I0)
‘O believers! Enter Islam (Ar. silm) perfectly and wholly’.*

T Ibid., 5:93.

* Ibid., 2:208.
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The famous philologist, AbG ‘Amr al-Shaybani, interpreted the
word silm as Islam.
The Prophet g said,

263 81 (i Ol s 1a A

“The Muslim is he from whose tongue and hand the
Muslims are safe’."

Embracing Islam, therefore, means to enter the door of peace
and protection, until people become safe from his harm and evil.
According to Abtu Manstr Muhammad al-Azhari, Aba Ishaq al-
Zujaj narrated from Muhammad b. Yazid in Tahdhib al-lugha
who interpreted the Qur’anic verse,

Gl b o 185 5180 1 48)

‘Say, “Peace be upon you!” Your Lord has made Mercy
incumbent upon Himself.*

In Arabic, the word salam has four meanings. Firstly, salam is
the verbal noun of salima (to be free of blemish). Secondly, it is
the plural form of salama (safety and security). Thirdly, it is one
of the beautiful names of Almighty God (al-Salam, the Flawless).
And fourthly, it is a tree which is shady and evergreen.

According to al-Zujaj, salam comes from sallama, which denotes
supplication for man to remain safe and secure from hardships
and troubles. It implies deliverance from miseries and disasters.3

T Narrated by al-Bukhari in al-Sabih: Kitab al-Iman [The Book of Faith],
chapter: ‘The Muslim is He from Whose Tongue and Hand the Muslims
Are Safe’, 1:13 §10; Muslim in al-Sabih: Kitab al-Iman [The Book of
Faith], chapter: ‘Explaining the Ranks of Virtue within Islam and which of
its Affairs are Most Virtuous’, 1:65 §41; al-Tirmidhi in al-Sunan: Kitab al-
Iman [The Book of Faith], chapter: “What Has Come to Us Concerning the
Fact That the Muslim is He from Whose Tongue and Hand the Muslims
Are Safe’, 5:17 §2627; Ahmad b. Hanbal in al-Musnad, 3:440 §15673;
and Ibn Hibban in al-Sahih, 1:406 §180.
* Qur’an 6:54.
3 Muhammad Al-Azhari, Tahdhib al-lugha, 4:292.
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Paradise has also been named the Abode of Peace (Dar al-
Salam) because it will be free from death and extinction. No one
dwelling in it will be in danger or exposed to any malady. It will
be a home exclusively permeated with calmness and tranquillity,
pleasure and protection, peace and security. No fear, grief, pain or
remorse will touch any of its inhabitants. God says,

iy Lus o1 315 L)
‘For them is the home of peace and security with their
Lord’."
God also says,
ozl 3 ) 1 gy
‘And God calls towards the Abode of Peace’.”

Dar al-Salam means the abode of salama (safety and protection),
because true safety will be available only in Paradise. It is blessed
with permanence that will not face extinction. It provides honour
that will not see any humiliation and its health has no decay.

According to Imam al-Asfahani, salam and salama denote freedom
from all known and hidden troubles. God says,

(ko iyl 1 22 1)

‘But he alone [will enter Paradise]| who appears before
God with a sound [salim] heart [protected from evils]’.?

The sound heart is a heart free of tyranny and violence. Security,
therefore, is related to the inner self. When God says regarding the
heifer in the story of the Children of Israel,

g o Y 1des)

‘Sound without any blemish’,*

' Qur’an 6:127.
* Ibid., 10:25.

3 Ibid., 26:89.

4 Ibid., 2:71.
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the soundness implied is physical and external. In other verses,
peace, security and protection have been mentioned:

(ol 3553

‘But God saved [sallam]’;"
€ Emals ooy B5l53T

‘Enter them with peace [bi salam| and security’;*

(& oy i)
‘Get down [from the Ark]| with peace [bi salam] and
blessings from Us’;3

i o D13y 881 o ATy sl

‘By this God guides those who seek His pleasure to the
paths of peace [subul al-salam]’;*

Ul \,j\.a C’:,.L@;J}/",a'\’ (,.é..b\r 13153
‘When the ignorant people say to them something

[with bad words] they reply back with mild words and
gentleness [salaman]’;’

(o5 5 o 958 310
‘““Peace |be upon youl!” This greeting will be conveyed
[to them] from the Ever-Merciful Lord’;®

(e 8 1)

‘Peace be upon you as a reward for your patience’.”

' Ibid., 8:43.

* Ibid., 15:46.
3 Ibid., 11:48.
4 Ibid., 5:16.

5 Ibid., 25:63.
® Ibid., 36:58.
7 1bid., 13:24.
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These verses provide the proof for the first lexical meaning of
Islam. They also illustrate that every noun or verb derived from
Islam, and every derivative or word conjugated from it, essentially
denotes peace, protection, security and safety.

God Most High has also mentioned al-Salam as one of His
beautiful names, for He is flawless and free of any shortcoming.
Due to its being one of God’s beautiful names, this word reflects
all the shades of peace, beauty, betterment and goodness. It totally
negates all forms of mischief and strife as well. For this reason,
the salutation of peace is a distinctive greeting between Muslims,
which identifies them as such. Whenever two Muslims meet, they
invoke peace on each other, wish security and safety and deliver
the message of calmness and tranquillity. They also wish each
other protection from every evil, mischief, violence and strife. The
ritual prayer performed by Muslims is completed by turning the
face right and left, invoking peace on all the Muslims.

Furthermore, a green tree is another meaning of the word Islam.
The two famous Arabic lexicons, Lisan al-‘Arab and Tahdbhib al-
lugha, quote the saying of Imam Aba Hanifa:

.}. “.6‘3.&3 :S:’: vi,?e:nan
‘Al-Salam is a magnificent evergreen tree’."

The Imams of the Arabic lexicons maintain that calling an
evergreen tree al-salam is based on the linguistic meaning of the
word. It is a tree safe from decay and the vicissitudes of autumn,
so it is called al-salam. According to Ibn Barri, this tree is called
salm and salam is its plural form. It is so named because it is
evergreen and shady. This implies that everything providing shade,
benefit, peace and security will be conceived as silm, salm and
salam. Moreover, a ladder is called sullam in Arabic. According
to al-Zujaj,

;/;”‘ vs 552

.bjw‘_é\ w

‘A ladder is called sullam, because it takes one safe and

' Ibn Manzir al-Afriqi, Lisan al-‘Arab, 12:297.
Screen View Only—Click to get a hard copy: http://www.MinhajPublications.com



30 | FATWA oN TERRORISM AND SUICIDE BOMBINGS

sound wherever one wants to climb’.*

All other methods of climbing without a ladder or staircase,
like jumping, would end up in some fall, injury or even loss of
life. However, by taking a ladder to climb, one becomes safe and
protected from threats and dangers. As it provides safety and
protection, a ladder is called sullam in Arabic. There is a mention
of a ladder in the Qur’an as well:

(sl g (NES)
‘| They should seek] some ladder [climbing up] to heaven’.*
According to Ibn Manzar, the author of Lisan al-‘Arab,
‘Al-Sullam means a large bucket’.?

A bucket is a means of fetching water from a well, and before
the advent of machines, people would draw water from wells
by means of buckets. But why is a bucket called al-sullam? It is
because people quench their thirst by drawing water with its help.
The needy fetch water and take it home to store for use. In the old
days, people used it for water required for ablution and bathing.
Due to its usefulness and life-giving utility, it has been given the
name al-sullam. Water is the fountainhead of life, irrigation,
coolness, calm, pleasantness, vegetation and greenery. The means
of fetching it, therefore, is called al-sullam because it is a means
of peace and survival.

The lexical and literal meanings of the word Islam illustrate
that it inherently means peace, security, protection, safety and
safeguard. In other words, Islam implies safety from violence
and killing and also means protection and security. There is no
room in Islam for strife, mass murder, destruction, anarchy and
chaos. That is why all its aspects negate extremism and terrorism.

' Ibid., 12:299.
* Qur’an 6:35.
3 Ibn Mangzir al-Afriqi, Lisan al-‘Arab, 12:201.
Screen View Only—Click to get a hard copy: http://www.MinhajPublications.com



THE MEANING OF Istam | 31

Consequently, it guarantees prosperity, betterment, positive
progress, peace, security, protection and development. Therefore,
a person exhibiting conduct contrary to the basic meaning of the
word Islam has no link at all with din.

In addition to the Qur’anic verses, there are prophetic traditions
that emphasize the lexical meaning of Islam. ‘Abd Allah b. ‘Amr b.
al-‘As & reported that the Messenger of God # said,

“The Muslim is he from whose tongue and hand the

Muslims are safe’.*

Abo Misa al-Ash‘art @& also said, ‘I asked the Prophet g,
“What kind of [person’s] Islam is best?” He said,

“The one from whose tongue and hand the Muslims are

'” 2

safe

Through the reply of the Prophet g in this hadith, he has
removed the objection of some people, who question, “Whose
Islam should we accept and whose Islam should we reject?” He

' Narrated by al-Bukhari in al-Sabth: Kitab al-Iman [The Book of Faith],
chapter: “The Muslim is He from Whose Tongue and Hand the Muslims
Are Safe’, 1:13 §10; Muslim in al-Sahih: Kitab al-Iman [The Book of
Faith], chapter: ‘Explaining the Ranks of Virtue within Islam and which of
its Affairs are Most Virtuous’, 1:65 §41; al-Tirmidhi in al-Sunan: Kitab al-
Iman [The Book of Faith], chapter: ‘What Has Come to Us Concerning the
Fact That the Muslim is He from Whose Tongue and Hand the Muslims
Are Safe’, 5:17 §2627; Ahmad b. Hanbal in al-Musnad, 3:440 §15673;
and Ibn Hibban in al-Sahih, 1:406 §18o0.

* Narrated by al-Bukhari in al-Sahih: Kitab al-Iman [The Book of Faith],
chapter: “The Muslim is He from Whose Tongue and Hand the Muslims
Are Safe’, 1:13 §10; Muslim in al-Sahih: Kitab al-Iman [The Book of
Faith], chapter: ‘Explaining the Ranks of Virtue within Islam and which of
its Affairs are Most Virtuous’, 1:65 §41; Ahmad b. Hanbal in al-Musnad,
3:372 §15037, 2:112 §16027; Ibn Hibban in al-Sahih, 11:579 §5176; Ibn
Ab1 Shayba in al-Musannaf, 8:320 §26497; al-Hakim in al-Mustadrak,
1:55 §26; and ‘Abd al-Razzaq in al-Musannaf, 11:127 §20107.
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provided a crystal clear vision of Islam and said that the best Islam
is of those from whose hands and tongues all humans are safe.
They uphold the banner of peaceful coexistence, love, tolerance,
moderation, forbearance and interfaith harmony. Conversely,
if someone becomes an extremist and adopts hatred, prejudice,
disunity, chaos and coercion, and kills peaceful citizens as a means
to preach and enforce din, his claim to be a Muslim cannot be
accepted—even if he appears outwardly as a devout worshipper—
because the basic criterion given by the Prophet # to judge true
Islam is peace and security.

‘Abd Allah b. ‘Umar & said, ‘A man asked the Messenger of
God #, “What kind of Islam is best?” The Prophet g replied,

(B35 4 by S a e sled T ) e

“That you serve food and give the salutation of peace to
the one whom you know and the one whom you do not

» O1

know”.
According to Jabir & the Messenger of God g said,
9',";-5 é./i\;..j&e f-’ ;/9 ,°‘ 6,/‘_}&3&;}5;:)3‘ 2 /“i

“The most complete of the believers is he from whose
tongue and hand the Muslims are safe’.”

According to Ibn ‘Umar & the Messenger of God g said,
& B8 wal ass 2 08 1 ke W5 Akl ¥ el T i
Ry AR 3 DS he SRR A £ 58 S Wl 8 25 bag s

A a3 d B Ws i

' Narrated by al-Bukhari in al-Sabth: Kitab al-Iman [The Book of Faith],
chapter: ‘Serving Food is a Part of Islam’, 1:13 §12, and in chapter:
‘Spreading Salutations of Peace is from Islam’, 1:19 §28; Muslim in al-
Sahth: Kitab al-Iman [The Book of Faith], chapter: ‘Explaining the Ranks
of Virtue within Islam and which of its Affairs Entail Half of It’, 1:65 §39.
* Narrated by al-Hakim in al-Mustadrak, 1:54 §23; and Ibn Hibban in
al-Sahih, 1:426 §197.
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‘The Muslim is the brother of his fellow Muslim. He
does not wrong him or leave him helpless. Whoever
attends to his brother’s need, God will attend to his
need. If someone relieves a Muslim of a distress in the
world, God will relieve him of one of the distresses of
the Day of Resurrection. And if someone covers the fault
of a Muslim, God will cover his faults on the Day of
Resurrection’.”

According to Abti Hurayra & the Messenger of God & said,
) i) GALS (o3 835 ¥y g ¥y ddll ¥ el 3T ph i
et 48 A 8T S5 BT 531 s s b Gty (50 S35 gy

Wiy s W3 G Gndd 2
“The Muslim is the brother of a fellow Muslim; he does
not wrong him, abandon him or look down upon him.
Piety [taqwa] is right here [and the Prophet g pointed to
his blessed chest thrice]. It is evil enough for a Muslim
to look down upon his brother Muslim. The Muslim’s

blood, property and honour are forbidden for the other
Muslim’.*

' Narrated by al-Bukhari in al-Sahih: Kitab al-mazalim [The Book of
Wrongdoings], chapter: ‘The Muslim Does Not Wrong or Forsake a Fellow
Muslim’, 2:862 §2310; Muslim in al-Sahih: Kitab al-birr wa al-sila wa al-
adab [The Book of Piety, Filial Duty and Good Manners], chapter: ‘On
the Prohibition of Oppression’, 4:1996 §2580; al-Tirmidhi in al-Sunan:
Kitab al-hudid [The Book of Prescribed Punishments], chapter: “What Has
Come to Us Concerning the Hiding of a Muslim’s Faults’, 4:34 §1426;
and Abt Dawid in al-Sunan: Kitab al-adab [The Book of Good Manners],
chapter: ‘On Brotherhood’, 4:273 §4893.

* Narrated by Muslim in al-Sahih: Kitab al-Birr wa al-sila wa al-adab [The
Book of Piety, Filial Duty and Good Manners], chapter: The Prohibition
of Wronging a Muslim or Deserting Him, Despising Him, His Goods, His
Blood and His Wealth, 4:1986 §2564; Ahmad b. Hanbal in al-Musnad,
2:277 §7713; ‘Abd b. Humayd in al-Musnad, 1:420 §1442; and al-Bayhaqi
in al-Sunan al-Kubra, 6:92 §11276, and in Shu‘ab al-Iman, 5:280 §6660.
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According to ‘Abd Allah b. Mas‘ad & the Prophet g said,
8y Bad ikl St
‘Reviling a Muslim is immorality, and fighting him is
disbelief’."
According to this hadith, using foul words and abusive language

against someone is corruption, and fighting and killing amounts to
disbelief; how worse it would be to take up arms and kill civilians?

1.4 IsLAM MEANS SAFETY FOR ALL OF HuMANITY
Abt Hurayra @& reported that the Messenger of God # said,

“The Muslim is he from whose tongue and hand all people
are safe’.”

Imam Ahmad b. Hanbal narrated in his Musnad from ‘Abd Allah
b. ‘Amr b. al-‘As & who reported that a man said, ‘O Messenger
of God! What [person’s] Islam is best?’ The Prophet g replied,

oy WL e 2o G 2

' Narrated by al-Bukhari in al-Sabth: Kitab al-Iman [The Book of Faith],
chapter: ‘On the Muslim’s Fear That His Deeds Might be in Vain, Without
His Being Aware’, 1:27 §48; Muslim in al-Sahih: Kitab al-Iman [The Book
of Faith], chapter: ‘Explanation of the Prophet’s Saying s, “Reviling
A Muslim is Immorality and Fighting Him is Disbelief”’, 1:81 §64; al-
Tirmidhi in al-Sunan: Kitab al-Birr wa al-sila [The Book of Piety and Filial
Duty], chapter 52, 4:353 §1983; al-Nasa’i in al-Sunan: Kitab tahrim al-
dam [The Book on the Prohibition of Bloodshed], chapter: ‘On Fighting A
Muslim’, 7:121 §4105; and Ibn Majah in the introduction to his al-Sunan,
section: ‘On Faith’, 1:27 §69.

* Narrated by al-Nasa’i in al-Sunan: Kitab al-Iman wa shar&di‘ubu [The
Book of Faith and its Revealed Laws], chapter: “The Quality of the True
Believer’, 8:104 §4995, and in his al-Sunan al-kubra, 6:530 §11726; Ibn
Majah in al-Sunan: Kitab al-fitan [The Book of Tribulations], chapter:
‘The Sanctity of a Believer’s Blood and Property’, 2:1298 §3934; and
Ahmad b. Hanbal in al-Musnad, 2:379 §8918.
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“The one from whose tongue and hand all people are
safe’.”

Imam al-Tabarani has also narrated from ‘Abd Allah b. ‘Amr
who said that a man asked the Prophet g, ‘O Messenger of God!
Whose Islam is best?” The Prophet # replied,

oy 9Ld e e s 2

“The one from whose tongue and hand all people are
safe’.”

Using the word ‘al-nas’ in some of these hadith reports, the
Prophet # indicated that a Muslim or mu’min is the one from
whom everyone’s life and property are safe and secure—without
any discrimination based on faith and creed. Therefore, a person
who does not consider human dignity worth any regard, and treads
the path of violence, bloodshed and strife, cannot be a mu’'min,
despite his devout worship and pious efforts. If someone keeps a
beard and glorifies God day and night, offers prayers five times a
day, keeps fasts, observes night vigil prayers, performs Hajj and
visitation every year in addition to his preaching—yet despite all
that, the lives and properties of others are unsafe and insecure
from him, none of his deeds will save him from the torment of
God. True prosperity depends on a heart protected from mischief
and tyranny,? not solely on outward acts of worship. The Prophet

& said,
Vﬁjw‘ﬁ PK‘JU S s s cpfd\}aij (,5)}; ] iy g

‘God does not observe your forms and your properties,
but He does observe your hearts and your deeds’.*

' Narrated by Ahmad b. Hanbal in al-Musnad, 2:187 §6753.

* Narrated by al-Tabarani in al-Mu‘jam al-awsat, 3:287 §3170.

3 Qur’an 26:89.

4 Narrated by Muslim in al-Sahih: Kitab al-birr wa al-sila wa al-adab [The
Book of Piety, Filial Duty and Good Manners], chapter: “The Prohibition
of Wronging a Muslim, Deserting Him, Scorning Him, Shedding His Blood

and Assaulting His Honour and Property’, 4:1987 §2564; and Ahmad b.
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If the inner self does not undergo any change and remains
brutal, one cannot deceive God by adorning oneself with the
outward trappings of piety and goodness.

1.5 ON THE LITERAL MEANING OF THE WORD IMAN

According to al-Lihiyani, the word 7man is derived from amina,
ya’manu, amnan and amanan, amanatan and amanatan. This word
also indicates peace and protection. Aba Mansiar Muhammad al-
Azhari quoted Abt Zayd in Tahdhib al-lugha: ‘So-and-so provided
shelter [@mana] to the enemy, so the enemy felt safe [amina], and
is thus protected [mu'man]’."

This is 7man, or the providing of safety. When an enemy has
been provided with protection, he will be called mu’man [passive
participle], while the provider of shelter will be called mumin
[active participle]. Similarly, the Qur’an has taken an oath by
Mecca calling it ‘the city of peace’.” In it, the word amin has been
used to imply ma’min (the object of safety).

Peace is the opposite of fear. Al-Amin is also one of the beautiful
names of God, as reported by the exegete al-Mujahid, while al-
Mu’min is one of His beautiful names mentioned in the Qur’an.
Both, however, mean the same thing: the One Who provides
shelter to His friends. The Qur’an says,

{35 13 14 gt b adanbl il T s &y Toliadds)

‘So they should worship the Lord of this Sacred House
[the Ka‘ba], Who has fed them in hunger and secured

them from fear’.’

Iman and amana are transitive as well as intransitive. Mu’min,
therefore, has two meanings: the one who attains peace and the
provider of peace. The sanctuary of Mecca has been mentioned in
the Qur’an:

Hanbal in al-Musnad, 2:258.
* Ibn Manzur al-Afriqi, Lisan al-‘Arab, 13:21.
* Qur’an 95:3.
3 Ibid., 106:3—4.
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otz Ui dlas G 1554 odalp
‘And have they not seen that We have made the Sanctuary
[of the Ka‘ba] a safe haven?*

It also says about the Sacred House of God,
{Gals 00 s ST dlas d19)

‘And [remember] when We made this House [the Ka‘ba]
a central place for mankind to turn to [and assemble] and
a sanctuary for peace’.*

Abu Ishaq al-Zujaj ruled that the words amin, amin and amin
all share the same meaning. The stars have been called amana in
the prophetic traditions, implying that they are the security of the
heavens. When they collide, the Day of Resurrection will begin
and the universe will perish. The Prophet g said,

Ao G sUad a3 caad 130 (st il sl
“The stars are the source of security for the heavens, and

when they go the heavens will receive what has been
promised it’.

Similarly, the Messenger of God # called himself the security of
his Companions:

Gsdeg b gusol T b 15 (gl df of
‘T am the source of security for my Companions. When I

[physically] leave the world that which was promised them
[disruptions, rebellions and hostilities] will come’.

That is exactly what happened and, consequently, the Rightly
Guided Caliphs and thousands of other Companions were
martyred. Then the Prophet # said,

Ogdbg b il T gluial Egpd 13 ( Ry il sl

' Ibid., 29:67.
* Ibid., 2:125.
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‘My Companions are a source of security for my Umma.
When they leave my Umma will receive what was
promised it’."

That is how the word amana has been used to denote peace and
protection. This word and all its derivatives relate to peace and
protection. That is why if someone acts contrary to the way of
peace and security and spreads terror, he has no link with Iman.

This linguistic analysis of the meanings of Islam and Iman
fully reveals that both levels of din demand peace, protection
and security in every matter. Whatever action is performed to
destroy peace—under any slogan, and with whatever justification
fabricated to prove it valid—cannot be in the fold of either Islam
or Iman; rather, it will be in conflict with them. That is why the
Prophet g declared Iman conditional upon peace, protection and
security.

The beloved Messenger of God g blessed the Umma with
countless exhortations and instructions drawn from the linguistic
reality of Iman, so that all Muslims become embodiments of love
and affection, tolerance and forbearance, human dignity and mercy
and clemency. If these instructions are applied, society entire will
become a haven of peace and calmness, security and protection,
ease and comfort.

Jabir & reported that the Messenger of God # said,

9'/'\2/ é','\':”j :_]‘e Z”M/e ,°‘ H_/g :J‘; &’:'E'eijg‘ 2 /ai

‘The most complete of the believers is he from whose
tongue and whose hand the Muslims are safe’.”

Abt Miisa al-Ash‘ari & reported that the Messenger of God
said,

' Narrated by Ahmad b. Hanbal in al-Musnad, 4:398 §19584.
* Narrated by al-Hakim in al-Mustadrak, 1:54 §23 and Ibn Hibban in al-
Sahib, 1:426 §197.
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‘The believer is to another believer like an edifice, each
part of it strengthens the other’, and he interlaced his
fingers to illustrate this.”

Al-Nu‘main b. al-Bashir & reported that the Messenger of God
said,
b ke Sebi 1) aaadl s fgibias 6-6-»-4‘353 23155 b Grsabdll fes
S5 Ay Al Pl d B
‘In their mutual love, mercy and compassion, the true
believers are like the physical body. If one of its organs is

afflicted with pain, the rest of the body rallies to it with
sleeplessness and fever’.”

According to Abt Hurayra & the Messenger of God # said,
O (S5 (g il s Gy gt ST

“The most complete of the believers in faith is the finest
of them in moral character, and the best of you are those

' Narrated by al-Bukhari in al-Sahih: Kitab al-mazalim [The Book of
Oppression], chapter: ‘Assisting the Oppressed’, 2:863 §2314; Muslim in
al-Sahih: Kitab al-birr wa al-sila wa al-adab [The Book of Piety, Filial Duty
and Good Manners], chapter: ‘The Mutual Compassion of the Muslims,
Their Mutual Affection and Their Mutual Support’, 4:1999 §2585; al-
Tirmidhi in al-Sunan: Kitab al-birr wa al-sila [The Book of Piety and
Filial Duty], chapter: “‘What Has Been Reported Concerning the Muslim’s
Compassion for a fellow Muslim’, 4:325 §1928; and al-Nasa’i in al-
Sunan: Kitab al-Zakat [The Book of Zakat], chapter: ‘The Remuneration
of the Treasurer When He Gives Charitable Donations with His Master’s
Permission’, §:79 §2560.

* Narrated by al-Bukhari in al-Sahih: Kitab al-adab [The Book of Good
Manners], chapter: ‘Compassion for People and Their Livestock’, §:2238
§5665; Muslim in al-Sahih: Kitab al-birr wa al-sila wa al-adab [The
Book of Piety, Filial Duty and Good Manners], chapter: ‘The Mutual
Compassion of the Muslims, Their Mutual Affection and Their Mutual
Support’, 4:1999 §2586; Ahmad b. Hanbal in al-Musnad, 4:270; al-Bazzar
in al-Musnad, 8:238 §3299; and al-Bayhaqi in al-Sunan al-kubra, 3:353
§6223, and Shu‘ab al-Iman, 6:481 §8985.
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who are the kindest towards your womenfolk’."

‘Abd Allah & reported that the Messenger of God # said,
et 3 ol 95 06 N3 oWy et

“The true believer is not a defamer or curser or one given
to vulgarities and obscenities’.*

‘Abd Allah b. ‘Umar & said, ‘I saw the Messenger of God g
circumambulating around the Ka‘ba and addressing it, saying,

ooy Hoh ki ol 15Tt el ST s 105 (bl ST
D ) 4 5l 05 casdg i o B i Kis (BT il A

“How excellent you are and how sweet your smell is!
How grand you are and how grand your sacredness is!
By the One in Whose Hand is Muhammad’s soul, the
inviolability of a believer’s property and blood is greater
in the sight of God than your sacredness. We must think

» ’3

only well of a believer”.
Anas b. Malik @& reported that the Messenger of God # said,
25 18] 145 JbU (B ak W Coal 1) 1a soWiy) GV e 0

A ol 6 b 5 50818y 5 (35 (e By 254

' Narrated by al-Tirmidhi in al-Sunan: Kitab al-rada‘a [The Book of
Suckling], chapter: ‘What Has Come to Us About the Wife’s Right upon
Her Husband’, 3:466 §1162; Ahmad b. Hanbal in al-Musnad, 2:472
§tor10; Ibn Hibban in al-Sahih, 2:227 §479; al-Hakim in al-Mustadrak,
1:43 §2; al-Darimi in al-Sunan, 2:415 §2792; and Aba Ya‘la in al-Musnad,
7:237 §4240.

* Narrated by al-Tirmidhi in al-Sunan: Kitab al-birr wa al-sila [The Book
of Piety and Filial Duty], chapter: ‘What Has Come to Us About Cursing’,
4:350 §1977; al-Bukhari in al-Adab al-mufrad, p. 116 §312 and 332; Ibn
Hibban in al-Sahih, 1:421 §192; and al-Hakim in al-Mustadrak, 1:57 §29.
3 Narrated by Ibn Majah in al-Sunan: Kitab al-fitan [The Book of
Tribulations], chapter: ‘The Inviolability of a Believer’s Blood and
Property’, 2:1297 §3932; al-Tabarani in Musnad al-Shamiyyin, 2:396
§1568; and al-Mundhiri in al-Targhitb wa al-tarbib, 3:201 §3679.
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“There are three characteristics of faith: if someone is
angry, his anger does not lead him to commit an evil act;
if someone is pleased, his pleasure does not cause him
to depart from the truth; and if someone is powerful, he
does not engage in that which is not his right’."

1.6 IMAN MEANS SAFETY FOR ALL OF HUMANITY

Imam al-Nasa’1 and Ahmad b. Hanbal reported from Aba Hurayra
& that the Messenger of God # said,

-%@4‘}5/‘3 PP & Ll il 34 &wi

“The true believer [mu’min] is he whom people trust with
regard to their blood and their properties’.”

Fudala b. ‘Ubayd & reported that the Messenger of God # said
during his Farewell Pilgrimage,

s el o a0 Bl 1 i

“The true believer [mu’min] is he whom people trust with
regard to their lives and their properties’.?

Abio Hurayra @& reported that the Messenger of God & said,
20315 U el O a5 Gyl 318 2V 2315 AL L O e
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‘He who believes in God and the Last Day, let him

' Narrated by al-Tabarani in al-Mu‘jam al-saghtr, 1:114 §164; al-Daylami
in al-Firdaws bi ma’thir al-kbitab, 2:87 §2466; Ibn Rajab in Jami® al-
‘uliim wa al-hikam, 1:148; and al-Haythami in Majma“ al-zawa’id, 1:59.

* Narrated by al-Nasa’1 in al-Sunan: Kitab al-Iman wa shar@i‘ubu [The
Book of Faith and its Revealed Laws], chapter: ‘The Quality of the True
Believer’, 8:104 §4995; and Ahmad b. Hanbal in al-Musnad, 2:379 §8918.

3 Narrated by Ibn Majah in al-Sunan: Kitab al-fitan [The Book of
Tribulations], chapter: “The Sanctity of the Believer’s Blood and Property’,
2:1298 §3934; Ahmad b. Hanbal in al-Musnad, 6:21 §24004; al-Hakim
in al-Mustadrak, 1:54 §24; and al-Tabarani in al-Mujam al-awsat, 1:81
§232.
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abstain from harming his neighbour; he who believes in
God and the Last Day, let him honour his guest; and he
who believes in God and the Last Day, let him say that
which is good, or remain silent’."

Aba Shurayh & reported that the Prophet g said,
XS RE TR P U P

‘By God, he does not truly believe! By God, he does not
truly believe! By God, he does not truly believe!’

Someone asked, ‘Who, O Messenger of God?’ He said:
g i b ¥

‘He whose neighbour is not safe from his hurtful
behaviour’.*

This concept is also validated by the hadith,
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' Narrated by al-Bukhari in al-Sabih: Kitab al-adab [The Book of Good
Manners], chapter: ‘If Someone Believes in God and the Last Day, He
Must Not Harm His Neighbour’, 5:2240 §5672, and Kitab al-adab [The
Book of Good Manners], chapter: ‘Honouring the Guest and Serving
Him Personally’, 5:2273 §5785, and Kitab al-rigaq [The Book of Heart-
softening Narrations], chapter: ‘Safeguarding the Tongue’, 5:2376 §6110;
Muslim in al-Sahih: Kitab al-Iman [The Book of Faith], chapter: ‘Urging
Piety for the Neighbour and the Guest, and the Necessity of Maintaining
Silence Except when Having Something Good to Say’, 1:6968 §§47—48; al-
Tirmidhi in al-Sunan: Kitab al-adab [The Book of Manners], chapter 50,
4:659 §2500; Abt Dawid in al-Sunan: Kitab al-Adab [The Book of Good
Manners], chapter: ‘The Rightful Due to the Neighbour’, 4:339 §5154;
and Ibn Majah in al-Sunan: Kitab al-adab [The Book of Good Manners],
chapter: ‘The Right Due to the Neighbour’, 2:1211 §3672.

* Narrated by al-Bukhari in al-Sahih: Kitab al-adab [The Book of Good
Manners], chapter: ‘The Sin of Someone Whose Neighbour is Not Safe
from His Mischief’, 5:2240 §5670; Muslim in al-Sahih: Kitab al-Iman
[The Book of Faith], chapter: ‘Explanation of the Prohibition of Harming
the Neighbour’, 1:68 §46; al-Hakim in al-Mustadrak, 1:53 §21; and al-
Tabarani in al-Mu‘jam al-kabir, 22:187 §487.
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‘He who is untrustworthy has no faith’."

For that reason, when someone asked the Messenger of God g,
‘Who is a believer?’ he replied,

V.@....a.nj ;..g.}\jzf e e iy o

‘[The believer is he] whom people trust with their property
and their persons’.?

This is the lowest level denoted by the word Iman. The Prophet s
made it a precondition for one to attain good character:
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‘If someone spends the night satiated while his neighbour
is hungry, he has not believed in me’.3

1.7 ON THE LITERAL MEANING OF THE WORD [HSAN

The word Ihsan is the verbal noun of the trilateral verb
hasanalbasuna, yahsunu, husnan. It means beauty, balance,
betterment, benevolence, piety and goodness. It is the opposite
of ugliness and evil, sin and vice and bad deeds. The antonym of
Ihsan is is@a, which means the same thing as ugliness.

In Tahdhib al-lugha Imam Abt Manstir Muhammad al-Azhari
quoted the saying of al-Layth al-Shaybani regarding the basic
meaning of Ihsan. Regarding the verse:

(s 00 Tolshs)

' Narrated by Ibn Hibban in al-Sahih, 1:422 §194; Ibn Khuzayma in al-
Sahib, 4:51; al-Bayhaqi in al-Sunan al-kubra, 4:97; Ibn Abi Shayba in al-
Musannaf, 6:159; and al-Tabarani in al-Muam al-kabir, 8:195.
* Narrated by Ibn Majah in al-Sunan: Kitab al-fitan [The Book of
Tribulations], chapter: ‘The Inviolability of a Believer’s Blood and
Property’, 2:1298 §3934 and recorded by Ibn Manziur al-Afriqi in Lisan
al-‘Arab, 13:24.
3 Narrated by al-Tabarani in al-Mu‘jam al-kabir, 1:259 §751; and al-
Hakim in al-Mustadrak, 2:15.
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‘And speak with goodness [husnan]| to people’,”’

Al-Layth said that it means to say good and pleasant words to
others. Al-Zujaj also maintained that it is to talk to people in
a nice manner and possess beauty, goodness and benevolence,
because hasin has been derived from hasuna, as ‘azim is from
‘agzuma and karim is from karuma. Al-Mundhiri reported from
Abu al-Haytham that the words husnan and hasanan both imply
a beautiful thing. It points to beauty in everything, whether in
utterance or action, moral acts or general behaviour. The divine
command is to be nice and refined not only in conversation but
in general behaviour. One must interact with others cordially,
piously, and with a sentiment of well-wishing, goodness and
beauty.

This word has also been employed as a command for benevolent
and beautiful behaviour with parents. God Most High says,

{Gs gl T Kogs)

‘And We have enjoined man to behave benevolently with
his parents’.*

The intention of this divine decree is to teach us that we should
speak nicely to our parents, treat them with refined conduct and
behave with them in every matter with beauty, kindness, good
manners, love and affection, and that under no circumstances
should we be harsh with them. This entire manner of behaviour
and conduct is called Ihsan. The Qur’an has further made it easy:

it aadl, Oglis
‘And they repel evil by means of good’.?

The muw'min and mubsin repel evil with good, and vice with
virtue. They respond to what is painful with pleasant behaviour.
Similarly, the Qur’an has mentioned another divine principle:

' Qur’an 2:83.
* Ibid., 29:8.
3 Ibid., 13:22.
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(o inkg 25T 3
‘Surely, good actions remove the evil actions’.*

Spiritually, the impact of pious deeds is so strong that they
eliminate evil deeds, and the acts of Ihsan defeat wrongs and
render sins into nothingness. The Qur’an has further explained,

% azad ‘Y)M‘QS}'*’Y)>
‘And good and evil cannot be equal’.*

The message here is that a wrong action should not receive a
wrong reaction. Muslims should respond to a vice with virtue.
When they hear something bad, they should reply to it with
something good and beautiful. A beautiful act or saying effaces
the odious act or saying, and permeates the environment with love
and cooperation. Evil leads to disunity and division, while good
leads to unity and strength. Evil conduct and wrong-doing generate
hatred, while good conduct and piety bring about goodness,
benevolence, love and harmony. That is the truth of Ihsan. That
is why God has ordained the Muslims to beg for ‘hasana’ in this
world as well as in the Hereafter:

00 e @y s 58T g s G B Wie TWp
‘O our Lord, grant us excellence [hasana) in this world,
and excellence in the Hereafter, and save us from the
torment of Hell’.3

One must realize that in this verse, the word hasana does not only
imply good deeds and acts of worship—because it is not possible
to perform meritorious acts in the Hereafter—hasana means Ihsan
both here and Hereafter. In this Qur’anic supplication, goodness,
benevolence, beauty and conduct based on Ihsan are requested.
When we ask for ‘hasana’ in this life, we beg for a peaceful life,

" Ibid., TT:T14.
* 1bid., 41:34.
3 Ibid., 2:201.
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free of every evil, mischief, wrong-doing and strife. And when
we beg for ‘hasana’ in the Hereafter, we beg for Ihsan, which is
superior to justice alone.

The hasana in this world refers to goodness and betterment
and protection from evil and pain, and hasana in the Hereafter
signifies emancipation and deliverance from torment, hardships
on the Last Day, reckoning and Hell. This meaning of hasana has
been elaborated by Anas b. Malik’s saying, quoted by the Imams
of Qur’anic exegesis, including Ibn Kathir. Similarly, Imam al-
Hasan al-Basri, Abu W2’il, al-Suddi, Ibn Zayd, Qatada, Mugqatil,
Sufyan al-Thawri and Ibn Qutayba also maintain that hasana in
this world connotes ‘knowledge, bounty, worship, expansion of
sustenance and security and protection from every evil, mischief
and disruption’. The hasana in the Hereafter implies ‘Paradise,
forgiveness, and protection from torment and hardships’. In both
cases, hasana means goodness, betterment, expansion, facility and
protection. Deliverance is being implored from torment in both
the worlds. This highlights the inherent meaning of goodness, and
security that Ihsan conveys.

Two modes of action have been described in the Qur’an: justice
and Ihsan. God says,

‘Indeed, God enjoins justice and benevolence [towards
everyone]’."

According to Imam al-Raghib al-Asfahani, justice means that
whatever is obligatory for man to give should be given, and whatever
he has the right to take, he should take. Ihsan, however, means
to give more than is due and to take less than is one’s right. This
conduct emphasizes benevolence when giving to others and taking
from others. Ihsan is, therefore, a higher grade than justice. Justice
is due compensation while Ihsan is added excellence. God says,

syt ) sy 4T3 o)

T Ibid., 16:90.
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‘And is the reward of good anything but goods?*

That is what has been ordained. Someone who gives to others
more than their due demonstrates Ihsan, and God will reward him
or her more than what is due. God says,

{8355 sl et uilly

‘For those who do pious works there is good recompense
and more [added to it]’.*

The benevolent will be awarded Paradise and will also be
awarded more than what is their due. The Qur’anic exegetes have
further elaborated the meaning of ‘more’ [ziydda], and held that it
implies the beholding of God’s Countenance.

By revealing to us his beautiful name of al-Salam, God shows
us the meaning of peace that is inherent in Islam, and by revealing
to us His name al-Mumin, He highlights the inherent sense of
peace and protection found in the word Iman. And how beautiful
it is that God, after revealing the concept of Ihsan, informed us
that His names are all husna (beautiful)! He says,

s s g

‘And to God alone belong the most beautiful names [al-
asma’ al-husnal’.’

The Qur’an orders us to exemplify Ihsan and benevolence and
give others their rightful due. God says,

{ oy &) 3T505)
‘And it should be paid in a graceful manner [bi ibsan]’.*

God loves Ihsan and blesses the people of Ihsan with His
companionship, saying,

' Ibid., 55:60.
* Ibid., 10:26.
3 Ibid., 7:180.
4 Ibid., 2:178.
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€ il gl AT Gy
‘Certainly, God is with the people of Thsan’."
He declares His love for them, saying,
€ el Eog AT Oy}
‘Certainly, God loves the people of Thsan’.”

He pronounces His guarantee for the people of Ihsan that they
will have His exclusive protection and divine shelter, and He
declares them free of all blame,

o e el B G
‘The people of Thsan are not to be blamed’.?

God also says,
(G 3 gy 4 20 251 59)

‘And with regard to din, who is better than the one who
submits his whole being entirely to God, while he also
holds spiritual excellence?’*

Certainly, those who conduct themselves benevolently are the
people of excellence. According to the Qur’an, it was said to the
Prophet Joseph &,

il 50 835 G

‘Surely, we see you one of the spiritually excellent
[mubsinin]’.’

According to Abt Manstr al-Azhari and Ibn Manzir, a

T Ibid., 29:69.
* Ibid., 2:195.

3 1bid., 9:971.

4 Ibid., 4:125.

5 Ibid., 12:36.
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beautiful green tree is called al-hasan, because it provides
coolness and pleasant shade to people. Even the mere sight of
it pleases hearts. Due to its trait of benevolence, it is named al-
hasan. According to Abu Nasr al-Farabi al-Jawhari in al-Sibah,
the moon is also known as al-hasin because its light shows the
path to travellers, and the moonlit nights are a great source of
soothing for those who are stricken with anxiety and concern.
Moreover, the moon is a metaphor of light and light eliminates
darkness. Ihsan is, therefore, light, guidance, calm and comfort.
This is why Ihsan has been given the third and highest level in
the religion. The zenith of Islam culminates in Iman and the apex
of Iman is identified as Ihsan. The hadith of Gabriel & verifies
this hierarchy. Islam relates to verbal and physical obedience,
while Iman is its internal aspect, comprising the verification of the
inner self and its commitment and conviction; and Ihsan points to
their spiritual fruition and inner states of divine love and beauty.
Ihsan bestows upon us authenticity and sincerity which ensure
protection from disaster and extinction. It is for this reason that
the Qur’an regards Ihsan as a way out of disaster. God says,
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‘And spend in the cause of God and do not cast
yourselves into destruction with your own hands—and
adopt spiritual excellence [Ihsan]. Verily, God loves the
spiritually excellent [mubsinin]’.*

Ihsan is obligatory for everyone and in every matter, so much
so that killing someone by torture, or even teasing an animal at the
time of slaughter, are forbidden acts—as evidenced by the many
prophetic traditions on this subject. Shaddad b. Aws @& reported
that the Messenger of God # said,
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' Ibid., 2:195.
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‘God has prescribed spiritual excellence in everything, so
if you kill, do so with excellence, and if you sacrifice an
animal, do so with excellence, and let one of you sharpen
his blade, in order to set his sacrificial animal at rest
[causing it the least discomfort]’."

Abt Shurayh al-KhuzaT & reported that the Messenger of God
& said,
oy ) GsdlS T 0315 Ay el O 28

‘“Whoever believes in God and the Last Day, let him
behave with excellence towards his neighbour’.*

Aba Dharr & reported that the Messenger of God 4 said,
s Gl o1 3 (S Easd) 822 | &l EEhs B

‘Fear God wherever you may be, follow up a bad deed
with a good deed and it will efface it, and deal with

' Narrated by Muslim in al-Sabih: Kitab al-sayd wa al-dhab&@ih wa ma
ywkal min al-hayawan [The Book of Hunting, Sacrificing Animals and What
Animals May be Eaten], chapter: ‘The Injunction to Perform the Slaughter
and Cutting well, and to Sharpen the Cutting Blade’, 3:1548 §1955; al-
Tirmidhi in al-Sunan: Kitab al-diyat [The Book of Blood Money], chapter:
‘What Has Come to Us About the Prohibition of Mutilation [muthla]’, 4:23
§1409; Abt Dawid in al-Sunan: Kitab al-dahaya [The Book of Sacrificial
Animals], chapter: ‘The Prohibition of Keeping Animals Waiting, and
the Injunction to Treat the Sacrificial Animals Gently’, 3:100 §2815; al-
Nasa’t in al-Sunan: Kitab al-dabaya [The Book of Sacrificial Animals],
chapter: ‘The Injunction to Sharpen the Cutting Blade’, 7:227 §4405; and
Ibn Majah in al-Sunan: Kitab al-dahaya [The Book of Sacrificial Animals],
chapter: “When You Slaughter, You Must Perform the Slaughter Well’,
2:1058 §3170.

* Narrated by Muslim in al-Sahih: Kitab al-Iman [The Book of Faith],
chapter: “The Encouragement to Honour the Neighbour and the Guest,
and the Necessity of Maintaining Silence Except when Having Something
Good to Say’, 1:69 §48; Ibn Majah in al-Sunan: Kitab al-adab [The Book
of Good Manners], chapter: ‘The Right Due of the Neighbour’, 2:1211
§3672; al-Darimi1 in al-Sunan, 2:134; and al-Tabarani in al-Mu‘jam al-
kabir, 22:192 §50r1.
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people with good character’.”

‘Abd Allah b. Mas‘ad & reported, ‘A man said, “O Messenger of
God! When shall I become spiritually excellent?” The Prophet g
replied,
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“If your neighbours say, ‘You are spiritually excellent’,
you are spiritually excellent, and if they say, ‘You are an

evildoer’, then you are an evildoer”!’*

Anas b. Malik @& reported that the Messenger of God # said,
A Ol e arly e B2 3l G G5 A s 13y
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“When God assembles the first and the last, a herald will
call out from a plain under the pedestals of the Heavenly
Throne: “Where are the people of spiritual excellence
[mubsinian]?” . . . A group of people will say, “We are the
spiritually excellent!” God will say, “You have told the
truth! I said to My Prophet: ‘The people of Thsan are not
to be blamed’.? So there is no cause of reproach against
you. Enter the Garden of Paradise with My Mercy”!’

' Narrated by al-Tirmidhi in al-Sunan: Kitab al-birr wa al-sila [The Book
of Piety and Filial Duty], chapter: “What Has Come to Us About Social
Interaction’, 4:355 §1987; al-Darimi in al-Sunan, 2:415 §2791; Ahmad
b. Hanbal in al-Musnad, 5:153 §21392; Ibn Abi Shayba in al-Musannaf,
5:211 §25324; al-Bazzar in al-Musnad, 9:416 §4022; and al-Tabarani in
al-Mu‘jam al-kabir, 20:144 §296. Abt Isa [al-Tirmidhi] said, ‘This is a
fine authentic tradition [hasan sahih]’.

* Narrated by Ibn Majah in al-Sunan: Kitab al-zubd [The Book of
Renunciation], chapter: ‘On Goodly Mention’, 2:1411 §§4222-3; Ibn
Hibban in al-Sahih, 2:284 §525; al-Hakim in al-Mustadrak, 1:534 §1399;
and al-Bayhaqi in Shu‘ab al-Iman, 7:85 §1399. Al-Hakim said, ‘This is a
rigorously authentic [sahbib] tradition’.

3 Quran 9:91.
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Anas @& added, ‘Then, the Messenger of God # smiled and said,
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“Indeed, God will deliver them from the miseries and
calamities of the Resurrection!”.’!

Jabir & reported that the Messenger of God # said,
<..<.-.o %Z\.ﬁ \eymgﬁv&)ﬁ\jd\&\wd\

‘Indeed, amongst the dearest of you to me, and those of
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you seated closest to me on the Day of Resurrection, are
the finest of you in moral character’.”

A’isha & reported that the Messenger of God # said,

“The believer will surely attain, by the excellence of his
moral character, the degree of the one steadfast in prayers
and fasting’.’

Ibn Mas‘ad & reported that the Messenger of God # said,
P e B (e oh B e g

‘The Hellfire is forbidden for every mild-mannered and

' Narrated by Abt Nu‘aym in Kitab al-arba‘in, p. 100 §51; and al-Munawi
in Fayd al-Qadir, 1:420 §4.
* Narrated by al-Tirmidhi in al-Sunan: Kitab al-birr wa al-sila [The Book
of Piety and Filial Duty], chapter: ‘What Has Come to Us Concerning the
Nobility of Lofty Character’, 4:370 §2018; Ahmad b. Hanbal in al-Musnad,
2:185 and 217 §§6735, 7035; Ibn Hibban in al-Sahih, 2:235 §485; and al-
Bayhaqi in Shu‘ab al-Iman, 6:234 §799. Abt ‘Isa [al-Tirmidhi] said, ‘This
is a sound [hasan] tradition’.
3 Narrated by Abti Dawiid in al-Sunan: Kitab al-adab [The Book of Good
Manners], chapter: ‘On Goodness of Character’, 4:252 §4798; Ahmad b.
Hanbal in al-Musnad, 6:90 §24639; Ibn Hibban in al-Sahih, 2:228 §480;
al-Hakim in al-Mustadrak, 1:128 §199; and al-Bayhaqi in Shu‘ab al-Iman,
6:236 §7997.
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even-tempered person who is close to people’.”
‘A’isha & reported that the Messenger of God # said,
usfy\@y;\wcdg)m\u\v e g
‘O ‘A’isha, God is Gentle and Kind and He loves gentleness
in everything’.”
In another narration she reported that he g said,
i o il 96 B e s (G i 5 0 By 1

‘O “‘A’isha, God is Gentle and He loves gentleness. He
bestows for the sake of gentleness what He does not
bestow due to harshness’.3

Abt Hurayra @& reported that the Messenger of God # said,
S dy 9 2 153515 0l JB uid ol 130 (ol (8 326 B8
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“There was a merchant who used to give people credit.
When he saw someone in difficulty, he would say to his

employees: “Make allowances for him, so that perhaps
God will make allowances for us”. So as a result, God

' Narrated by Ahmad b. Hanbal in al-Musnad, 1:415 §3938; Ibn Hibban
in al-Sahih, 2:215 §469; al-Tabarani in al-MuSam al-kabir, 10:231
§10562; Abt Ya‘la in al-Musnad, 8:467 §5053; and al-Bayhaqi in Shu‘ab
al-Iman, 7:353 §2697.
* Narrated by al-Bukhari in al-Sahih: Kitab istitaba al-murtaddin wa al-
mu‘anidin wa qitalibim [The Book on Demanding the Repentance of the
Apostates and Reprobates, and Fighting Them], chapter: “‘What is to be
Done When a Non-Muslim Citizen [or Anyone Else] Presents Himself’,
6:2539 §6528; and Ibn Majah in al-Sunan: Kitab al-adab [The Book of
Good Manners], chapter: ‘On Kindness’, 2:1216 §3688.
3 Narrated by Muslim in al-Sahih: Kitab al-birr wa al-sila wa al-adab [The
Book of Piety, Filial Duty and Good Manners], chapter: ‘The Virtue of
Gentleness’, 4:2003 §2593; Abu Dawad in al-Sunan: Kitab al-adab [The
Book of Good Manners], chapter: ‘On Gentleness’, 4:254 §4807; and
Ahmad b. Hanbal in al-Musnad, 1:112 §902.
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made allowances for him’."

Abio Hurayra & also reported that the Messenger of God # said,
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‘There was a man who was extremely lax in performing
good deeds and he used to loan money to people. [When
he would loan money out] he would say to his secretary,
“Take [in repayment of a loan] that which is easy and
leave that which is difficult and overlook it, for perhaps
God Most High will overlook us [our faults]”. When that
man perished, God Most High said to him, “Did you ever
do any good deeds?” The man replied, “No, but I did
have a young servant and I used to loan money to people,
so when I would send him to collect the money owed, I
would say to him, ‘“Take that which is easy and leave that
which is difficult and overlook it, for perhaps God Most
High will overlook us’.” God then said to him, “I have

» 2

overlooked your faults”.

' Narrated by al-Bukhari in al-Sabih: Kitab al-buyi‘ [The Book of Sales],
chapter: ‘On Someone Giving a Person in Difficulties Time to Pay’, 2:731
§1972; Muslim in al-Sahih: Kitab al-musdqat [The Book of Sharecropping],
chapter: “The Virtue of Giving a Person in Difficulties Time to Pay’, 3:1196
§1562.

* Narrated by al-Nasa’1 in al-Sunan: Kitab al-buyii‘ [The Book of Sales],
chapter: ‘On Dealing with Others Well and Being Kind in Seeking
Repayment of Loans’, 7:381 §3696; Ahmad b. Hanbal in al-Musnad,
2:361 §8715; Ibn Hibban in al-Sahih, 11:422 §5403; and al-Hakim in al-
Mustadrak, 2:33 §2223.
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1.8 SUMMARY

This lexical research has demonstrated that the three levels of
our din, Islam, Iman and Ihsan, are synonymous with peace and
security, safety and protection, tolerance and forbearance, love
and affection, benevolence and human dignity, and all their
resultant pleasures. Islam is a perfect and complete code of life
that ensures protection, mercy, clemency, patience, tolerance,
balance, justice and moderation for all. A Muslim, therefore, is the
one who embodies peace, sanctity and protection for the whole of
humankind. A muw’min is the one who, at the same time, possesses
the traits of human dignity, coexistence, tolerance, moderation
and love and peace. And a mubsin is the one who is a blend of the
first two levels along with the spiritual and divine experiences that
are useful for others. In sum, Islam, in its wider perspective, is a
religion that ensures peace and security for everyone at all levels,
individually and collectively.
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CHAPTER 2

THE UNLAWFULNESS OF
INDISCRIMINATELY KILLING MUSLIMS
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2.1 THE SANCTITY OF A BELIEVER 1S GREATER THAN THE
KABA

There are some people who declare that the majority of the
Muslims are disbelievers, polytheists and innovators on account
of political, ideological or religious differences, and subsequently
massacre them ruthlessly. They must know the sanctity and honour
of a believer’s life in the sight of God and His Messenger g. The
Prophet g declared the honour and dignity of a believer greater
than that of the Ka‘ba, the Sacred House of God. Imam Ibn Majah
transmitted a hadith on this subject.
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‘Abd Allah b. ‘Umar & said, ‘Once, I saw the Messenger
of God # circumambulating the Ka‘ba and he was
addressing it: “How excellent you are and how sweet
your smell is! How grand you are and how grand your
sacredness is! By the One in Whose Hand is Muhammad’s
soul, the inviolability of a believer’s property and blood
is greater in the sight of God than your sacredness. We

» ST

must think only well of a believer”.

2.2 MERELY POINTING A WEAPON AT A BELIEVER IS
PROHIBITED

Killing people with explosives or other weapons is a grave sin,
but even pointing a weapon towards a believer is forbidden, and

T Narrated by Ibn Majah in al-Sunan: Kitab al-fitan [The Book of Tribulations],
chapter: “The Inviolability of a Believer’s Blood and Property’, 2:1297 §3932;
al-Tabarani in Musnad al-Shamiyyin, 2:396 §1568; and al-Mundhiri in al-
Targhib wa al-tarhib, 3:201 §3679.
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the one who does it is cursed. Abt Hurayra @& reported that the
Messenger of God # said,
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‘None of you should point a weapon at his brother, for
he does not know, for perhaps the devil may draw it out
while it is in his hand, resulting in his falling into a pit
of Hell’."

Here, metaphorical language has been employed. Someone who
wields a weapon might fire it at the spur of the moment and hit
someone. This act has been linked to Satan so that people regard
it as a satanic act and stay away from it. This has been elaborated
in another hadith in which the Prophet g said,
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“Whoever points a piece of iron [e.g., a gun] at his brother,
the angels will curse him until he puts it down, even if he

[the one at whom it is pointed] is his brother of the same
father and mother’.”

The Prophet g not only forbade pointing a weapon at someone,
but he also forbade displaying it. Jabir & said,

' Narrated by Muslim in al-Sahih: Kitab al-birr wa al-sila wa al-adab [The
Book of Piety, Filial Duty and Good Manners], chapter: ‘On the Prohibition of
Pointing a Weapon at Someone Else’, 4:2020 §2617; al-Hakim in al-Mustadrak,
3:587 §6176; and al-Bayhaqi in al-Sunan al-kubra, 8:23 §2617.

* Narrated by Muslim in al-Sabih: Kitab al-birr wa al-sila wa al-adab [The
Book of Piety, Filial Duty and Good Manners], chapter: ‘On the Prohibition of
Pointing a Weapon at Someone Else’, 4:2020 §2616; al-Tirmidhi in al-Sunan:
Kitab al-fitan [The Book of Tribulations], chapter: “What Has Come to Us
Regarding the Muslim who Points a Weapon at His Brother’, 4:463 §2162; al-
Hakim in al-Mustadrak, 2:171 §2669; Ibn Hibban in al-Sahih, 13:272 §5944;
and al-Bayhaqi in al-Sunan al-kubra, 8:23 §15649.
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‘The Messenger of God g forbade that an unsheathed
sword be handed to someone else’."

While a drawn sword—or any other weapon for that matter—
may cause injury, displaying it might provoke one to violence.
What can be a greater proof of Islam’s status as a religion of
peace, security and advancement, for the word ‘maslial’ used
in the aforementioned hadith essentially indicates that defence
institutions charged with keeping arms must also adopt foolproof
security measures to ensure that their weapons will not be misused!

If displaying weapons and pointing them at others are strictly
prohibited—as proven in the above mentioned hadith—then how
grave a sin and atrocity it is to challenge the authority of a Muslim
state and destroy the lives and properties of civilians through
bomb blasts and suicide attacks!

2.3 THE UNLAWFULNESS OF VIOLENCE AGAINST MUSLIMS

Islam not only outlaws the mass killing of Muslims but the whole of
humanity, without any discrimination on the basis of caste, colour,
race or religion. One can appreciate the value and inviolability of
human life in Islam by realising that the act of killing a human
being has been equated with slaughtering the entire human race.
In connection with human dignity, God says in the Qur’an,
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‘Whoever kills a person [unjustly], except as a punishment
for murder or [as a prescribed punishment for bloodshed,
robbery and spreading] disorder in the land, it is as if he

T Narrated by al-Tirmidhi in al-Sunan: Kitab al-fitan [The Book of Tribulation],
chapter: “What Has Come to Us Regarding the Prohibition of Handing Someone
an Unsheathed Sword’, 4:464 §2163; Abt Dawad in al-Sunan: Kitab al-jibad
[The Book of Martial Jihad], chapter: “What Has Come to Us Regarding the
Prohibition of Handing Someone an Unsheathed Sword’, 3:31 §2588; al-Hakim
in al-Mustadrak, 4:322 §7785; and Ibn Hibban in al-Sahih, 13:275 §5946.
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killed all of bumanity’."

This verse highlights the sanctity of human life in general. The
sanctity of a man or woman, the old or the young, the rich or the
poor has not been specified. The point being that the Qur’an has
not only prohibited killing a man without any justification, but
has also declared that it is akin to the murder of humanity entire.
As for the law of retribution, which authorizes capital punishment
for a murderer, it has been legislated for safeguarding the sanctity
of human life.

2.4 THE UNLAWFULNESS OF KILLING SOMEONE WHO ACCEPTS
ISLAM IN THE MIDST OF FIGHTING

Although the common notion expressed around the world is that
all is fair in love and war, Islam does not agree. It has laid down
rules and regulations for the battlefield, and the life and blessed
practice of the Prophet of Islam g enjoin us to observe caution,
care and fair play, even in the most critical and troubled moments
of war. The Prophet # showed his strong displeasure over the
killing of a man who declared his acceptance of the faith (which
was perhaps under the fear of death) when he was under the sword
and about to be slain. If that was his displeasure over someone
killed in a state of battle, what about killing Muslims and people
of knowledge only because their views differ with the extremist
ideologies of the rebel terrorist groups?
Usama b. Zayd b. Haritha & said,
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T Quran 5:32.
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‘The Messenger of God # dispatched us to fight against
Huraqa, a branch of the Juhayna tribe, so we reached
the tribesmen in the morning and defeated them. One of
the Ansar and I jointly caught up to a man of that tribe.
When we overpowered him, he said, “There is no god
but God”. Upon hearing this, the Ansar7 held back from
him, but I stabbed him with my spear until I killed him.
When we came back, the news had already reached the
Prophet #& so he said to me, “O Usama, did you kill him
after he said, ‘There is no god but God’?” I said, “O
Messenger of God, he was merely seeking refuge. (He
uttered the formula to save his life)!” He said again, “Did
you kill him after he said, ‘There is no god but God’?” He
kept repeating that to me, until I wished that I had not

|1°I

embraced Islam before that day!

The version of Imam Muslim reads:
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‘So he # summoned him and asked him, “Why did you
kill him?” He said, “O Messenger of God, he caused pain

to the Muslims, and he killed so-and-so and so-and-so,
and I attacked him, so when he saw the sword, he said,

' Narrated by al-Bukhari in al-Sabih: Kitab al-maghazi [The Book of Military
Expeditions], chapter: ‘The Blessed Prophet’s Sending of Usama b. Zayd to the
Campsites of the Juhayna Tribe’, 4:1555 §4021 and Kitab al-diyat [The Book
of Blood Money], chapter: ‘Regarding the Saying of God Most High, “And
Whoever Saves the Life of One Person. ..” [Quran 5:32], 6:2519 §6478; and
Ibn Hibban in al-Sahih, 11:56 §4751.
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‘There is no god but God’!” The Messenger of God #
asked him, “Did you kill him?” When he said, “Yes”,
he said, “So how will you deal with ‘There is no god
but God’ when the Day of Resurrection comes?” He said,
“O Messenger of God, seek forgiveness on my behalf!”
He said again: “So how will you deal with ‘There is no
god but God’ when the Day of Resurrection comes?” He
then kept saying, without adding anything: “How will
you deal with ‘There is no god but God’ when the Day of

Resurrection comes?”’!

Miqdad b. Aswad & said,
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‘I said to the Messenger of God, “What do you think,
if I meet a man of the disbelievers and we fight and he
strikes one of my hands with his sword and cuts it off and
then takes refuge from me behind a tree and says, ‘I have
surrendered to God’? Should I kill him, O Messenger of
God, after he has said that?” The Messenger of God g
said, “No. Do not kill him. If you were to kill him, then he
would be in your position [i.e., Muslim] before you killed
him and you would be in his position [i.e., disbeliever]
before he said that word which he said”.’*

' Narrated by Muslim in al-Sabih: Kitab al-Trman [The Book of Faith], chapter:
‘On the Prohibition of Killing a Disbeliever when He Says, “There is no god but
God™, 1:97 §94-97.

* Narrated by al-Bukhari in al-Sabih: Kitab al-maghazi [The Book of Military
Expeditions], chapter: ‘On the Angels Being Present at the Battle of Badr’,
4:1474 §3794; and Muslim in al-Sahih: Kitab al-Iman [The Book of Faith],
chapter: ‘On the Prohibition of Killing a Disbeliever when He Says, ‘There is no
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In the light of these merciful and benevolent teachings of the
Prophet g, the brutal and ruthless terrorists, who indiscriminately
massacre peaceful Muslims, must ponder over and abandon their
misanthropist and barbaric ideologies and dreadful beliefs. If the
life of an enemy in the battlefield is protected when he accepts
faith, then how odious it is to massacre Muslims in mosques, and
how egregious it is to slay them in offices, educational institutes,
markets and public buildings!

2.5 BECOMING AN ACCOMPLICE TO TERRORISTS IS ALSO A
CRIME

The Prophet g categorically forbade people to provide help or
material support to terrorists. He ordered us to isolate them and
deny them any numerical strength, financial assistance and moral
support. Abti Hurayra & reported that the Prophet & said,
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‘If anyone helps in the murder of a believer—even if with
only a few words—he will meet God with the words
written on his forehead: “hopeless of God’s mercy”.”"

This hadith also indicates that it is not only financial and
numerical assistance that must be denied to terrorists, but,
according to the expression ‘bi shatri kalimatin’ (‘a few words’),
speeches or writings which lend support to the enemies of peace
are also condemnable and must be banned. Such support can only
deprive us of God’s forgiveness and mercy. This hadith contains
a strict warning to those who mastermind terrorist acts and
misinterpret the Qur’an by brainwashing youth with glad tidings
of Paradise for murdering peaceful civilians.

god but God™’; 1:95 §95.

' Narrated by Ibn Majah in al-Sunan: Kitab al-Diyat [The Book of Blood
Money], chapter: The Gravity of Unjustly Killing a Muslim, 2:874 §2620; al-
Rabi® in al-Musnad, 1:368 §960; and al-Bayhaqi in al-Sunan al-kubra, 8:22

§15646.
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2.6 THOSE WHO ATTACK MOSQUES ARE THE GREATEST
WRONGDOERS

Islam not only teaches its adherents to maintain peace and observe
tolerance with other communities, but it also instils in them a
respect for the beliefs and viewpoints, and norms and rituals of
those who do not share their faith and creed. To launch attacks
against opponents, their properties and sacred sites on account of
religious, ideological or political differences is not only against
the express spirit of Islam but is inhumane as well. Those who
violate the sanctity of the houses of God and kill peaceful and
devout worshippers through bomb explosions and suicide attacks
are neither true believers nor people of guidance. Those who
hinder people from making mention of God’s name in mosques,
by spreading terror and intimidation, through violence and
terrorism are grave sinners and enemies of peace; the Qur’an, in
fact, declares them the greatest wrongdoers and warns them of an
immense suffering in the Hereafter. God says,
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‘And who is more unjust than he who forbids the
remembrance of God’s name in the places of prostration
[mosques] and strives to demolish them? It was not
proper for them to enter the mosques but in a state of

fear [fearing God]. For them is disgrace in this world and
there is a dreadful torment for them in the Hereafter’."

Elsewhere, God proclaims that those who maintain the houses
of worship are only those who believe in God and the Last Day;
it is they who are the guided ones. This implies that those people,
who, instead of maintaining the houses of worship, mount attacks
on them, believe neither in Islam nor in the Day of Judgement.
God says,

T Quran 2:114.
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‘Only he who believes in God and the Last Day and
establishes prayer and pays Zakat and who fears none but
God can maintain and frequent the mosques of God. So
they alone are expected to be amongst the rightly guided’.”

Consider the life and company of the miscreants who violate
the sanctity of mosques and tombs of Muslim saints! With a
little thought, one will quickly discover that their ideological and
intellectual growth takes place in an atmosphere laden with narrow-
mindedness. This narrow-mindedness generates extremism, which
further leads to violence and aggression. And aggression takes its
logical shape—that being the monstrosity known as terrorism—
which is the outcome of hatred, prejudice and violence, which
strip us of the qualities of love, peace, moderation and tolerance.
Such a person, in the words of the Qur’an, becomes stone-hearted:
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‘Then |even| after this your hearts hardened. So [in
hardness] they [have become] like stones, or even harder’.*

Such a person is the worst embodiment of wretchedness and
callous nihilism; he descends to a low level and takes the lives of
peaceful people in shops, markets, public places and educational
institutions. He sets himself loose on people engaged in worship
at mosques, and does not hesitate to tear down places of worship.
What do these terroristic acts have to do with Islam? Had there
been just a little fear of God and the Afterlife within such people,
at least the mosques would have been safe, and the Muslims busy
worshipping God would have been in peace. This mindset proves
that terrorists have no link with Islam, which is the religion of
peace, harmony, safety and tolerance.

T Ibid., 9:18.

* Ibid., 2:74.
Screen View Only—Click to get a hard copy: http://www.MinhajPublications.com



68 | FATWA oN TERRORISM AND SUICIDE BOMBINGS

2.7 KILLING A MUSLIM 1S A GREATER SIN THAN DESTROYING
THE WORLD

How can wrongdoers who brutally kill peaceful citizens to realize
their vicious objectives claim to be the stalwarts of peace and
security? They are engaged in the wanton killing of thousands
of non-combatant Muslims through their terrorist activities;
however, the Prophet g declared that killing a Muslim is a greater
sin than destroying the whole world.

‘Abd Allah b. ‘Amr & reported that the Messenger of God
said,
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‘Certainly, the passing away of the entire world is less in
the sight of God than the murder of a single Muslim’.”

‘Abd Allah b. Burayda @& reported from his father that the
Messenger of God # said,
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‘Killing a believer is a more serious matter in the sight of
God than the destruction of the entire world’.>

Another report says the killing of a man, without legal
authority, is a tragedy more serious than the passing away of the
entire world. Al-Bara’ b. ‘Azib & reported that the Messenger of
God # said,

T Narrated by al-Tirmidhi in al-Sunan: Kitab al-diyat [The Book of Blood
Money], chapter: “What Has Come to Us Concerning the Gravity of Killing a
Believer’, 4:16 §1395; al-Nasa’1 in al-Sunan: Kitab tahrim al-dam [The Book
on the Prohibition of Bloodshed], chapter: “The Sanctity of Blood’, 7:82 §3987;
and Ibn M3jah in al-Sunan: Kitab al-diyat [The Book of Blood Money], chapter:
“The Gravity of Killing a Muslim Unjustly’, 2:874 §2619.

* Narrated by al-Nasa’i in al-Sunan: Kitab tahrim al-dam [The Book on the
Prohibition of Bloodshed], chapter: “The Sanctity of Blood’, 7:82-83 §§3988-
3990; al-Tabarani in al-MuSam al-saghir, 1:355 §594; and al-Bayhaqi in
al-Sunan al-kubra, 8:22 §15647. Imam al-Tabarani declared this tradition
authentic [hasan].
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‘Certainly, in the estimation of God, the passing away
of the whole world is lighter than unjustly shedding the
blood of a human being’."

The humiliating punishment of a murderer who intentionally
kills a believer can be understood from the verse wherein God
mentioned the punishment of Hell for these sinners with phrases
such as ‘abide for ages’, ‘His wrath’, ‘curse him’ and ‘dreadful
torment’. God says,
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‘But he who kills a Muslim deliberately, his recompense
will be Hell, wherein will he abide for ages. God will
afflict bim with His wrath and will curse him. And He
has prepared for him a dreadful torment’.*

2.8 THE MASSACRE OF MUSLIMS 1S AN ACT OF DISBELIEF

The Prophet Muhammad g declared that shedding the blood of
peaceful Muslims and spreading violence and mischief in society
are disbelief and cause one to revert from Islam to disbelief,
technically known as apostasy, or irtidad. Imam al-Bukhari
narrates on the authority of ‘Abd Allah b. ‘Abbas & that the
Messenger of God # said,
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‘Do not revert as disbelievers after me by striking one
another’s necks!’?

' Narrated by Ibn Abi al-Dunya in al-Abwal, p. 190 §183; Ibn Abi ‘Asim in al-
Diyat, p. 2 §2; and al-Bayhaqi in Shu‘ab al-Iman, 4:345 §5344.
* Qur’an 4:93.
3 Narrated by al-Bukhari in al-Sabih: Kitab al-fitan [The Book of Tribulations],
chapter: ‘The Saying of the Prophet g, “Do Not Revert to Disbelievers after
Me, Striking One Another’s Necks!™’, 6:2594 §6668; and al-Tabarani in al-
Mu‘jam al-awsat, 4:269 §4166.
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Therefore, committing murder and killing Muslims is a clear act
of disbelief, which bears a likeness to apostasy.

2.9 LIKE POLYTHEISM, MURDER 1S ONE OF THE GREATEST
WRONGS

Ibn Kathir interpreted the verse,
s o )
‘But he who kills a Muslim deliberately’,"

declaring intentional murder a major sin that it is so severe and
grave, that God has mentioned it in conjunction with the greatest
wrong—that of shirk, or idolatry. He writes:
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This is a stern warning and emphatic Divine threat to
those who perpetrate this grievous sin that is connected—
in more than one verse in God’s Book—with the taking
of partners in worship along with God. The Most High
says in Sira al-Furgan, ‘And [the believers are] those
who do not worship any other god besides God, or kill
a soul unlawfully—except with just cause—or commit
adultery’.* And God says, ‘Say [O Prophet|, “Come, [ will
recite to you those things which your Lord has forbidden
to you: Do not set up anything as a partner with Him;
treat your parents with excellence and do not kill your
children owing to poverty. We alone give you sustenance

' Quran 4:93.
* Ibid., 25:68.
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and [will provide for] them as well. And do not draw near
to shameful deeds, be they open or hidden. And do not
kill the soul whose [killing] God has forbidden, except
when it is justified [legally]. These are the injunctions He
has enjoined upon you so that you may apply reason”.’
[Qur’an 6:151]"

As he was delivering his Last Sermon on the eve of the Hajj, the
Prophet # made clear the unlawfulness of killing and pointed out
its inherent evil. He said,
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‘Indeed your blood and your property are inviolable,
like the inviolability of this day of yours and this month
of yours and this land of yours, until the day you meet
your Lord. Listen, have I conveyed the message?’ The
Companions replied, ‘Yes’. He & said, ‘O God! Bear
witness. Let the one present inform those who are absent,
for perhaps the one to whom it is conveyed will retain it
better than he who hears it [directly]. Do not revert as
disbelievers after me, striking each other’s necks’.*

The Messenger of God g has clearly given the judgement in
this agreed upon hadith that those who shed blood, engage in
violence and acts of terrorism, raise arms and kill Muslims are no
longer Muslims; they are disbelievers. The Messenger of God #
has removed all doubts about this, using the words, ‘Do not revert

' Ibn Kathir, Tafsir al-Quran al-‘Azim, 1:535.
* Narrated by al-Bukhari in al-Sabih: Kitab al-Hajj [The Book of Pilgrimage],
2:620 §1654, and Kitab al-ilm [The Book of Knowledge], chapter: ‘The Saying
of the Prophet g, “Many a Person to Whom Something is Conveyed Retains it
Better than the One Who Heard It™’, 1:37 §67 and Muslim in al-Sabih, 3:1305-
1306 §1679.
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as disbelievers after me, striking each other’s necks’. This is a clear
declaration that those who commit terrorism and mass murder are
disbelievers.

Abt Sa‘id al-Khudri and Aba Hurayra & reported that the
Prophet # said regarding the murder of a believer,
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‘Even if all the inhabitants of the heavens and the earth
gathered together to shed the blood of a single believer,
God would cast them all in the Hellfire’.*

2.170 BLOODSHED 1S THE GREATEST OF ALL CRIMES

Mass murder, bloodshed, and unjust killing are such grave offences
that God Most High will take those who commit them to task
before anything else on the Day of Resurrection. ‘Abd Allah b.
Mas‘ad & reported that the Prophet g said while describing the
enormity of shedding blood unlawfully,
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“The first issue that will be judged between people on the
Day of Resurrection is that of blood [i.e., murder]’.”

‘Abd Allah b. ‘Umar & reported that the Prophet #& warned about
the disastrous consequences of fighting and bloodshed and said,
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‘Of the serious matters from which no one who brings it

T Narrated by al-Tirmidhi in al-Sunan: Kitab al-diyat [The Book of Blood
Money], chapter: “The Legal Ruling Concerning Blood’, 4:17 §1398; al-Rabi*
in al-Musnad, 1:292 §757; and al-Daylami in Musnad al-firdaws, 3:361 §5089.

* Narrated by al-Bukhariin al-Sahih: Kitab al-diyat [The Book of Blood Money],
chapter: “Whoever Kills a Believer Intentionally’, 6:2517 §6471; Muslim in al-
Sahih, 3:1304 §1678; al-Nasa’i in al-Sunan: Kitab tahrim al-dam [The Book on
the Prohibition of Bloodshed], chapter: “The Sanctity of Blood’, 7:83 §3994;
and Ahmad b. Hanbal in al-Musnad, 1:442.
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upon himself and falls into it will escape is that of blood
that was shed unlawfully’."

Abt Hurayra & reported that the Messenger of God # said,
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‘Time will seem to get shorter and knowledge will
diminish. Miserliness will surface and tribulations will
rise and haraj will abound’. The Companions asked, ‘O
Messenger of God, what is haraj?’ He said, ‘It is killing.
It is killing’.*

When peaceful civilians are targets of terrorism, tyranny and
barbarism, and are victimized due to doctrinal and ideological
differences between the political and religious personalities, the
logical consequence is anarchy, chaos, lawlessness and strife. ‘Abd
Allah b. “‘Umar & said,
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‘We were once sitting with the Prophet #& when he
described the tribulations. He described them at length,
until he mentioned the tribulation of al-ablas. At that
point, someone asked, “O Messenger of God! What is
the tribulation of al-ahlas?” The Prophet & said, “It is
chaos and mass killing”.”?

' Narrated by al-Bukhari in al-Sabih: Kitab al-diyat [The Book of Blood
Money], chapter: “Whoever Kills a Believer Intentionally’, 6:2517 §6470 and
al-Bayhaqi in al-Sunan al-kubra, 8:21 §15637.

* Narrated by al-Bukhari in al-Sabib: Kitab al-fitan [The Book of Tribulation],
chapter: ‘The Emergence of Tribulations’, 6:2590 §6652; and Muslim in al-
Sabih: Kitab al-fitan wa ashrat al-sa‘a [The Book of Tribulations and the
Portents of the Final Hour], chapter: “When Two Muslims Confront Each Other
with Their Swords’, 4:2215.

3 Narrated by Abt Dawiad in al-Sunan: Kitab al-fitan wa al-malahim [The Book
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2.11 THOSE WHO SUBJECT MUSLIMS TO BURNING THROUGH
Exprrosions AND OTHER MEANS BELONG IN THE HELLFIRE

According to the Qur’an, terrorists who bomb common people,
engage in suicide bombings and otherwise kill peaceful people are
criminals who are destined to suffer the torments of the Hellfire.
The chapter of the Qur’an, al-Burij, prohibits the burning of
common people:
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‘Indeed, those who subject the believing men and women
to tribulation [fatanii| and then do not repent, for them
is the punishment of Hell, and for them is a burning
torment’."

Some Qur’anic exegetes interpret the word fatani as ‘burning
in fire’. This verse implies that those who burn people through
bomb blasts are the inhabitants of the Hellfire. Ibn ‘Abbas and
Mugqatil said, ‘The words ‘fatani al-mwminina’ (subject the
believers to tribulation) mean: “They burnt them (the believers)
with fire”.”* ‘Abd b. Humayd and Ibn al-Mundhir reported that
Qatada said regarding the verse, ‘Indeed those who subject the
believing men and women to tribulation’, “This means killing by
burning’.? Imam al-Qurtubi and Abu Hafs al-Hanbali have also
given the same interpretation.*

Those who deem it lawful to kill the Muslims are out of the
fold of Islam, and are liable to the torment of the blazing fire of
Hell. ‘Abd Allah b. Busr & reported that the Messenger of God

& said,

of Tribulations and Battles], chapter: ‘Mention of Tribulations’, 4:94 §4242.
' Quran 85:710.
* Al-Razi, al-Tafstr al-kabir, 13:111.
3 Jalal al-Din al-Suyati, al-Durr al-manthir, 8:466.
4 Muhammad al-Qurtubi, al-Jami‘ li abkam al-Quran, 19:295; and Abti Hafs
al-Hanbali, al-Lubab fi ‘ulam al-Kitab, 20:253.
Screen View Only—Click to get a hard copy: http://www.MinhajPublications.com



THE UNLAWFULNESS OF INDISCRIMINATELY KILLING Mustims | 75

ods g A Joly S5 & Al T ¥ B Y5 daded ¥y das 55 e o

G TolessT is Tpn8T G ihy lldliy onaldll 59335 cadlish 363
it Wy

“The envious, the calumnious and the soothsayer are not
from me, and I am not from them’. Then the Messenger
of God #& recited the following verse: ‘And those who
hurt the believing men and women without their doing
anything [wrong], surely they bear the burden of slander
and clear sin’. [Qur’an 33:58]"

In Imam Fakhr al-Din al-Razi’s exegesis of the Qur’an, it is written:
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‘Both punishments will occur in the Hereafter; however,
the torment of the Hellfire will be on account of their
disbelief, and the burning torment will be an additional
punishment meted out to them on account of their
burning of the believers’.”

The authors of the Qur’anic exegesis, Tafsir al-Jalalayn, also held
the same view:
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“Indeed, those who subject the believing men and
women to tribulation [fatanii]” by burning, “and then
do not repent, for them is the punishment of Hell” due
to their disbelief, “and for them is a burning torment”,

T Narrated by al-Mundhiri in al-Targhtb wa al-tarbib, 3:324 §4275; and Ibn
‘Asakir in Tarikh Dimashq al-kabir, 21:33 4.
* Al-Razi, al-Tafstr al-kabtr, 31:111.
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in other words, the punishment in the Hereafter for them
having burnt the believers’."

2.12 No Act oF WORSHIP PERFORMED BY A MURDERER OF A
MusLiM 1S ACCEPTABLE

No act of worship, whether obligatory or supererogatory,
performed by the one who kills the Muslims will be accepted.
‘Abd Allah b. al-Samit & reported that the Messenger of God g
said,
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‘God will not accept any act of worship, obligatory or

supererogatory, from the one who attacks a Muslim and
kills him’.*

Those who perform acts of worship and acts of vigorous
religious discipline, but who also commit violence and murders,
are unfortunate creatures whose worship will be rejected. Inflicting
humiliation upon humans and expecting deliverance by means of
pious acts of worship will only earn them the torment of Hell:

(el L1k (s e Ol 2ls)
‘For them is the punishment of Hell, and for them is a

burning torment’.?

2.13 THOSE WHO TORTURE MusLims WiLL FACE THE
TORMENT OF HELL

Persecuting members of the Muslim community by subjecting

' Jalal al-Din al-Suyiti and Jalal al-Din al-Mabhalli, Tafszr al-Jalalayn, 1:801.
* Narrated by Aba Dawad in al-Sunan: Kitab al-fitan wa al-malahim [The
Book of Tribulations and Battles], chapter: “The Gravity of Killing a Believer’,
4:103 §4270; al-Tabarani in Musnad al-Shamiyyin, 2:266 §1311; al-Mundhirt
in al-Targhib wa al-tarhib, 3:203 §3691; and cited by al-‘Asqalani in al-Diraya,
2:259; and al-Shawkani in Nayl al-awtar, 7:197.
3 Quran 85:10.
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them to violence, tyranny and brutality is strictly forbidden. God
has threatened those who do such deeds with a painful torment:
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‘Indeed those who subject the believing men and women
to tribulation [fatanii| and then do not repent, for them
is the punishment of Hell, and for them is a burning
torment’.”

Those who oppress God’s creation will face the consequences
of their vicious deeds. Hisham b. al-Hakim & reported that the
Messenger of God g said,
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‘Indeed, God shall inflict His torment upon those who
torture people in the life of this world’.”

All of the Imams of Qur’anic exegesis concurred that Hell
shall be the abode of those who oppress and torture Muslims.
Interpreting this Qur’anic verse, Imam Fakhr al-Din al-Razi
posited that this applies to ‘everyone who does that—and this is
more fitting, because both the wording and the ruling are general,
and so a specification would entail leaving the apparent meaning
without proof’.? So, it is just as fitting to apply the ruling in these
verses to the so-called ‘religious’ terrorists of today.*

2.14 THE UNLAWFULNESS OF SUICIDE

Suicide is forbidden in Islam. The one who commits suicide defies
God and becomes a resident of Hell. Before examining the revealed
texts that forbid suicide, let us consider why it is forbidden.

' Ibid.

* Narrated by Muslim in al-Sabih: Kitab al-birr wa al-sila wa al-adab [The
Book of Piety, Filial Duty and Good Manners]|, chapter: “The Severe Divine
Threat for Someone Who Punishes People Unjustly’, 4:2018 §2613.

3 Al-Razi, al-Tafstr al-kabir, 13:111.
4 Quran 85:4-10.
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Human life is neither owned nor acquired; it is a gift and
trust from God. The blessing of life serves as a basis for all
other blessings. It is for this reason that Islam directs people to
safeguard their lives and forbids suicide. Islam does not allow any
human being to take his or her own life. On the contrary, the
teachings of Islam emphasize the safety and security of life and
body. These teachings aim at preserving human life and ensuring
the continuation of humanity.

2.15 THE QUR’ANIC TEXTS AND HADITH REPORTS ON SUICIDE

As mentioned earlier, the real owner of life and death is God. So
just as murdering a person is akin to murdering all of humanity,
so too is suicide considered a despicable act. God says,

€ mnindll o AT &y Tl &Lty 280l 148 45
‘And do not cast yourselves into destruction with your

own hands—and adopt righteousness. Verily, God loves
the righteous’."

Interpreting verse 30 of Sira al-Nis@’, Imam al-Baghawt cited
the aforementioned verse and said,

Ak M\ J:j 4 :b\ 2
‘It is said that He intended the Muslim who kills himself’.>

God also revealed,
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‘O you who believe! Do not devour one another’s wealth
unlawfully amongst yourselves unless it is a trade by your

mutual agreement, and do not kill yourselves. Surely,

T Ibid., 2:195.
* Husayn al-Baghawi, Ma‘alim al-Tanzil, 1:418.
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God is kind to you. But whoever does that through
transgression and injustice, We shall soon throw him into

the Fire [of Hell] and that is easy for God’."

Interpreting this verse, Imam Fakhr al-Din al-Razi wrote,
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“This verse, “And do not kill yourselves”, proves that it is
unlawful for one to kill someone else or oneself unjustly’.*

Moreover, Imam al-Baghawi quoted traditions on the
prohibition of suicide, as did Ibn Kathir? and al-Tha‘alabi* in their
respective exegeses. These traditions, which we reproduce here,
prove that the notable Imams of Qur’anic exegesis considered
them proofs for the unlawfulness of suicide. The Prophet g said,
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‘Indeed, your body has a right on you and your eyes also
have a right on you’.’

This hadith prescribes that we safeguard life and limb and
observe the rights of our bodies. Therefore, killing oneself and
others through suicide bombing is a grievous sin. How can one
possibly imagine that Islam sanctions self-destruction and the
taking of life through wanton acts of terror and suicide bombings?
The Prophet # explicitly declared the act of suicide forbidden
when he said, ‘“The one who commits suicide will go to Hell, and
will keep falling into it and will abide there forever’.®

' Quran 4:29-30.

* Al-Razi, al-Tafstr al-kabir, 10:57.

3 Ibn Kathir, Tafstr al-Quran al--Azim, 1:481.

4 Abd al-Rahman al-Tha‘alabi, al-Jawahir al-hisan fi tafsir al-Quran, 3:293.
3 Narrated by al-Bukhari in al-Sahih: Kitab al-Sawm [The Book of Fasting],
chapter: “The Right of the Body while Fasting’, 2:697 §1874.

® Narrated by al-Bukhari in al-Sahih: Kitab al-tibb [The Book of Medicine],
chapter: ‘Taking Poison and Using it for Medical Treatment, or Using What

May be Dangerous or Impure’, 5:2179 §5442.
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In the hadith reports from the Messenger of God #, we find that
the one who commits suicide is threatened with a severe torment
in the Hereafter. Abt Hurayra @& reported that the Messenger of

God # said,
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“Whoever throws himself off a mountain, thereby killing
himself, he will throw himself down a mountain in Hell
forever. And whoever drinks poison, thereby killing
himself, he will hold poison in his hand, eternally
drinking it in Hell. And if someone kills himself with iron
[stabbing himself], he will eternally stab himself with it
in Hell’."

Abt Hurayra @& also reported that the Messenger of God s
said,
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‘Whoever stabs himself to death will continue to stab
himself in Hell. And whoever throws himself off a cliff
will continue to throw himself off a cliff in Hell. And

T Narrated by al-Bukhari in al-Sahih: Kitab al-tibb [The Book of Medicine],
chapter: ‘Taking Poison and Using it for Medical Treatment, or Using What
May be Dangerous or Impure’, 5:2179 §5442; Muslim in al-Sabih: Kitab al-
Iman [The Book of Faith], chapter: “The Strict Forbiddance of Killing Oneself,
and if Someone Commits Suicide with Something, He Will be Tormented with
the Same Thing in the Hellfire’, 1:103 §109; al-Tirmidhi in al-Sunan: Kitab al-
tibb [The Book of Medicine]|, chapter: “What Has Come to Us about Someone
Who Kills Himself with Poison or Something Else’, 4:386 §2044; and Abu
Dawud in al-Sunan: Kitab al-tibb [The Book of Medicine], chapter: ‘Abhorred
Medicines’, 4:7 §3872.
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whoever hangs himself will continue to hang himself in
Hell’.!

Thabit b. al-Dahhak & reported that the Messenger of God s
said,
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‘Whoever kills himself with something will be tormented
by it in the Hellfire’.?

According to these traditions, the method of suicide will
continue in Hell as well. That shows the gravity of this sin. Other
transgressions will be punished through the torment of Hell, but
suicide is such a heinous offence that its method will continue.

2.16 THE CONDEMNATION OF THE LEADERS WHO COMMAND
OTHERS TO COMMIT SUICIDE

These aforementioned hadith reports forbid suicide in general;
however, some hadith reports particularly forbid unlawful
obedience to authorities, as that may cause detriment to the
lives of others. We hear many youth in their self-made online

T Narrated by al-Bukhari in al-Sahih: Kitab al-jan@’iz [The Book of Funeral
Rites], chapter: “What Has Come to Us About Someone Who Kills Himself’,
1:459 §1299; Ahmad b. Hanbal in al-Musnad, 2:435 §9616; al-Tabarani in
Musnad al-Shamiyymn, 4:285 §3311; and al-Bayhaqi in Shu‘ab al-Tinan, 4:350
§5362.

* Narrated by al-Bukhari in al-Sahih: Kitab al-adab [The Book of Good
Manners], chapter: ‘If Someone Calls his Brother a Disbeliever Without Any
Interpretable Grounds, Then He Himself is What He Said’, §:2264 §5754;
Muslim in al-Sabih: Kitab al-Iman [The Book of Faith], chapter: ‘The Strict
Forbiddance of Killing Oneself, and if Someone Commits Suicide with
Something, He Will be Tormented with the Same in the Hellfire’, 1:104 §110;
Abu Dawid in al-Sunan: Kitab al-ayman wa al-nudhiir [The Book of Oaths
and Vows), 3:224 §3257; al-Nasa'l in al-Sunan: Kitab al-ayman wa al-nudhir
[The Book of Oaths and Vows], chapter: “‘What Has Come to Us Regarding
Oaths Taken by Swearing Disavowal of the Religion [if the Person is Lying]| or
by Adhering to Another Religion other than Islam’, 7:5-6 §§3770-3771; and
Ahmad b. Hanbal in al-Musnad, 4:33-34 §§16434, 16438.
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‘martyrdom videos’ describe their leader’s command as the
motivation for taking their own lives. They are well-grounded in
obedience to their leaders and commanders, but they are unaware
of the confines, limits and restraints of obedience. It is extreme
foolishness, ignorance and absurdity to destroy the lives of

common people in obedience to a leader’s command.
‘Ali b. Abi Talib & reported,

S gdigle uagls3n 385 6 B3l iy gl 3l s Eap g o O
1530 Gadl) e DS (gl 22 19806 G B33 ) 1B T DBy (agl g
R ERMED U Al a3 J) G 190G o Bglss gl O

.s}j”'o\ @ f@\jd\ L&jl §.:../a32 g_é

‘The Messenger of God & dispatched a military force and
appointed one of the Ansar as its leader. He then started
a fire and said [to them], “Enter it”. Some of them were
about to enter it, while others amongst them said, “We
have only sought to free ourselves from it [by embracing
Islam]”. When they submitted the episode to the Prophet
# he said to those who had intended to enter the fire, “If
they had entered it, they would have remained in it until
the Day of Resurrection”. Then he said to the others,
“There is no obedience in that which is disobedience.
Obedience is only in that which is right”.”*

In another narration of “‘Ali & found in Imam Muslim’s al-Sabibh,
it reads:
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' Narrated by Muslim in al-Sahih: Kitab al-imara [The Book of Leadership],
chapter: ‘The Obligation to Obey the Leaders’, 3:1469 § 1840.
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‘The Messenger of God # dispatched a military force
and appointed one of the Ansar as its leader. He ordered
them [the soldiers] to heed and obey him. The leader
became annoyed with the troops on account of something
and said, ‘Gather firewood for me’, and they gathered
it. Then he said, ‘Kindle the fire’, and they kindled the
fire. Then he said, “Has the Messenger of God g not
enjoined you to obey me?” They replied, “Of course”.
The leader said, “Then plunge yourselves into it”. The
troops started looking at each other [when they intended
to enter it]. They said, “We have fled to the Messenger of
God #& for the sake of saving ourselves from the Fire”.
They continued to procrastinate until the fire went out
and the leader’s anger subsided. When they returned and
submitted the episode to the Prophet g, he said, “If they
had entered it, they would have never come out of it.
Obedience is only in that which is right”.’*

Those who are motivated to act as suicide bombers should pay
heed to this agreed upon hadith narrated from our master ‘Al1 &.
If they obey their commander’s orders to attack civilians and kill
themselves in the process, then they shall be the fuel of Hell.

2.17 PARADISE 1S FORBIDDEN FOR THE ONE WHO COMMITS
SuICIDE

The masterminds of terrorism who groom and brainwash young
people for suicide bombings and encourage them with dreams of
Paradise by means of ‘martyrdom’ should realize that God has

' Narrated by al-Bukhari in al-Sahih: Kitab al-abkam [The Book of Legal
Rulings], chapter: “The Imam Should be Heeded and Obeyed as Long as it is
Not Disobedience’, 6:2649 §6830; and Muslim in al-Sahib: Kitab al-imara [The
Book of Leadership], chapter: ‘The Obligation to Obey the Leaders’, 3:1469
§1840.
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decreed a permanent torment in Hell awaiting those who commit
suicide. Jundub b. ‘Abd Allah & reported that the Prophet # said,
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‘Amongst those before you was a man who was wounded.
Unable to bear the pain, he took a knife, sliced his
wounded hand and died due to excessive blood loss. God
Most High said, “My slave decided to hasten his own

» 51

demise, so I made Paradise forbidden for him”.

Al-Hasan al-Basri narrates from Jundub b. ‘Abd Allah & that the
Messenger of God g said,
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‘Certainly, a man before you belonging to the people
of the past suffered from a boil. When its pain became
too much for him to bear, he drew out an arrow from
the quiver and pierced it and the bleeding did not stop
until he died. Your Lord said, “I forbid his entrance into
Paradise”.’*
These hadith reports do not grant permission to someone
suffering from a trouble or ailment to kill himself in order to be

freed from misery; if someone commits suicide, he has earned Hell
for himself.

' Narrated by al-Bukhari in al-Sahih: Kitab al-Anbiya [The Book of the
Prophets], chapter: ‘What has Been Mentioned About the Children of Israel’,
3:1272 §3276; Muslim in al-Sahih: Kitab al-Iman [The Book ofFaith], chapter:
‘The Severe Prohibition of Killing Oneself, and if Someone Commits Suicide
with Something, He Will be Tormented with the Same in the Hellfire’, 1:107
§113; and Ibn Hibban in al-Sabih, 13:329 §5989.

* Narrated by Muslim in al-Sahih: Kitab al-Iman [The Book of Faith], chapter:
“The Strict Prohibition of Killing Oneself, and if Someone Commits Suicide with
Something, He Will be Tormented with the Same in the Fire of Hell’, 1:103
§109, 1:107 §113; and Ibn Hibban in al-Sahih, 13:329 §5989.
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2.18 HE WHO COMMITS SUICIDE DURING JTHAD WILL ENTER
Herr

According to a hadith narrated in Sahibh al-Bukhari,” a Muslim
soldier fought gallantly in one of the military expeditions. The
Companions reported his valour to the Messenger of God #, but
he informed the Companions of his prophetic knowledge, telling
them that he was one of the denizens of Hell. Upon hearing this,
they felt astonished. Ultimately, when the man, unable to bear his
injuries, committed suicide, they understood the reality of what
the Prophet g said. The one who commits suicide is debarred
from Paradise forever, irrespective of his valour and gallant

performance as a soldier of God.
Sahl b. Sa‘d & said,
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‘The Prophet g and the pagans met in battle, and would
fight each other and then go back to their troops. There
was a man amongst the Muslims who would not leave

' Narrated by al-Bukhari in al-Sabih: Kitab al-maghazi [The Book of Military
Expeditions], chapter: “The Expedition of Khaybar’, 4:1541 §3970; Muslim in
al-Sahth: Kitab al-Iman [The Book of Faith], chapter: ‘The Severe Prohibition of
Killing Oneself, and if Someone Commits Suicide with Something, He Will be
Tormented with the Same in the Hellfire’, 1:106 §112; Ibn Manda in al-Iman,
2:663 §644; and ‘Abd b. Humayd in al-Musnad, 1:169 §459.
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any of the pagans who were separated or alone, save that
he would go to them and strike them with his sword.
Someone said to the Messenger of God #, “O Messenger
of God! What a great reward that man has! What a great
reward indeed!” [Upon hearing]| the Messenger of God
# said, “Indeed, he is from the people of the Fire”. The
Companions said, “If he is from the people of the Fire,
then who amongst us is from the people of Paradise?” A
man amongst them said, “I will follow him around [and
keep an eye on him]”. He went out with him and stopped
whenever he stopped and hurried with him whenever
he hurried. When he was wounded, he hastened his
death by placing the hilt of his sword in the earth and
its point at his breast and then fell on it and committed
suicide. The man [who followed him around] went to the
Messenger of God # and said, “I bear witness that you
are the Messenger of God #!” He g asked him, “What
happened?” The man informed him of what happened,
upon which he # said, “Indeed, a man will do the acts
of the people of Paradise—insomuch as it appears to
people—even though he is from the denizens of the Fire;
and indeed, a man will do the acts of the people of the
Fire—insomuch as it appears to people—even though he

» 51

is from the people of Paradise”.

Abu Hurayra & said,
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' Narrated by al-Bukhari in al-Sabih: Kitab al-maghazi [The Book of Military
Expeditions], chapter: “The Expedition of Khaybar’, 4:1541 §3970; Muslim in
al-Sahth: Kitab al-Iman [The Book of Faith], chapter: ‘The Strict Prohibition of
Killing Oneself, and if Someone Commits Suicide with Something, He Will be
Tormented with the Same in the Fire of Hell’, 1:106 §112; Ibn Manda in al-
Iman 2:663 §644; and ‘Abd b. Humayd in al-Musnad, 1:169 §459.
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“We participated in the Battle of Hunayn along with the
Messenger of God #. The Messenger # said about a man
who was considered to be a Muslim, “This man is from
the denizens of the Fire”. When we were in the thick of
the battle, that man fought bravely and was wounded.
Later, someone said to the Messenger of God g, “O
Messenger of God! That man whom you earlier said is
from the denizens of the Fire fought bravely today and
died”. The Prophet # said, “He is doomed to the Fire”.
Some of the Muslims [not grasping what the Prophet
said] were on the verge of doubt. As they were in that
state, someone said that he did not die [of his wounds]
but he is severely wounded. When nightfall came, he did
not endure the pain of his wounds and committed suicide.
When the Prophet g was informed of this he said, “God
is the Greatest! I bear witness that [ am God’s servant and
Messenger”. Then he ordered Bilal to gather people, and
he called out to them, proclaiming that only a Muslim
soul will enter Paradise and that God aids this religion by
means of a sinful person’."
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2.19 THE PROPHET g& Dip NoT OFFER THE FUNERAL PRAYER
OVER PEOPLE WHO COMMITTED SUICIDE

We can infer the gravity of suicide from the fact that the

' Narrated by Muslim in al-Sabih: Kitab al-Iman [The Book of Faith], chapter:
“The Strict Prohibition of Killing Oneself, and if Someone Commits Suicide with
Something, He Will be Tormented with the Same in the Fire of Hell’; 1:106
S111.
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Messenger of God # did not offer the funeral prayer over those
who committed it. Its seriousness can be further inferred from
the fact that the Prophet s would supplicate even for his worst
enemies and offer the funeral prayer over avowed hypocrites, until
the Divine order was revealed, commanding him to abandon that
practice—but he would not offer the funeral prayer over the one
who committed suicide.
Imam Muslim reported from Jabir b. Samura & who said,
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‘Someone who killed himself with a spear was brought to
the Prophet g but he did not pray over him’."

Imam al-Nasa’i, Aba Dawid and Ahmad b. Hanbal cited the
same report in the following words:
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‘Ibn Samura & reported that someone killed himself with
a spear and the Messenger of God # said, “As for me, I

» 2

shall not pray over him”.

A deep study of Islamic teachings and thought reveals that
Islam is a religion of peace, security and protection, and the true
believers in the sight of God and His Messenger g are those who
embody those qualities. Moreover, they also exemplify the lofty
qualities of tolerance, forbearance and moderation.

T Narrated by Muslim in al-Sabih: Kitab al-jana’iz [The Book of Funeral
Processions], chapter: ‘On Not Offering Prayer over Someone who Committed
Suicide’, 2:672 §978.

* Narrated by al-Nasa’t in al-Sunan: Kitab al-jan@iz [The Book of Funeral
Processions], chapter: ‘On Not Offering Prayer over Someone who Committed
Suicide’, 4:66 §1964; Abu Dawiad in al-Sunan: Kitab al-jan@’iz [The Book
of Funeral Processions], chapter: ‘The Imam Should Not Offer Prayer over
Someone who Committed Suicide’, 3:206 §3185; and Ahmad b. Hanbal in al-
Musnad, 5:92 §20891.
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On the other hand, there are people who—in the name of making
God’s word uppermost—tread the dangerous path of hatred and
prejudice, extremism and violence, injustice and oppression. They
murder civilians and seize their wealth. Their claims to Islam are
null and void. As false bearers of the banner of Islam and self-
appointed defenders of faith, they do not have even the remotest
link with Islam.

One can gauge the real value Islam attaches to human life
and security from the Qur’an. It declares that the murder of one
individual is equal to murdering all of humanity and declares that it
must be awarded capital punishment. Those who indiscriminately
kill women and children are warned of a painful chastisement in
the Hereafter. Since Islam does not allow the unjust killing of
any individual, how can it possibly tolerate suicide attacks, bomb
blasts, murder and revolt against the authority of the state that is
charged with guaranteeing the safety and security of its citizens?
Those who sit on the sidelines, passively participating in terrorism
by motivating others to commit murder and shed blood, and those
who actively commit violence, both have deviated from the straight
path of Islam. Their behaviour brings Islam into disrepute.
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3.1 NO DISCRIMINATION BETWEEN THE KILLINGS OF MUSLIM
AND NON-MusLiM CITIZENS

In the preceding pages, we demonstrated in the light of the Qur’an
and prophetic traditions that Islam is a religion of peace that
guarantees the protection of life, property and honour for all
members of society, without any discrimination on the basis of
caste, colour, race and religion. In this chapter we will establish
that the protection of the life, honour and property of non-Muslim
citizens living in any Islamic state or any non-Muslim country is
a binding duty upon the Muslims in general and the Islamic state
in particular.

On the occasion of his Last Sermon, the Prophet # said,
guaranteeing the protection of life, property and honour of the
whole humankind,
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‘Indeed your blood and your property and your honour
are inviolable, like the inviolability of this day of yours
and this month of yours and this land of yours until the
day you meet your Lord’."

Therefore, it is completely forbidden to kill anyone unjustly, or
plunder his wealth, or humiliate him or malign his honour.

Following this principle, killing Muslim and non-Muslim
citizens—wherever they reside—is strictly prohibited on the basis
of equality. It is clearly stated in the Qur’an,

{loar o0 455 LSS5 3T 9 31ed 3 ol iy L 28 3

T Narrated by al-Bukhari in al-Sahih: Kitab al-Hajj [The Book of Pilgrimage],
chapter: ‘The Sermon During the Days of Mina’, 2:620 §1654; and Muslim in
al-Sahih, 3:1305-1306 §1679.
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‘Whoever kills a person [unjustly]|, except as a punishment
for murder or [as a prescribed punishment for spreading]
disorder in the land, it is as if be killed all of humanity’."

This verse uses the word ‘person’ [nafs], which is a general
expression that gives the verse a broad-based application. So in
other words unjust killing is completely forbidden, no matter
what religion, language or citizenship is held by the victim. This
is a sin as grave as killing the whole of humanity. Therefore, the
killing of non-Muslim citizens living in an Islamic state falls in the
same category.

3.2 THE MASSACRE OF CIVILIAN POPULATION AND
CONSIDERING IT LAWFUL 1S AN ACT OF DISBELIEF
Killing a person is akin to disbelief. Imam AbtG Mansir al-Maturidi,

one of the Imams of Ahbl al-Sunna* in theology, interpreted the
verse:
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‘Whoever kills a person [unjustly], except as a punishment
for murder or [as a prescribed punishment for spreading]
disorder in the land, it is as if he killed all of humanity’3

declaring that murder can be an act of disbelief. He wrote:

4% 2

C@é‘rﬁj‘z};‘jw‘ /fm‘}%mﬁ‘é}gﬁﬁ&,:,“?
(e ww‘&ﬁdwgv@ g3 (’)"‘:‘NJJ‘U'J“ “b}:&a_iﬁ‘ﬁ
O S o i e B 0 Y

~°

08 3 AT e 51 G e Lo 1008 W 59 2T @35 Y1 e

' Quran 5:32.
* Abl al-Sunna: Literally, the people of the prophetic practice; the orthodox,
Sunni majority, represented by the theological schools of Abti al-Hasan al-Ash‘art
and Abai Mansiir al-Maturidi and the four Sunni schools of jurisprudence. Ep.
3 Quran 5:32.
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Whoever declares lawful the killing of a person whose
killing has been forbidden by God (except when there is a
valid reason), it is as if he considers it lawful to kill all of
humanity. This is because he disbelieves by his declaring
lawful the killing of one whose killing is unlawful, which
is akin to declaring lawful the killing of humanity entire;
because the one who disbelieves in one verse from God’s
Book disbelieves in the whole of it. . ..

This verse contains another possible angle of
interpretation, and it is as has been said: His murder of
one person entails the same burden [in the Hereafter] as
if he killed humanity entire. Another possible angle of
interpretation is that it is necessary for everyone to make
a collective effort to help and save the peaceful person
from murder. So, when the murderer kills that harmless
soul or attempts to harm it, it is as if he is attempting to
do that to everyone. . . . This indicates that the verse was
revealed as a ruling for the people of disbelief and the
people of Islam together, if they sow corruption in the
earth.”

In his al-Lubab fi ‘uliam al-Kitab, Abu Hafs al-Hanbali
interpreted the Qur’anic verse, ‘it is as if be killed all of humanity’,*
and declared that the murder of one individual is comparable
to the killing of all of humanity, and he quoted the sayings of
different Imams in support of this position.
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' Abt Mansiir al-Maturidi, Ta'wilat Abl al-Sunna, 3:501.

* Quran 5:32.
Screen View Only—Click to get a hard copy: http://www.MinhajPublications.com



96 | FATWA o~ TERRORISM AND SUICIDE BOMBINGS

okd (B it a 1hs (gl kg gl i (s 2\..“53\3 o
%{WJU\JJWKSE M\JD} \a..o:-uou JJ ’44-25,:;4
SO 48§ e Loy el \.@.Lmuo\..an.!\ s ale Loy GT i oh

Bles 2T 9 Djands gty AT gy ol 1573 W)« Juas 438
15 3T o 138 5 il o 2l el ks 5Tl 5 Tk of
of J.g o 196 5T ) e S1ie 5T B s BT g G o
o 5 skt Al OF 136 ke 1935

J85 isdasdt 53 108 eyl Ogysd el AT Gy A
o SI5 agilon oS5 B praki gty ) J5l Ot 1s e
sgadh ST (338 118)  prakedll o g1l &Uﬂ 2 @
3ty {1315 2T 3 bjany g T Shod Ty - Jus 038
QUKD @ EIE A ¥ RS T Wk 5 ol Ui 1 98

i

o

ol Oyl 18 OB (et pglaty ¥ Bl psiny St OY
S 1588515 agflasg 4 3) B Gmelidll Oglaly (A 4@y Osreig
Elas &) Gl BERAT CLB 158 sipiall b Edas 13) AEa ods Of
pld Ul b Lty aan i Sy 005 Lot Jubs uasdl B
G 98150 3 (3T 05555 01 B il 196 el dsdi s

3 e Laliss S8 3 10 Y5 cigasids 1Tl 15585 gl
Mujahid said, ‘If someone kills a soul unjustly, he will go
to Hell due to that murder, just as he would have gone
to Hell if he killed humanity entire’. Qatada said, ‘God
has made the reward for saving it [a life] tremendous

and made the burden of sin [for taking a life unjustly]

tremendous, too. This means that whoever declares it
lawful for himself to kill a Muslim, it is as if he killed all
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humanity’. Interpreting the same verse, al-Hasan al-Basr1
said, “This means that he is liable to legal retribution
[gisas] for killing it [the sinless soul] as would be the
person who killed all of humanity’.

God says: ‘Indeed, those who wage war against God and
His Messenger and remain engaged in creating mischief in
the land [i.e., perpetrate terrorism, robbery and burglary
amongst peoplel, their punishment is that they should be
slain, or crucified, or their hands and their feet on opposite
sides should be cut off, or that they should be exiled from
the land. That is for them a humiliation in this world, and
for them there is a terrible torment in the Hereafter—except
those who turn to God in repentance before you overpower
them. So, know that God is Most Forgiving, Ever-Merciful’."

The phrase in the verse, ‘yubariban Allah’ (‘wage war
against God’), implies that they wage war against the
friends of God. That is the interpretation maintained by
the overwhelming majority of scholars. Al-Zamakhshari
said, “They wage war against the Messenger of God, and
waging war against the Muslims takes the same ruling as
waging war against him’. This verse was revealed about
the brigands [highway robbers: qutta“ al-tarig] amongst
the Muslims, and [this position is held] by most of the
jurists.”

Indeed, God’s statement, ‘Those who wage war against
God and His Messenger and remain engaged in creating
mischief in the land’, includes everyone who possesses
these traits, whether he is a Muslim or a disbeliever.
One cannot object or claim that the verse was revealed
regarding the disbelievers, because the point of
consideration is the generality of its expression, not the
particular circumstance in which it was revealed.’ If it is

' Ibid., 5:33-34.

* Husayn al-Baghawi, Ma‘alim al-Tanzil, 2:33; and al-Razi, al-Tafstr al-kabir,
I1:196.

3 This is a maxim of Qur’anic hermeneutics. Ep.
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said that those who wage war [mubaribiin] are those who
join forces and who possess power and target the Muslims
in their lives and wealth, and that they [the scholars]
agree that if these traits are found amongst people of the
desert wastelands—then they are brigands. And if these
traits are adopted by a group residing in cities, al-Awza‘1,
Malik, Layth b. Sa‘d and al-Shafi‘t all agree that they,
too, are considered brigands and that the same prescribed
punishment is to be applied against them. They stated
that when their crimes take place in populated areas the
sin is severer. They inferred this from the aforementioned
verse and the generality of its expression, and because it
is a prescribed punishment, and therefore it is no different
from the other prescribed punishments."

3.3 THE KiLLING OF NON-MusLiM CITIZENS MAKES PARADISE
FORBIDDEN FOR THE KILLER

The non-Muslim citizens of an Islamic state enjoy the same rights

and safeguards as their Muslim counterparts. The first right

endowed upon them by the Islamic state is that of protection against

external aggression and domestic oppression and encroachments,

so they can live their life peacefully, inwardly and outwardly.
Aba Bakra & reported that the Prophet g said,
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‘Any Muslim who unjustly kills a non-Muslim with whom
there is a peace treaty [mu‘abad], God will make Paradise
forbidden for him’.*

' Abt Hafs al-Hanbali, al-Lubab fi ‘ulitm al-Kitab, 7:301.

* Narrated by al-Nasa’1in al-Sunan: Kitab al-qasama [The Book of Apportioning
Wealth], chapter: “The Gravity of Killing Non-Muslim Citizens’, 8:24 §4747;
Abu Dawad in al-Sunan: Kitab al-jihad |The Book of Sacred Martial Struggle],
chapter: ‘Fulfilling the Contract of a Non-Muslim Citizen and the Sanctity of
His Contract’, 3:83 §2760; Ahmad b. Hanbal in al-Musnad, 5:36, 38 §§20393,
20419; al-Darimi in al-Sunan, 2:308 §2504; and al-Hakim in al-Mustadrak,
2:154 §2631. Al-Hakim said, “This is a tradition with a rigorously authentic
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‘Abd Allah b. ‘Umar & reported that the Prophet # said,
G G B (g iy Bl cllnd) it ¢ 6 Viaad 455 3
‘Anyone who kills a non-Muslim under treaty [mu‘ahad]

will not smell the fragrance of Paradise, even though its
fragrance can be smelt at a distance of forty years’."

Therefore, the one who unjustly murders a non-Muslim citizen
will not approach Paradise; rather, he will be kept away from it by
a distance of forty years. Commenting on this hadith, Anwar Shah
Kashmirt writes in his book Fayd al-Bart:
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Regarding his statement £, ‘Anyone who kills a non-
Muslim under treaty [mu‘ahad] will not smell the
fragrance of Paradise, even though its fragrance can be
smelt at a distance of forty years’, the quintessential
meaning of it, dear brother, can be expressed as such:
You know the gravity of sin for killing a Muslim, for
its odiousness has reached the point of disbelief, and it
necessitates that [the killer abides in Hell] forever. As for
killing a non-Muslim citizen [mu‘ahad], it is similarly no
small matter, for the one who does it will not smell the
fragrance of Paradise.”

chain of transmission’.
' Narrated by al-Bukhari in al-Sahih: Kitab al-jizya [The Book of Taxation for
Non-Muslims Living in an Islamic State], chapter: “The Sin of Someone Who
Kills a Non-Muslim Citizen Without His Having Committed a Crime’, 3:1155
§2995; Ibn Majah in al-Sunan: Kitab al-diyat [The Book of Blood Money],
chapter: ‘Someone Who Kills a Non-Muslim Citizen’, 2:896 § 2686; al-Bazzar
in al-Musnad, 6:368 §2383.
* Anwar Shah Kashmiri, Fayd al-Bari ‘ala Sahth al-Bukhari, 4:2.88.
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3.4 THE UNLAWFULNESS OF KILLING FOREIGN DELEGATES AND
RELIGIOUS LEADERS

Islam teaches peace and tolerance in national and international
affairs. According to the teachings of the Qur’an and hadith, it
is forbidden to kill a diplomat hailing from a hostile nation who
comes to a Muslim state for the purpose of diplomacy. Many
non-Muslim diplomats and delegates would come to the Prophet
# on various occasions and he not only treated them with the
utmost respect, but also instructed his Companions to treat them
well. It is even recorded that the representatives of Musaylama the
liar, a false claimant to prophethood, visited the Prophet # and
confessed to their apostasy, yet the Prophet g treated them well
because they were diplomats. ‘Abd Allah b. Mas‘ad & said,
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‘I was in the presence of God’s Messenger # when this

man [‘Abd Allah b. Nuwaha] and another man came

as official representatives of Musaylama (the liar). The

Messenger of God #& asked them, “Do you bear witness

that I am the Messenger of God?” They said to him, “We

bear witness that Musaylama is the Messenger of God!”

The Messenger of God # said to them, “I believe in God

and His Messengers. Were I to execute ambassadors, I
would have executed both of you”.”"

See that despite the apostasy and disbelief of Musaylama’s

followers, extreme tolerance was shown towards them. They were

not punished in any way. Because they were diplomats, they were

T Narrated by al-Darimi in al-Sunan, 2:307 §2503; Ahmad b. Hanbal in al-
Musnad, 1:404 §3837; al-Nasa’1 in al-Sunan al-kubra, 5:205 §8675; Abt Ya‘la
in al-Musnad, 9:31 §5097; and al-Hakim in al-Mustadrak, 3:54 §4378.

Screen View Only—Click to get a hard copy: http://www.MinhajPublications.com



THE UNLAWFULNESS OF INDISCRIMINATELY KILLING NON-MuUSLIMS . .. | 10T

neither imprisoned nor ordered to be killed.

According to a narration in the Musnad of Ahmad b. Hanbal,"
the Musannaf of ‘Abd al-Razzaq [al-San‘ani]* and the Musnad
of al-Bazzar,’ it is impermissible to kill either diplomats or their
diplomatic staff.

The aforementioned hadith establishes that safeguarding the

life of diplomats and foreign representatives is the Sunna of the
Prophet #. ‘Abd Allah b. Mas‘ad & said,
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‘It is an established Sunna that ambassadors are not to

be killed’.#

This statement of the Messenger of God # set the precedent in
international law with respect to diplomatic protection. This
further illustrates that all the personnel staffed in an embassy on
diplomatic assignments are entitled to the same treatment, and it
is impermissible to kill them. In recent years in Pakistan and other
parts of the world there have been a number of incidents where
foreign diplomats and engineers have been kidnapped and killed.
Unfortunately, those who commit these actions continue to call
themselves Mujahidiin [those who wage martial jihad] despite the
fact that their actions completely contravene the teachings of the
Prophet #.

Just as foreign diplomats enjoy sanctity and protection in

Islamic law, so too do non-Muslim religious leaders; it is strictly
forbidden to kill them. ‘Abd Allah b. “Abbas & said,
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“When the Messenger of God # would dispatch his troops

' Narrated by Ahmad b. Hanbal in al-Musnad, 1:390, 396 §3708, 3761.
* Narrated by ‘Abd al-Razzaq in al-Musannaf, 10:196 §18708.
3 Narrated by al-Bazzar in al-Musnad, 5:142 §1733.

4 Narrated by Ahmad b. Hanbal in al-Musnad, 1:390 §3708.
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he would say [to them], “Do not act treacherously, do not
steal the spoils of war, do not disfigure the dead bodies,

» 51

and do not kill children and priests”.

This hadith establishes that, even during times of war—Ilet alone in
normal circumstances—it is impermissible to kill religious leaders.

3.5 THE RETRIBUTION [Q15AS] OF MusLiMS AND NON-
MusLIMS 1S THE SAME

In Islam, retribution is necessary when someone murders someone
else intentionally, whether the victim is Muslim or non-Muslim;
however, the payment of monetary compensation [diya] is
obligatory if it was an accidental killing. God says:

€055 (S0 CINT 3 T dges oladll 3 ST5p
‘And there is a [guarantee of]| life for you in retribution,

O wise people, so that you may guard [against bloodshed
and destruction]’.?

Regarding unintentional killing, God says,
{158y o 9y alal o) Bl o ol 85 58 o e (455 )

‘Whoever kills a Muslim unintentionally shall [be liable
to] free a male or female Muslim and pay blood money,
to be handed over to the heirs of the person slain, unless
they forgo it’.?

In the former verse, retribution, or the command to kill the
murderer for his crime of murder, has been described. There is
a complete consensus amongst the Muslim community that the
unjust killer should be killed by way of retribution, unless the

' Narrated by Ahmad b. Hanbal in al-Musnad, 1:330 §2728; Ibn Abi Shayba
in al-Musannaf, 6:484 §33132; Abt Ya‘la in al-Musnad, 4:422 §2549; and
mentioned by Ibn Rushd in Bidayat al-mujtabid, 1:281.
* Quran 2:179.
3 Ibid., 4:92.
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heirs of the killed pardon the killer. The latter verse mentions
monetary compensation. In Islamic law, if someone accidently and
unintentionally kills someone else, he or she is ordered to pay
blood money to the heirs of the killed.
‘Abd al-Rahman b. Baylamani & said,
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“There was a man from the Muslims who killed a man
from the People of the Book." The case was presented
to the Prophet #& and he said, “I am most responsible of
all for fulfilling the rights of those under his care [non-
Muslim citizens]”. Then he ordered [the killing of the
Muslim killer by way of retribution] and he was killed’.*

The Prophet #& explained retribution and monetary compensation
in the following words:
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‘If someone’s relative is killed, or if one of his extremities
is cut off, he may choose one of three options: he may
retaliate, forgive or receive compensation. But if he
wishes a fourth [something that exceeds the bounds set
by the Shariah], you must hold him back [for God says,]
“After this, whoever exceeds the limits shall receive a
painful punishment” [Qur’an 5:94].”3

Y Abl al-Kitab, or, ‘the People of the Book’, is a term designating the Jews and
the Christians. Ep.

* Cited by al-Shafiq in al-Musnad, p. 343; narrated by Abti Nu‘aym in Musnad
Abi Hanifa, p. 104; cited by al-Shaybani in al-Mabsiit, 4:488; and narrated by
al-Bayhaqi in al-Sunan al-kubra, 8:30 §15696.

3 Narrated by Abti Dawiid in al-Sunan: Kitab al-diyat [The Book of Blood
Money]|, chapter: ‘The Leader Should Urge Forgiveness in the Matter of Shedding
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It is clearly established from these prophetic traditions that
Muslims and non-Muslims share an equal status with respect to
monetary compensation and retribution. According to one report,
‘Ali b. Abi Talib & said,

‘If a Muslim kills a Christian, he should be killed in
retribution’.”

The Prophet g also granted non-Muslims the same rights with
regard to monetary compensation. He g said,

b B 2l 253 10 2y essdd

“The blood money for a [peaceful] Jew, a Christian and
every non-Muslim citizen is like that of the Muslim
[i.e., their heirs receive the same amount of monetary
compensation as a Muslim family]’.*

Imam Aba Hanifa & said,
bl 5501 8 s aghally (o5%alls e s

“The blood money for a [peaceful] Jew, Christian or
Zoroastrian is equal to that of a free Muslim’.?

Imam Ibn Shihab al-Zuhri said,
ekl 3 s e B S5 85 K5 ol i b asdl s Oy

‘During the reigns of Aba Bakr, ‘Umar, ‘Uthman and “Ali
&, the blood money for a non-Muslim citizen was equal
to that of a free Muslim’.*

Blood’, 4:169 §4496; and “Abd al-Razzaq in al-Musannaf, 10:86 §18454.

' Cited by al-Shaybani in al-Hujja, 4:349; and al-Shafit in al-Umm, 7:320.

* Narrated by ‘Abd al-Razzaq in al-Musannaf, 10:97-98; and cited by Ibn

Rushd in Bidayat al-mujtabid, 2:310.

3 Narrated by Ibn Abi Shayba in al-Musannaf, 5:407 §27448; and ‘Abd al-

Razzaq in al-Musannaf, 10:95, 97, 99.

4 Cited by al-Shaybani in al-Hujja, 4:351; and al-Shafi1 in al-Unum, 7:321.
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The position of the Hanafi school of jurisprudence is that a
Muslim should be killed in retribution for killing a non-Muslim
citizen. This position is supported by the general import of the
texts within the Qur’an and hadith, which make retribution
obligatory. Muslim and non-Muslim blood shares an equal amount
of inviolability and sanctity, without any discrimination. Imam al-
Nakha“i, Ibn Abi Layla, al-Sha‘bt and ‘Uthman al-Batti also share
this view held by the Hanafi school.

A doubt may emerge from hearing the saying of the Prophet g,

ﬁ‘QMJ—“‘f

‘A Muslim is not to be killed in retaliation for murdering
a disbeliever’."

So what does it mean? The jurists explained this and said that here
the word ‘disbeliever’ does not imply a peaceful citizen: it signifies
a combatant who is killed. There is to be no retribution in this
case. This is an international law in effect in all countries of the
world and there is no difference of opinion about it.

The great jurist and Qur’anic exegete, Imam al-Jassas, stated
that in this hadith, ‘a disbeliever’ means the non-Muslim in a state
of war. It does not mean the non-Muslim who is a citizen of an
Islamic state or a peaceful non-Muslim citizen of a non-Muslim
state.”

3.6 THE UNLAWFULNESS OF HARMING A NON-MusLIM
CITIZEN OUT OF REVENGE

According to the Qur’an and Sunna, every person is responsible
for his or her actions. According to this rule, only the doer of an
act of injustice is liable to punishment, and no one else can be held
responsible for that. The punishment for his or her crime cannot
be awarded to his or her family, friends or tribe. God says,

' Narrated by al-Bukhari in al-Sabih: Kitab al-‘ilm [The Book of Knowledge],
chapter: ‘On Writing Down Knowledge’, 1:53 §r11.
* Cited by Aba Bakr al-Jassas in Abhkam al-Quran, chapter: ‘A Muslim’s
Murder of a Disbeliever’, pp. 140-144.
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‘And whatever [sin] each soul earns [its evil outcome]
falls back upon it. And no bearer of burden will bear
another’s burden. Then you are to return to your Lord
alone, and He will inform you of that wherein you used

to differ’.*

Islam does not allow anyone to punish common people for the
oppressive actions of oppressors. The Prophet & said,

‘No man amongst them [the peaceful non-Muslim
citizens] shall be punished as a penalty for the injustice of
a coreligionist’.”

All of this clearly demonstrates that those who seek to exact
revenge by terrorising and killing people from other nations
oppose and violate the manifest Qur’anic injunctions and prophetic
traditions.

3.7 THE UNLAWFULNESS OF USURPING THE WEALTH OF NON-
Musrims

In Islam, it is unlawful to usurp the wealth of others. God says,
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‘And do not eat up one another’s wealth amongst
yourselves through injustice, nor take wealth to the
authorities [as a bribe] so that, this way, you may swallow

' Qur’an 6:164.
* Cited by Abt Yasuf in Kitab al-kharaj, p. 78; and al-Baladhuri in Futith al-
buldan, p. 9o.
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a portion of others’ wealth unfairly, while you are aware
[that this is a sin]’."

The Prophet g has also forbidden the pilfering of others’ wealth

and property. He said, ) )
A 55 (gl askies O

‘Indeed, your blood and your property are unlawful to
you’.*

Like the life of non-Muslim citizens, the protection of their
property is also the responsibility of the Muslim state. There is
a consensus amongst the Muslims over this matter. Imam Abu
‘Ubayd al-Qasim b. Sallam, Ibn Zanjawayh, Ibn Sa‘d and Abu
Yasuf have all cited the provision of the Prophet’s agreement with
the Christians of Najran:
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‘Indeed, Najran and her allies are under the protection
of God and the guarantee of the Messenger of God .
They are to be protected in their wealth, lives, lands and
religion; this includes those who are present and those
who are absent amongst them; and their families, goods
and everything in their possession, be it plentiful or
scarce’.?

The letter ‘Umar wrote to Abt ‘Ubayda &, the then Governor
of Syria, also contains similar provisions,

" Quran 2:188.

* Narrated by al-Bukhari in al-Sabth: Kitab al-Hajj [The Book of Pilgrimage],
chapter: “The Sermon During the days of Mina’, 2:620 §1654.

3 Cited by Aba Yasuf in al-Kharaj, 78; Abt ‘Ubayd al-Qasim b. Sallam in Kitab
al-amwal, p. 244—245 §503; Ibn Sa‘d in al-Tabaqat al-kubra, 1:288, 358; Ibn
Zanjawayh in Kitab al-amwal, pp. 449—450 §732; and al-Baladhuri in Futih
al-buldan, p. 9o.
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‘See to it that you prohibit the Muslims [under your
command]| from oppressing them [the non-Muslim
citizens|, harming them or illegally plundering their
wealth’.”

‘Ali b. Abi Talib & said,
G s Bl s 089 Bl 194 &

“The non-Muslim citizens pay the tax* so that their blood
and property should be as inviolable as ours’.?

So much importance has been associated with the life, property
and honour of the non-Muslim citizens that the Muslim state
has been equally charged with protecting them as it protects the
Muslim citizens. In fact, the Muslims have been prohibited from
destroying the pork and wine belonging to non-Muslim citizens,
and if they do, they must pay a fine. The famous book of Hanafi
jurisprudence, al-Durr al-mukhtar, states,

AT 13 8555 9 1 e (i
“The Muslim who destroys his [the Christian’s] wine and
pork is legally responsible for paying its price’.*

Islam has forbidden theft and prescribed strict punishment for
it. When a woman from the Quraysh tribe committed theft during
the time of the Prophet #, he ordered the prescribed punishment
to be imposed on her. When people requested him to soften the
punishment he g said,

-

' Cited by Abt Yasuf in al-Kharaj, p. 152.

> A tax levied on the non-Muslim citizens of an Islamic state in lieu of military

service. ED.

3 Cited by Ibn Qudama in al-Mughni, 9:181; and al-ZaylaT in Nasb al-raya,

3:381.

4 Al-Haskafi, al-Durr al-mukbtar, 2:223; and al-Shami, Radd al-mubtar, 3:273.
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‘By God, had my daughter Fatima stolen, I would have
applied the prescribed punishment upon her, too’."

Imam Yahya b. Sharaf al-Nawaw1 writes,
k. 55y 4\.3.?\.15 < i&ﬂ\} 5\5\3.35\3 f;e:d\ Ju Sl

‘In this context, the wealth of the non-Muslim citizen,
the non-Muslim under agreement of protection and the
apostate is certainly like the wealth of a Muslim’.”

Imam Ibn Qudama al-Hanbali mentioned that the prescribed
punishment should be enforced if the possessions of a non-Muslim
are stolen, just as it is imposed when a Muslim’s belongings are
stolen.? Ibn Hazm mentioned that there is no disagreement that
the prescribed punishment should be applied on the Muslim who
steals the possessions of a non-Muslim citizen.* Ibn Rushd said
that there is a consensus on this point.’

The Muslim and non-Muslim citizens are equal in the eyes of
Islamic law when it comes to the theft of belongings. If a Muslim
steals the belongings of a non-Muslim, the prescribed punishment
will be enforced upon him, and if he unlawfully seizes his wealth,
a discretionary punishment from the ruler [ta‘z7r] will be carried
out. Islam has given so much importance to the belongings of
non-Muslims that every item of their belongings, which they so
declare, is to be safeguarded, though it may not fall in the category
of belongings in the eyes of the Muslims, such as wine and pork.
If anyone destroys the wine belonging to a Muslim, neither a
prescribed punishment nor a discretionary punishment will be
enforced against him. On the other hand, if a Muslim destroys the
wine and pork belonging to a non-Muslim, he will be required to

' Narrated by al-Bukhari in al-Sabih: Kitab al-Anbiya [The Book of the
Prophets], chapter: “The Tradition of the Cave’, 3:1282 §3288; and Muslim in
al-Sabib: Kitab al-hudid [The Book of Prescribed Punishments], 3:1315 §1688.

* Yahya al-Nawawi, Sharh Sabth Muslim, 12:7.
3 Ibn Qudama al-Maqdisi, al-Mughni, 9:112.
4 Ibn Hazm, al-Muballa, 10:351.

5 Ibn Rushd, Bidayat al-mujtahid, 2:299.
Screen View Only—Click to get a hard copy: http://www.MinhajPublications.com



110 | FATWA ON TERRORISM AND SUICIDE BOMBINGS

pay a fine, because both wine and pork are considered a part of
the non-Muslim’s belongings.

3.8 HUMILIATING NON-MusLim CITIZENS 1S FORBIDDEN

Just as the humiliation and violation of a Muslim’s dignity is
forbidden in Islam, it is also forbidden to disgrace and dishonour
a non-Muslim citizen. No Muslim is allowed to abuse a non-
Muslim, or slander or attribute falsehood to him or her. Islam
also restrains its followers from making mention of any flaw in
the person of a non-Muslim, which may be associated with his or
her self, family or lineage.

Once, the son of ‘Amr b. al-‘As, the Governor of Egypt, punished
a non-Muslim unjustly. When a complaint of this injustice reached
Caliph “‘Umar &, he made the non-Muslim Egyptian publically
exact the same punishment upon the Governor’s son, and uttered
the historic sentence, which according to some researchers
characterized the struggle during the French Revolution:

0 g iy B85 G il
‘Since when have you regarded people as your slaves,
while their mothers gave birth to them as free men?’”

Harming a non-Muslim citizen with one’s tongue and hands
and abusing him or her is no less forbidden than doing so to a
Muslim. In al-Durr al-mukhbtar it is stated:

RUERAICg e P Rt R N g e

‘All harm must be kept from him [the non-Muslim citizen]
and it is forbidden to backbite him—just as it is for a
Muslim’.>

Imam Shihab al-Din al-Qarafi, the famous Maliki jurist, wrote
in his book al-Furiig about the rights of non-Muslim citizens:

' Narrated by al-Hindi in Kanz al-‘ummal, 2:455.
* Al-Haskaft, al-Durr al-mukbtar, 2:223; Ibn ‘Abidin al-Shami, Radd al-
mubtar, 3:273-274.
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The dhimma contract for non-Muslims establishes
certain rights that they have upon us because they live
in proximity to us and are under our protection and care
and the care of God and the Messenger of God # and
the religion of Islam. So whoever transgresses against
them—even if by an evil word or through backbiting—
has neglected the guarantee of God, His Messenger
and the religion of Islam."

Ibn ‘Abidin al-Shami writes about the rights of non-Muslim
citizens:
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That is because due to the contract about non-Muslims,
he [a non-Muslim] deserves the same rights as we do;
and since it is unlawful to backbite a Muslim, it is also
unlawful to backbite him [a non-Muslim]. Nay, they [the
jurists] have said that oppression meted out to a non-
Muslim citizen is even severer [in sin].”

Al-Kasani regarded the rights of Muslims and non-Muslims as
equal in his book Bada’i® al-sana’i
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‘Non-Muslim citizens enjoy the same rights that are

enjoyed by us (Muslims), and they have the same
responsibilities as we do’.?

' Al-Qarafi, al-Furig, 3:14.
* Ibn ‘Abidin al-Shami in Radd al-mubtar, 3:273, 274.
3 Narrated by al-Kasani in Bad@'i® al-san@’i, 7:111.
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The aforementioned sayings of the jurists prove that it is the
collective responsibility of all Muslims to protect the honour of
non-Muslim citizens.

The Prophet #& enjoined his followers to treat non-Muslim
citizens with excellence. It is the duty of the Islamic state to
guarantee the protection of the non-Muslim citizens against
oppression, wrongs and excesses. If the Islamic state fails to
deliver justice and security to its non-Muslim citizens, the Prophet
# declared that he would be the advocate of such oppressed
people and that he would restore to them their rights on the Day
of Judgment.

The Prophet # said,
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‘Beware! Whoever wrongs a non-Muslim citizen, or
diminishes any of his rights, or imposes on him more
than he can bear, or takes anything from him without his
consent, I shall plead on his [the latter’s] behalf on the
Day of Resurrection’.”

The goal behind the Prophet’s saying was to make the Muslim
society realize its responsibility towards the rights of its non-
Muslim citizens, so that they do not falter in discharging this duty.

3.9 THE PROTECTION OF NON-MusLIM CITIZENS FROM
INTERNAL AND EXTERNAL AGGRESSION

According to Islamic law, the protection of non-Muslim citizens
is one of the duties of the state. If any person—irrespective of his
association with any nation, religion or state—commits aggression
against a non-Muslim citizen and oppresses him or her, it is the

' Narrated by Aba Dawad in al-Sunan: Kitab al-kharaj wa al-imara wa al-fay’
[The Book on the Land Tax, Leadership and Spoils Acquired without Fighting],
3:170 §3052; al-Bayhaqi in al-Sunan al-kubra, 9:205 §18511; and al-Mundhiri
in al-Targhib wa al-tarbib, 4:7 §4558. Al-‘Ajlani said in Kashf al-khafa that the
chain of this tradition is good [hasan] (2:342).
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responsibility of the state to protect that non-Muslim citizen, even
if such protection entails entering into a war. God says,

(o 96, o 1T Tl ol 01

‘And We seized [the rest of]| the people who committed
injustice |actively or passively]l with a wvery bharsh
punishment because they were disobeying’.'

The Qur’an threatens with torment those who oppress others, but
it gives an ever harsher warning to those who allow oppression to
go unchallenged.

Islam has laid great emphasis on the protection of non-Muslim
citizens against internal violence and oppression and has made
their protection the duty of the Islamic state. Islam does not allow
any Muslim citizen to encroach upon the rights of non-Muslim
citizens or resort to oppression and violence against them, verbally
or physically.

There are many Qur’anic verses and prophetic traditions that
reveal the calamitous repercussions and painful results of atrocities
and oppression, in this world and in the Hereafter. Special
injunctions prohibit oppressing non-Muslim citizens in particular.

A hadith reported in the Sunan of Aba Dawud has already been
mentioned in which the Prophet # declared that, on the Day of
Judgment, he will act as an advocate for the oppressed. Another
hadith dealing with the same subject has been reported by ‘Abd
Allah b. Mas‘td & in which the Prophet 4 said,
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‘Whoever hurts a non-Muslim citizen, I shall be his
opponent. And when I am someone’s adversary, I shall
overcome him on the Day of Resurrection’.”

' Quran 7:165.
* Narrated by al-Khatib al-Baghdadi in Tartkh Baghdad with an excellent
chain of transmission (8:370); and cited by Badr al-Din al-‘Ayni in ‘Umdat al-
qar?r, 15:89.
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The contemporary nation-states are responsible for taking all
necessary measures to safeguard the lives of their citizens, including
Muslims and non-Muslims, against any external aggression or
war. Since the government is the repository of legal, political and
economic powers coupled with military power, it is obligatory
on the governments to take all required steps for their protection
against any internal danger. “‘Al1 &, the Leader of the Faithful, said,
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“The non-Muslim citizens pay the tax so that their blood
and property should be as inviolable as ours’."

One of the books of Hanbali jurisprudence, Matalib ali al-
nuba, states,
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‘It is the duty of the Muslim government to give complete
protection to its non-Muslim citizens against suffering
and torture of every kind, because of their being residents
in the Islamic state’.”

If any external power chooses to flex its military muscle against
the non-Muslim citizens of an Islamic state and aims to attack
them in any manner, it is incumbent upon the Islamic government
to take urgent measures to protect them. In his book al-Furigq,
Imam al-Qarafi quoted a saying of Ibn Hazm from his book
Maratib al-ijma-“,
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‘It is obligatory for us to go out and wage war against
them [who aggress against the non-Muslim citizens of an

' Cited by Ibn Qudama al-Maqdisi in al-Mughni, 9:181; and al-ZaylaT in Nasb
al-raya, 3:381.
* Mustafa b. Sa‘d, Matalib ali al-nuba, 2:602~603.

Screen View Only—Click to get a hard copy: http://www.MinhajPublications.com



THE UNLAWFULNESS OF INDISCRIMINATELY KILLING NON-MUSLIMS . .. | 115

Islamic state] with military might, even though we may
die in the process’."

This is also the viewpoint of Ibn Taymiyya. When the Mongols
occupied Syria, Ibn Taymiyya went to the king for the release
of the prisoners. The Mongol leadership showed their willingness
to release the Muslim prisoners, but refused to release the non-
Muslim citizens. Ibn Taymiyya said, “We will not be happy unless
all the prisoners from amongst the Jews and the Christians are
released. They are our non-Muslim citizens and we will not leave
any of our prisoners in captivity, whether they belong to the non-
Muslim or Muslim population’. When the king saw the force
of Ibn Taymiyya’s arguments and his unrelenting insistence, he
ordered the release of all Muslim and non-Muslim prisoners.”

It is clear in the light of the Qur’anic verses, prophetic
traditions and sayings of the jurists that no Muslim has the right
to kill a non-Muslim citizen merely on the basis of his being non-
Muslim, and it is unlawful to plunder his wealth or dishonour
him. In addition, Islam not only guarantees the protection of the
life, honour and property of non-Muslim citizens, but it also gives
complete protection to their places of worship.

T Shihab al-Din al-Qarafi, al-Furiq, 3:14-15.
* Ibn Taymiyya, Majmii‘a al-fatawa, 28:617-618.
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CHAPTER 4
THE UNLAWFULNESS OF TERRORISM

AGAINST NON-MUSLIMS —EVEN
DURING TIMES OF WAR
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4.1 PRELIMINARY REMARKS

According to the Islamic laws on war, it is prohibited to wage
war against neutral countries, even if there are major ideological
disagreements with them. Islam has enjoined upon its followers
to remain peaceful with neutral people, because Islam does not
approve of needless war or senseless conflict. It respects every
human life and ensures that the sanctity and dignity of humanity
is upheld at all times. God says in the Qur’an,
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‘O you who believe! Stand firm for God, witness in
justice, and do not let the hatred of a people prevent you
from being just. Be just; that is closer to righteousness.
And fear God. Indeed, God is Well-Informed of what

you do’."

This verse prohibits the believers from exceeding the limits or
resorting to oppressive measures in their interactions with other
nations, despite the extreme hostility that may be between them.
Imam al-Qurtubi explained this verse, quoting Abia ‘Ubayda and
al-Farra’, ‘This phrase “la yajrimannakum [do not let . . . prevent
you]” means that you should not let your hatred of a people cause
you to transgress the truth and engage in falsehood or swerve
from justice to oppression’.?

Similarly, with regard to the prohibition of indiscriminate
massacre, God says,
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' Quran 5:8.
* Muhammad al-Qurtubi, al-Jami li abkam al-Quran, 6:45.
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‘God does not forbid you of those who do not fight
you because of religion and do not expel you from your
homes—from being righteous towards them and treating
them justly. Indeed, God loves the just’."

The terrorists who indiscriminately murder people through bomb
blasts, suicide bombings and other means of destruction, without
any distinction for religion, race, colour and creed, argue that,
since the foreign powers are doing their utmost to occupy Muslim
lands, and since the Muslims have been subjected to war, they
are fully justified in adopting terrorism as a tactic. This is a false
argument. The divine injunction, ‘do not let the hatred of a people
prevent you from being just’, clearly enjoins that no nation or group
of people can be allowed to abandon justice and adopt oppression
as a policy. According to Imam al-Qurtubi, it is established from
the Qur’an that Islam orders tolerance, moderation, balance and
harmony under all circumstances—so much so that the massacre
of peaceful people is strictly prohibited even in times of war.

The condemnation of terrorism and the arguments against it
are evident. If we, for a moment, accept the view of the terrorists
and extremists who argue that they are waging a jihad against
anti-Islamic forces, still their activities are outside of the pale of
Islamic laws on war.

4.2 THE UNLAWFULNESS OF KiLLING NoN-MusLiM WOMEN

Many people are killed in non-Muslim countries, in addition
to Muslim countries, in the unending wave of terrorism. The
terrorists invoke the anti-Islamic actions of non-Muslim countries
to justify their terrorism, and contend that since these governments
play a role in either killing Muslims or getting them killed
through different means, they are justified in killing their citizens
in retaliation. This argument is contrary to the fundamental
teachings of Islam and contravenes the character of Islam. Islam
does not allow the killing of peaceful non-Muslims in times of
war—much less in times of peace. Islam’s jurisprudential tradition

' Quran 60:8.
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has articulated what is called in the West, the Just War Theory,

and has detailed regulations that guide the conduct of its soldiers

during war. Thus, the killing of women during war is prohibited.
‘Abd Allah b. ‘Umar & said,
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‘A woman was found slain in one of the expeditions.
Upon this the Messenger of God g forbade the killing of
women and children’.”

Ibn Battal and Imam al-Nawawi have both supported this
standpoint in Sharh Sahih al-Bukhari (5:186) and Sharh Sahih
Muslim (12:37), respectively, and declared that killing women is
in direct contravention to Islamic teachings. There is also a hadith
narrated by ‘Abd al-Razzaq in his Musannaf, al-Shafi7 in his al-
Musnad, al-Tahawi in Sharh ma‘ani al-athar and al-Bayhaqi in al-
Sunan al-kubra from the son of Ka‘b b. Malik & who mentioned
that when the Prophet #& dispatched an army to Ibn Abi Haqiq,
he forbade the killing of women and children.* Aba Tha‘laba said,
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‘The Messenger of God g prohibited the murder of
women and children’.3

' Narrated by al-Bukhari in al-Sabih: Kitab al-jihad wa al-siyar [The Book of
Martial Jihad and Battles], chapter: ‘Killing Women in War’, 3:1098 §2852;
Muslim in al-Sabih: Kitab al-jibad wa al-siyar [The Book of Martial Jihad and
Battles], chapter: “The Unlawfulness of Killing Women and Children during
War’, 3:1364 §1744; al-Tirmidht in al-Sunan: Kitab al-siyar [The Book of
Military Expeditions], chapter: “What Has Come to Us About the Killing of
Women and Children’, 4:136 §1569; Ibn Majah in al-Sunan: Kitab al-jihad
[The Book of Martial Jihad], 2:947 §2841; and Ahmad b. Hanbal in al-Musnad,
2:22 §4739.
* Narrated by ‘Abd al-Razzaq in al-Musannaf, 5:202 §9385; al-Shafiq in al-
Musnad, p. 238; cited by al-Tahawit in Sharh ma‘ani al-athar, 3:221; and by
al-Bayhaqi in al-Sunan al-kubra, 9:77 §17865.
3 Narrated by al-Tabarani in al-Mu‘jam al-awsat, 7:113 §7011.
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4.3 THE UNLAWFULNESS OF KILLING THE CHILDREN OF NON-
MusLivs

The strict and total prohibition prescribed against killing peaceful
non-Muslim children is another humane principle of Islam.
Compare and contrast the actions of the self-proclaimed defenders
of Islam with those of the Prophet #; the reality will be laid bare for
everyone to see and the intentions of these terrorist elements will
become clear. Would that they had held the prophetic traditions in
due esteem and felt shame while shaping their destructive designs!

Quoting a letter of Ibn ‘Abbas &, Imam Muslim wrote in his
collection:
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‘Indeed, the Messenger of God g did not kill children; so
you must not kill them either’.”

In another hadith, the Prophet # forbade the Companions—
with very harsh words—from killing the children of non-Muslims,
and repeated his prohibition for effect. Aswad b. Sari® & said,
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‘We were once in a battle and gained the upper hand
and killed many of the pagans, including some children.
News of this reached the Messenger of God # and he
said, “What is wrong with some people that they went
so far as to kill children? Beware! Do not kill children at
all! Beware! Do not kill children at all!” Someone asked,

“Why, O Messenger of God? Are they not the children of
the pagans?” He # replied, “Are the best amongst you

' Narrated by Muslim in al-Sabih: Kitab al-jibad wa al-siyar [The Book of
Martial Jihad and Battles], 3:1444 §1812.
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not from the children of pagans?”’"

In another narration it reads: ‘A man said, “O Messenger of
God! They are only the children of the pagans!” He # replied,
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“The best of you are children of pagans. Beware! Children
must not be killed”.”*

None would know about the need for spiritual excellence in
fighting for God’s sake more than the Companions of the Prophet
#; these paragons of love and obedience deserve a lasting tribute
for having acted upon the instructions of the Prophet g, and
observed the finest details of the laws of war, without transgressing
their limits. “Atiya al-Qurazi & said,
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‘I was amongst those judged by Sa‘d b. Mu‘adh [when he
was given the authority to decide the fate of the plotters
of Bana Qurayzal], but they were in doubt about me: was
I to be counted amongst the children or amongst those
who engaged in hostilities? So to find the answer, they
examined my pubic regions and saw that I had yet to grow
pubic hair [and thus was underage], so they grouped me
with the children and I was spared’.?

' Narrated by al-Nasa’i in al-Sunan al-kubra: Kitab al-siyar [The Book of
Military Expeditions], chapter: ‘The Prohibition of Killing the Children of the
Pagans’, 5:184 §8616; al-Darimi in al-Sunan, 2:294 §2463; al-Hakim in al-
Mustadrak, 2:133-134 §§2566—2567; and al-Tabarani in al-Mu‘jam al-kabir,
1:284.
* Narrated by Ahmad b. Hanbal in al-Musnad, 3:435 §§15626-15627; and
al-Bayhaqi in al-Sunan al-kubra, 9:77 §17868.
3 Narrated by Ibn Hibban in al-Sahih: Kitab al-siyar [The Book of Military
Expeditions], 11:109 §4788; ‘Abd al-Razzaq in al-Musannaf, 10:179 §18742;
al-Tabarani in al-MuSam al-kabir, 17:164 §434; and al-Bayhaqi in al-Sunan
al-kubra, 6:166 §11098.
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Regarding the prohibition of killing non-Muslim women,
children and elderly folk during war, the respected Hanafi jurist,
Imam al-Sarakhsi, wrote in his magnum opus, al-Mabsiit:
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The Prophet # said, ‘Do not kill children [walid]’. In
the [Arabic] language, the word walid means one who is
born [mawlid]; and every human being [adami] is born;
however, customarily this word is only used for young
children. Therefore, in it is proof that it is impermissible to
kill the young children amongst them [the non-Muslims],
as long as they are not fighting. It is mentioned in a
hadith that the Prophet g forbade the killing of women
and children, and said, ‘Kill the [warring] elders of the
pagans [during the state of war]| and keep alive their
subordinates’. What is meant by ‘elders’ are the adults
amongst them, and what is meant by ‘subordinates’ are
their followers amongst the young and the womenfolk.
To ‘keep alive’ here means to take them as captives.
God says, ‘And they kept their women alive’." And it is
mentioned in Absi Bakr’s & dictated commands to Yazid
b. Abi Sufyan: ‘Kill neither a feeble old man nor a fragile

young child’; in other words, an elderly man and young
child do not fight.*

' Qur’an 40:25.
* Al-Sarakhsi, al-Mabsit, 10:5-6.
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4.4 THE UNLAWFULNESS OF KILLING ELDERLY NON-MUSLIMS

Islam has strictly and unequivocally forbidden the killing of the
elderly during war. This principle is illustrated in many prophetic
traditions.

Imam Abu Dawud narrates on the authority of Anas b. Malik
& that the Prophet g said,
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‘Do not kill any feeble old man, or any infant or young
child or woman’.*

Imam Ibn Abi Shayba narrates on the authority of al-Dahhak &
who said,
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‘The Prophet # used to forbid the killing of women and
feeble old men’.*

Imam Ibn Abi Shayba also narrates on the authority of Rashid b.
Sa‘d who said,
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“The Messenger of God g forbade the killing of women,
children and the infirm’.3

Imam al-Bayhaqi narrated a hadith from ‘Ali &, that when the
Prophet # would dispatch an army, he would advise them,
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‘Do not kill a young boy, a woman or an old man. Do

' Narrated by Abti Dawiid in al-Sunan: Kitab al-jibad [The Book of Martial
Jihad], 3:37 §2614; Ibn Abi Shayba in al-Musannaf, 6:483 §33118; and al-
Bayhadqi in al-Sunan al-kubra, 9:90 §17932.
* Narrated by Ibn Abi Shayba in al-Musannaf, 6:484 §33133.
3 1bid., §33135.
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not cause fountains to dry up and do not destroy any
trees, except those which cause hindrance during war.
Mutilate neither a human nor an animal, and do not
break a promise or breach a trust’.”

Jubayr b. Nufayl said,
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‘A man passed by Thawban &, so he [Thawban] asked
him, “Where do you intend to go?” The man said, “I
want to wage battle in the path of God”. Thawban then
said to him, “If war booty comes your way, do not steal
from it, and do not kill an old man or a young boy”.
Upon hearing this, the man asked him, “From whom did
you hear this?” Thawban replied, “From the Messenger
of God #&”.’*

4.5 THE UNLAWFULNESS OF KILLING THE RELIGIOUS LEADERS
OF NON-MUusLIMS

Islam has forbidden its adherents from killing the religious leaders
of non-Muslims during the course of war and after the battles have
ceased. There is no justification for fighting against non-Muslim
religious leaders and children if they do not engage in war. The
perpetrators are putting to shame the great values of Islam and its
culture of toleration. Imam Ahmad b. Hanbal quoted Ibn ‘Abbas
& who said that the Prophet #& would issue clear instructions
when dispatching an army to go into battle. He g& would say,
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' Narrated by al-Bayhaqi in al-Sunan al-Kubra, 9:90 §17934.

* Narrated by Ibn “Asakir in Tartkh Dimashq al-kabir, 27:404.
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‘Break no promise, steal not from the spoils of war and
do not mutilate bodies or slay children or monks’."

Imam Ibn Abi Shayba mentions another hadith from Ibn ‘Abbas
& in which the Prophet & said as he dispatched an army,
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‘Do not kill those who tend to the monasteries’.*

Imam Ibn Ab1 Shayba also quotes Thabit b. Hajjaj al-Kilabi, who
reported that Aba Bakr & stood up, praised God and said to
people,
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‘Beware, no [non-combatant] priest tending to his
monastery should be killed’.?

Imam al-Bayhaqi narrates that Sa‘id b. al-Musayyab & reported
that Abt Bakr al-Siddiq & would always say to the Islamic army
as he dispatched it for jihad,
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‘Do not drown or burn date-palm trees. Do not kill any
animal. Do not cut down a fruit-bearing tree. Do not
demolish a church. And do not kill any children or old
people or women. Soon you shall you come upon people
who have secluded themselves in cloisters; you must leave

them to engage in that for whose sake they have secluded
themselves’.#

' Narrated by Ahmad b. Hanbal in al-Musnad, 5:358 §2728.
* Narrated by Ibn Abi Shayba in al-Musannaf, 6:484 §33132; Aba Ya‘la in
al-Musnad, 5:59 §2650; al-Tahawi in Sharh ma‘ani al-athar, 3:225; and al-
Daylami in Musnad al-firdaws, 5:45 §74710.
3 Narrated by Ibn Abi Shayba in al-Musannaf, 6:483 §33127.
4 Narrated by al-Bayhaqi in al-Sunan al-kubra, 9:85 §17904.
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Likewise, another tradition reported by Salih b. Kaysan and
narrated by Imam al-Bayhaqi mentions that Aba Bakr al-Siddiq &
said as he was dispatching the Islamic army towards Syria,
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“You shall soon come upon people who have secluded
themselves in monasteries; you must leave them to engage
in that for whose sake they have secluded themselves. Do
not kill an old, feeble man or a woman or a child. Do
not damage any populated area. Do not cut down trees
needlessly. Do not kill animals unless it is for a benefit
[to feed others]. Do not burn down date-palm trees or
drown them. Do not commit any treachery. Do not
mutilate (anyone). Do not behave cowardly. And do not
take anything without right when distributing the spoils
of war’."

In the light of these clear injunctions that prohibit killing the
religious leaders of non-Muslims, what interpretation can one give
to the self-styled and the misplaced religious concepts of those
who murder Islamic religious scholars, destroy the mosques of
those who adhere to other schools of thought and burn down
the shrines of the Sufis? Not only do these people consider these
actions justified, but they also invoke religion by claiming to take
guidance from the Qur’an and the Sunna!

4.6 THE UNLAWFULNESS OF KILLING NON-MusLIM TRADERS
AND FARMERS

Islam has given complete protection to farmers, traders and
businessmen, and forbade killing them, because they are associated

T Ibid., 9:90 §17929.
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with the economy and financial survival of humanity. There are
several prophetic narrations that speak of this.

Imam Ibn Abi Shayba and Imam al-Bayhaqi narrated on the
authority of Jabir b. ‘Abd Allah & who said,
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“They [the Muslim soldiers] did not kill the merchants
amongst the pagans’.’

Imam Ibn Abi Shayba also narrated on the authority of Zayd b.
Wahb that ‘Umar & sent him a letter in which he said,
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‘Do not take anything without right when distributing
the spoils of war, and do not commit any treachery or kill
children. And fear God regarding farmers’.”

Imam al-Bayhaqi’s version of this report reads,
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‘Fear God regarding the farmers and do not kill them’.?

Ibn al-Qayyim said,
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‘Indeed, when the Companions of the Prophet g
conquered the various lands, they did not kill them
[farmers and merchants] because the latter did not fight

[against them], and so in that sense they [the civilians]
resembled the elderly and the religious leaders’.#

' Narrated by Ibn Abi Shayba in al-Musannaf, 6:484 §33129; al-Bayhaqi in al-
Sunan al-kubra, 9:91 §17939; and cited by Ibn Adam al-Qurashi in al-Kharaj,
1:52 §133.
* Narrated by Ibn Abi Shayba in al-Musannaf, 6:483 §33120; and cited by Ibn
Adam al-Qurashi in Kitab al-Kharaj, 1:52 §132.
3 Narrated by al-Bayhadqi in al-Sunan al-kubra, 9:91 §17938.
4 Ibn al-Qayyim, Abkam abl al-dhimma, 1:165.
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Imam al-Awz3‘1 took a similar view and said,
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‘Farmers are not to be killed [during war] if it is known
that they are not from the combatants’.”
And Ibn Qudama al-Maqdisi stated,
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‘As for the farmer who is a non-combatant, he should

not be killed, because it was narrated from ‘Umar b. al-
Khattab @& that he said, “Fear God regarding the farmers
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who do not wage war against you

4.7 THE UNLAWFULNESS OF KILLING NON-MusLIM SERVICE
PERSONNEL

Islamic laws are to regulate the conduct of the Muslim soldiers
during the course of war and restrain them from killing non-
Muslim professionals and those tasked with the delivery of
services. Rabah b. Rabih & said,
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‘“We were with the Messenger of God & in one of the
battle expeditions, when he saw some people gathered
around something. He sent a man out, saying, “Go and

see what they are gathering around”. The man returned
and informed him, saying, “They are gathering around

T Ibid.
* Ibn Qudama al-Maqdisi, al-Mughni, 9:251.
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a slain woman”. The Prophet g said, “She was not
amongst those who fight!” At the head of the group was
Khalid b. Walid, so the Prophet sent a man to go and
inform Khalid: “Neither an [idolatrous] woman nor a
hired servant should be killed”.” [In one report:] ‘Do not
kill children or hired servants’.”

In fact, non-Muslim employees working in the households of
non-Muslim employers in the conquered areas are not to be killed
and no kind of tax can be imposed upon them. Ibn al-Qayyim
stated the same thing, quoting ‘Abd Allah b. ‘Umar &:
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“The blood of a servant is inviolable, and is thereby
similar to that of women and children’.”

Likewise, Ibn al-Mundhir cited a consensus amongst the
scholars that, like the unemployed, the old, the sick, the destitute
and women and children of non-Muslims—no tax can be levelled
on the servants under their responsibility and care.?

4.8 THE UNLAWFULNESS OF KILLING NON-MusLiMs WHO ARE
NON-COMBATANTS

Islam holds that the sanctity of life is superior to the sanctity of the
Ka‘ba. That is why shedding blood unjustly has been condemned
in the harshest possible terms. The only enemies who are allowed
to be killed are those who actively take part in combat. A large
part of population, which is non-combatant, including children,
women, the old, the sick and the disabled, have been excluded

' Narrated by Abti Dawiid in al-Sunan: Kitab al-jibad [The Book of Martial
Jihad], chapter: ‘The Killing of Women’, 3:53 §2669; Ibn Majah in al-Sunan:
Kitab al-jihad [The Book of Martial Jihad], 2:948 §2842; Ahmad b. Hanbal in
al-Musnad, 3:488 §16035; al-Nasa’1 in al-Sunan al-kubra, 5:186-187 §§8625,
8627; and al-Hakim in al-Mustadrak, 2:133 §2565.
* Ibn Qayyim al-Jawziyya, Abkam ahl al-dbimma, 1:172.
3 Ibid.
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from this. On the day of the conquest of Mecca, the Prophet
ordered that those who were not fighting should run away to save
their lives, and shut their doors, and he ordered that those who
were injured should not be attacked.

Imam Muslim narrated on the authority of Aba Hurayra &
that the Messenger of God # said on the day of the conquest of
Mecca,
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“Whoever enters Aba Sufyan’s house is safe, and whoever
lays down his weapon is safe and whoever shuts his door
is safe’.”

All of these steps convey the message of peace and protection.
It is reported in “Abd al-Razzaq’s Musannaf that ‘Ali b. Abi
Talib & said,
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“The injured person or prisoner should not be killed, and
the one who flees should not be pursued’.”

According to another narration recorded by ‘Abd al-Razzagq,
Juwaybir reported that a woman from the tribe of Bant Asad told
him that she heard ‘Ammar & declare after ‘Ali & had finished
the Battle of the Camel,?
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' Narrated by Muslim in al-Sahih: Kitab al-jibad wa al-siyar [The Book of
Martial Jihad and Military Expeditions], chapter: “The Conquest of Mecca’,
3:1407 §1780; Abt Dawid in al-Sunan: Kitab al-kharaj wa al-imara wa al-fay’
[The Book of Land Tax, Leadership and the Spoils Acquired without Fighting],
3:162 §3021; and al-Bazzar in al-Musnad, 4:122 §1292.

* Narrated by ‘Abd al-Razzaq in al-Musannaf, 10:123 §18590.

3 A battle that took place in 656 ct. Ep.
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‘Do not kill an injured person and do not enter the
house of someone who has laid down his arms, for he is
considered safe. Similarly, the one who shuts his door is
considered safe’.”

4.9 THE UNLAWFULNESS OF WAGING NIGHT OFFENSIVES
AGAINST NON-MUSLIMS

The military code of conduct enshrined in the Shariah holds that
enemies should not be attacked at night. Military forces should
wait until dawn when launching their offensives so that non-
combatants, such as women, children, the old and the sick, do not
become frightened and have their sleep disturbed.

Imam al-Bukhari and Imam Muslim narrated on the authority
of Anas b. Malik & who said,
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‘The Messenger of God # came to Khaybar at night, and
when he came to a people [a force] at night, he would not
attack them until daybreak’.?

Contrast the prophetic laws concerning war with the methods
of the modern-day terrorists who bomb populated areas without
any care for peaceful life.

4.10 THE UNLAWFULNESS OF BURNING NON-MUSLIMS

In the pre-Islamic days of ignorance, a man would go to such
extremes in revenge and enmity against his opponents during war
that he would burn them alive. The Prophet & forbade Muslims
from resorting to this barbaric tactic.

T Narrated by ‘Abd al-Razzaq in al-Musannaf, 10:124 §18591.
* Narrated by al-Bukhari in al-Sabih: Kitab al-maghazi [The Book of Military
Expeditions], chapter: “The Campaign of Khaybar’, 4:1538 §3961; Muslim in
al-Sahih: Kitab al-jihad wa al-siyar [The Book of Martial Jihad and Expeditions],
chapter: “The Campaign of Khaybar’, 3:1427 §1365; and al-Tirmidhi in al-
Sunan: Kitab al-siyar [ The Book of Military Expeditions], 4:121 §1550.
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‘Abd al-Rahman b. ‘Abd Allah quoted his father as saying that
once they were on a journey and the Prophet # went to relieve
himself. After he left, the Companions saw a sparrow with two of
her young hatchlings. When they took the hatchlings, the sparrow,
greatly upset, came and began to spread out her wings. When the
Prophet & returned he said,
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“Who has tormented this bird by taking her young ones?
Give them back to her’."

In another report the Prophet # saw an anthill that was burned
and declared,

‘It is not fitting that anyone but the Lord of the fire should
punish with the fire’.”

If Islam has forbidden the burning of ants, how can it allow
the burning of human beings? Likewise, when the Prophet g sent
his Companions for war, he ordered them to avoid burning their
enemies.? But in the wake of the recent bomb blasts and suicide
attacks that burn the harmless people and tear them to pieces, the
so-called Muslim terrorist groups that accept responsibility for
these attacks convey to the world that the Muslims’ concept of
jihad is barbaric and oppressive. The opposite, however, is true
and Islam has nothing to do with any of this.

' Narrated by Abti Dawiid in al-Sunan: Kitab al-jibad [The Book of Martial
Jihad], chapter: “The Abhorrence of Burning the Enemy’, 3:55 §2675.

* Narrated by Abt Dawiad in al-Sunan: Kitab al-jibad [The Book of Martial
Jihad], chapter: ‘The Abhorrence of Burning the Enemy’, 3:55 §2675.

3 Narrated by al-Bukhari in al-Sabih: Kitab al-jihad wa al-siyar [The Book of
Martial Jihad and Expeditions], chapter: ‘May He Not Suffer the Chastisement
of God’, 3:1098 §2853; al-Tirmidhi in al-Sunan: Kitab al-siyar [The Book of
Military expeditions], chapter 20, 4:137 §1571; AblG Dawtd in al-Sunan: Kitab
al-jibad | The Book of Martial Jihad], chapter: “The Abhorrence of Burning the
Enemy’, 3:54 §2674.
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4.11 THE UNLAWFULNESS OF BREAKING INTO ENEMY HOMES
AND LooT THEM

Muslim forces are strictly forbidden from forcibly entering the
houses of their enemies. Islam has emphasized the sanctity of
the honour and property of others—even in times of war—and
it forbade soldiers from beating children or women or eating the
food of others without their permission.

It is reported in Aba Dawad’s al-Sunan that Irbad b. Sariya al-
Sulami & said, “We disembarked at Khaybar with the Prophet s
and many of his Companions were with him. One of the fighters of
Khaybar who was arrogant and contentious came to the Prophet
# and asked, “Is it fair that you slaughter our donkeys, eat our
fruits and beat our women?” The Prophet # became annoyed and
said, “O Ibn ‘Awf! Ride on your steed and declare that Paradise
is only for the believers, and that they should gather for prayer”.
When they all gathered together, he stood up and said,
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“Does any of you recline on his couch and imagine that
God has not forbidden anything save that which has
been mentioned in the Qur’an? Beware, by God, I have
exhorted, issued commands and forbade various matters.
They are as numerous as what is found in the Qur’an, or
more. God has not permitted you to enter the houses of
the People of the Book without permission, or to beat
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their women, or to eat their fruit”.

' Narrated by Aba Dawad in al-Sunan: Kitab al-kharaj wa al-imara wa al-fay’
[The Book of Land Tax, Leadership and the Spoils Acquired without Fighting],
3:170 §3050; al-Bayhaqi in al-Sunan al-kubra, 9:204 §18508; and cited by Ibn
‘Abd al-Barr in al-Tamhid, 1:149.
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During the pre-Islamic days of ignorance, the Arab warriors
would initiate war for the sole purpose of forcibly acquiring
wealth and belongings through pillage and plunder. Plundering the
trading caravans had become a business of many tribes, but Islam
eliminated this oppressive practice. When some people wanted to
loot a caravan of travellers in one of the battles, the Prophet s
forbade them.

It is reported by Mu‘adh b. Anas & that he was blessed to
be with the Prophet # in one of the sacred battles. Some people
started looting some travellers and when the Prophet g came to
know of this, he sent one of the Companions to declare:

A 50 o Gy b 31 8 2 34 O

“There is no jihad for the one who breaks into the houses
of others or loots people on the road’."

Thus, when those fighting in the way of God resort to plunder
and looting, and harass people and become a source of trouble for
them, God rejects their emotional appeals to jihad and declares
their acts unlawful.

4.12 THE UNLAWFULNESS OF DESTROYING THE CATTLE, CROPS
AND PROPERTIES OF THE ENEMY

Islam neither allows the unjust shedding of blood, nor does it
approve of the scorched earth policy of total war. Islam calls for
reform and peace. Therefore, it takes care that those fighting for
its sake do not destroy crops and fruit-bearing trees, or burn down
properties.

Imam al-Tirmidhi quoted the following saying of the First
Rightly Guided Caliph in this regard:
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' Narrated by Abt Dawtd in al-Sunan: Kitab al-jibad [The Book of Martial
Jihad], 3:41 §2629.
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‘Aba Bakr al-Siddiq & forbade people from cutting down
fruit-bearing trees or destroying buildings [during war]—
and the Muslims abided by his instructions after that’."

Many traditions have been reported by Imam Malik, ‘Abd al-
Razzaq, Ibn Abi Shayba and al-Bayhaqi to this effect. According
to these traditions, the Prophet g strictly forbade cutting down
trees. Yahya b. Sa‘id states that he was told that while seeing off
the Muslim forces for Syria, Aba Bakr al-Siddiq & came to Yazid
b. Abi Sufyan and told him,
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‘I command you to observe ten things: Do not kill a
young child, a woman or an elderly infirm man. Do not
cut down fruit-bearing trees or demolish buildings. Do
not slaughter a sheep or camel except for food. Do not
drown or burn date-palm trees. And do not steal from the
war booty or show cowardice’.”

Ibn Abi Shayba quotes a tradition reported by Mujahid who said,
Y5 gkl G ¥y (U1 il ¥ B N3 (el u}%j\ & ey
il it ey Ny (Sogndt Lo g (s

“Young children, women and infirm elderly men should
not be killed in war. Food and date-palm trees should not
be burned, houses should not be demolished and fruit-

T Narrated by al-Tirmidhi in al-Sunan: Kitab al-siyar [The Book of Military
Expeditions], 4:122 §1552.

* Narrated by Malik in al-Muwatta: Kitab al-jibad [The Book of Martial Jihad],
chapter: “The Unlawfulness of Killing Women and Children During Military
Expeditions’, 2:447 §965; ‘Abd al-Razzaq in al-Musannaf, 5:199 §9375; Ibn
Abit Shayba in al-Musannaf, 6:483 §33121; al-Bayhaqi in al-Sunan al-kubra,
9:89—90 §§17927, 17929; and al-Marwazi in Musnad Abi Bakr, pp. 69—72
§21.
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bearing trees should not be cut’.”

‘Abd Allah b. ‘Umar & stated in one narration that when Aba Bakr
al-Siddiq & dispatched the Muslim troops to Syria, he walked
with them for two miles and addressed them, saying,
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‘I enjoin you to fear God. Do not disobey [the military
commander| or show cowardice. Do not drown date-
palm trees or set crops on fire. Do not hobble animals
and do not cut down fruit-bearing trees. Do not kill an
old man or a young child’.*

‘Asim b. Kulayb narrated on the authority of his father that one
of the Ansar related, “We set out on a journey with the Prophet
#. The people were suffering hunger and were in need, so they
forcibly took some goats and slaughtered them. The pots were
boiling when the Prophet g came over with his back resting
against a bow, and he started turning our pans upside down with
the bow and mixing the meat with the soil. Then he said,

“Eating stolen food is not any more lawful than eating
carrion!”.’?

What a lofty demonstration of conduct and commitment to
ethical principles! Whether in the theatre of war, or during a
state of extreme hunger in a long, tiresome journey, no military
leader, religious figure or spiritual mentor can demonstrate this
level of pious, exalted and strong character. It was the influence

' Narrated by Ibn Abi Shayba in al-Musannaf, 6:483 §33122.
* Narrated by al-Marwazi in Musnad Abt Bakr, pp. 69—72 §21.

3 Narrated by Abt Dawtd in al-Sunan: Kitab al-jibad [The Book of Martial
Jihad], 3:66 §2705; and al-Bayhaqi in al-Sunan al-kubra, 9:61 §17789.
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of the Prophet’s training of the Companions that when the pans
containing cooked meat were mixed into the dust in front of them,
though they were seized with extreme hunger at that time, these
embodiments of patience totally submitted themselves before the
Prophet #.

The words spoken by the Prophet # on that occasion are a
valuable gift for humanity. His describing stolen food as viler
than the flesh of an un-slaughtered dead animal should give pause
to those who feel no compunction in robbing banks and stealing
from people to finance their terrorist activities.

4.13 SUMMARY

In the light of the aforementioned explanations, it is evident that
even when war is imposed on Islam, and the Muslims are made
victims of external aggression and the Islamic state is compelled
to order its armies to fight in defence, children, women and the
elderly cannot be killed. Furthermore, damaging crops, destroying
buildings, properties and places of worship are also strictly
forbidden. How can Islam, which does not allow these practices
during jihad, condone and approve the killing of non-combatants
who are not directly involved in the aggression and who are
going about their daily routines? It is abundantly clear that such
activities are in direct contravention of the teachings of the Qur’an

and hadith.
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5.1 THE PROTECTION OF NON-MusLIM CITIZENS DURING THE
TIME OF THE PROPHET MUHAMMAD #

The blessed period of the Messenger of God g was an unparalleled
time in history. There is no comparable era in which the rights
of non-Muslim citizens were so well protected. The Prophet
# provided a constitutional and legal status to this protection
through his agreements, accords, contracts and commands. The
agreement worked out with the people of Najran is a notable
example in which all their rights and freedoms—in particular
religious freedoms—were guaranteed. Imam Abu “Ubayd al-
Qasim b. al-Sallam, Imam Humayd b. Zanjawayh, Ibn Sa‘d and
al-Baladhiiri have cited a hadith in which the Prophet g dictated:
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‘Indeed, Najran and her allies are under the protection
of God and the guarantee of the Messenger of God #&.
They are to be protected in their wealth, lives, lands and
religion. This includes their priests, monks, those who
are present amongst them and those who are absent and
others amongst them, and their delegations and the like.
They shall not be forced to change that (faith) which they
are upon and no right of theirs is to be forfeited. No
monk, priest or attendant amongst them should lose that

which is in his possession, be it plentiful or scarce, and no
fear or danger will threaten them’."

T Cited by Aba Yasuf in al-Kharaj, 78; Abt ‘Ubayd al-Qasim b. Sallam in Kitab
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Imam Humayd b. Zanjawayh states that this agreement
remained in force during the reign of Aba Bakr al-Siddiq & after
the passing of the Messenger of God #. Certain amendments
were incorporated in it due to the changing circumstances during
the reign of ‘Umar and ‘Uthman &, but the responsibility for
protecting the rights of the non-Muslims, which was the main
highlight of the agreement, remained intact.

Likewise, the Prophet g issued a declaration about the
properties and belongings of the Jews during the conquest of
Khaybar. This was reported by Imam Ahmad, Imam Aba Dawud,
Imam al-Tabarani and other Imams of hadith. Khalid b. al-Walid
& said,

~
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‘We fought in the Battle of Khaybar with the Messenger
of God # and [as victory loomed] some people hastened
to enter the compounds of the Jews. The Prophet # then
ordered me to deliver the call to prayer . . . then he # said,
“O people! You have hastened to enter the compounds of
the Jews, but beware, the property of the non-Muslim

» O1

citizens is not lawful to you except that which is due”.

NS
N
o

The same narration has been reported with the following wording
as well:
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al-amwal, pp. 244-245 §503; Ibn Sa‘d in al-Tabaqat al-kubra, 1:288, 358; Ibn
Zanjawayh in Kitab al-amwal, pp. 449-450 §732; and al-Baladhuri in Futih
al-buldan, p. 9o.

' Narrated by Ahmad b. Hanbal in al-Musnad, 4:89 §16862; Abii Dawad in
al-Sunan: Kitab al-at‘ima [The Book of Foodstuffs], chapter: ‘The Unlawfulness
of Eating Beasts of Prey’, 3:356 §3806; and Ibn Zanjawayh in Kitab al-amwal,

p- 379 S618.
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‘Beware! I forbid you from the property of the non-
Muslim citizens, except that which is due’."

Imam al-Daraqutni reported the same hadith in a different
wording, where Khalid b. al-Walid & said,
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‘On the day of Khaybar the Messenger of God #& forbade
taking the wealth of the non-Muslim citizens’.*

From the assorted agreements, documents and declarations, we
see that the non-Muslim citizens of the prophetic period enjoyed
the following rights:

. They enjoy equal treatment under the law

. The protection of their religion from any harm

. Their honour, life and property are protected

. The Islamic government can appoint them to the highest
administrative positions, provided they possess the necessary
qualifications

[ O e S

5. They have the authority to appoint their religious representatives
and office-holders without any interference
6. Their places of worship are sacred and enjoy complete protection

5.2 THE PROTECTION OF NON-MusLIM CITIZENS DURING THE
REIGN OF ABU BAKR AL-SIDDIQ &

The protection afforded to the life, honour and property of non-
Muslim citizens was not confined to the life of the Prophet #.
The Rightly Guided Caliphs who succeeded the Prophet # also
continued to give the non-Muslim citizens full recognition.

During the caliphate of Aba Bakr al-Siddiq, the non-Muslim
citizens had similar rights as their Muslim counterparts. Whenever
an Islamic army would leave for a military expedition, Aba Bakr
would give special instructions to the commander:

' Narrated by al-Tabarani in al-Mu‘am al-kabir, 4:111 §3828; and Ibn
Zanjawayh in Kitab al-amwal, p. 380 §619.
* Narrated by al-Daraqutni in al-Sunan, 4:287 §63.
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‘Do not spread corruption in the earth and do not disobey
orders. . .. Do not drown or burn date-palm trees. Do
not kill any animal. Do not cut down a fruit-bearing tree.
Do not demolish a church. Do not kill any children, old
people or women. Soon you shall come upon people who
have secluded themselves in cloisters; leave them to engage
in that for whose sake they have secluded themselves’."

Husam al-Din al-Hindi mentioned an additional wording to this
report in his Kanz al-‘ummal,
Gty Y5 U=
‘And [do] not [kill] a sick person or a monk’.>

When Aba Bakr @& sent Yazid b. Abi Sufyan to Syria, he said,
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‘Do not demolish any place of worship . . . and do not kill
an old, feeble man or an infant or a child or a woman’.?

Thabit b. al-Hajjaj al-Kilabi reported that Abu Bakr al-Siddiq &
said while delivering his address,

2

waall B Lol o 9 1

‘Beware! A priest should not be killed in his church’.#

' Narrated by al-Bayhaqi in al-Sunan al-kubra, 9:85; Malik in al-Muwatta,

2:448 §966; ‘Abd al-Razzaq in al-Musannaf, 5:199 §9375; al-Hindi in Kanz

al-‘ummal, 1:296; and cited by Ibn Qudama in al-Mughni, 8:451-452, 477.

* Narrated by al-Hindi in Kanz al-‘ummal, 4:474 §11409.

3 Narrated by al-Bayhadqi in al-Sunan al-kubra, 9:90 §17929.

4 Narrated by Ibn Abi Shayba in al-Musannaf, 6:483 §33127; and al- Hindi in
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When Khalid b. al-Walid, under the command of the Abii Bakr
al-Siddiq &, returned to Iraq and Iran from the borders of Syria,
he concluded an agreement with the non-Muslim inhabitants there
that their churches and convents will not be demolished, that they
can beat their wooden clapper [ndgiis| without any restriction—
except for the times of the five daily prayers—and that they can
take out their crucifixes on the occasion of their Eid.*

5.3 THE PROTECTION OF NON-MusLIM CITIZENS DURING THE
REIGN OF ‘UMAR B. AL-KHATTAB &

During the caliphate of ‘Umar b. al-Khattab &, the respect,
dignity and esteem for the non-Muslim citizens of the conquered
areas increased so much that they considered themselves more
secure and free during that period than before. Montgomery
Watt, a renowned orientalist, admitted this in his book Islamic
Political Thought: The Basic Concepts. He said, ‘The Christians
were probably better off as dhimmis under Muslim-Arab rulers
than they had been under the Byzantine Greeks’.*

The level of protection and respect shown towards the non-Muslim
citizens during ‘Umar’s caliphate can be gauged from his letter to
Abt ‘Ubayda &, the then Governor of Syria, in which he said,
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“You must prohibit the Muslims from wronging and
harming their non-Muslim citizens and consuming their
wealth illegally’.?

It was the standard practice of ‘Umar @& that whenever a non-
Muslim delegation from the Islamic territories would come to
call on him, he would ask them about the conditions of the non-
Muslim citizens of their locality, lest some Muslims had created
problems for them. To this, they would say, ‘We can only say that

Kanz al-‘ummal, 4:472.
' Cited by Abt Yasuf in Kitab al-kharaj, p. 158.
* Montgomery Watt, Islamic Political Thougtht: The Basic Concepts, p. 51.
3 Cited by Aba Yasuf in Kitab al-kharaj, p. 152.
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every Muslim has fulfilled his commitment that is present between
the Muslims and ourselves’."

“‘Umar remained mindful of the rights of the minorities till the
last moment of his life. Despite his impending martyrdom at the
hands of a member of a minority group, he said,

O3 ciasay o) (B OF i gty by bl BBy (R e BB gl

el 330 154058 Y Og ity e B
‘I advise my successor to fulfil the contract of the non-
Muslim citizens who are under the protection of God and
His Messenger #. I enjoin him to fight for them if the

need arises and not to burden them with more than they
can bear’.”

5.3.1 ‘UMAR’S RELAXATION OF TAX COLLECTION FROM THE
NonN-MusLim CITIZENS

‘Umar & instructed his officials to deal with the non-Muslim
subjects in an excellent manner and advised them to give
concessions to them in levying and collecting taxes. Aslam, a freed
slave of ‘Umar &, stated,
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“Umar @& wrote a letter to the military commanders
stating that they should not impose tax on non-Muslim
women or children’.3

Imam Ibn Qudama stated,

' Narrated by al-Tabari in Tartkh al-umam wa al-muliik, 2:503.

* Narrated by al-Bukharf in al-Sab7h: Kitab al-jan@’iz [The Book of Funerals],
chapter: “What Has Come Regarding the Grave of the Prophet &, 1:469
§1328; Ibn Abi Shayba in al-Musannaf, 7:436 §37059; al-Bayhaqi in al-Sunan
al-kubra, 8:150; and Ibn Sa‘d in al-Tabaqat, 3:339.
3 Narrated by “Abd al-Razzaq in al-Musannaf, 6:85 §10009; and al-Bayhaqi in
al-Sunan al-kubra, 9:195 §18463.
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‘A large amount of wealth was brought to ‘Umar, and
Abt “Ubayd said, “I believe it was money collected from
tax”. ‘Umar said, “For certain, you have destroyed the
people!” They [the tax collectors] said, “No, by God!
We have only taken with tenderness and ease”. ‘Umar
inquired, “Was it acquired without recourse to a whip or
coercion?” They replied, “Yes”. He said, “All praise is
due to God, Who did not put that on my hands or during
my rule”.”’
During his journey to Syria, ‘Umar saw that the tax officials
were making the non-Muslim citizens stand out in the sun as their
taxes were collected. Upon seeing this, he said,
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‘Spare them from this and do not burden them with more
than they can bear. Indeed, I heard the Messenger of God
& say, “Do not torture people, for those who torture
people in this life will be tortured by God on the Day of
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Resurrection”.

Upon hearing this, the tax official let them go.

Hisham b. al-Hakim saw ‘Iyad b. Ghanam, a government
officer of Homs, make a Copt stand out in the sun during the time
of tax collection. He reprimanded him and said that he heard the
Prophet # say,

' Ibn Qudama al-Maqdisi, al-Mughni, 9:290.
* Cited by Abti Yasuf in Kitab al-kharaj, p. 135.
Screen View Only—Click to get a hard copy: http://www.MinhajPublications.com



150 | FATWA ON TERRORISM AND SUICIDE BOMBINGS

)

B B e Sgidad z3d Siadn &

‘Indeed, God shall torment those who torment others in
the life of this world’.*

§5.3.2 STIPENDS FOR THE HANDICAPPED, OLD AND POOR NON-
Mustim CITIZENS

Such was the excellent treatment towards the non-Muslim citizens
during the reign of Caliph ‘Umar & that the old, disabled and the
weak non-Muslim citizens were not only exempted from the tax,
but were also given stipends from the government treasury for the
maintenance of their households.

Imam Abt ‘Ubayd al-Qasim b. Sallam writes in Kitab al-amwal,
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“‘The Commander of the Faithful, ‘Umar &, passed by
an elderly man amongst the non-Muslim citizens who
was begging at people’s doors. ‘Umar said to him, “We
have not been fair to you if we have taken the tax from
you when you were younger but left you in helplessness
in your old age”. After that, ‘Umar issued instructions
for the man to receive enough money from the public
treasury that would take care of his needs’.*

Imam Abt Yusuf described the same report in Kitab al-kharaj
in the following words:

' Narrated by Muslim in al-Sahih: Kitab al-birr wa al-sila wa al-adab [The
Book of Piety, Filial Duty and Good Manners], chapter: ‘The Severe Divine
Threat to the One Who Punishes People Unjustly’, 4:2018 § 2613; Abt Dawtd
in al-Sunan: Kitab al-kharaj [The Book of Land Taxation], chapter: ‘On Being
Harsh’, 3:106 §3045; Ahmad b. Hanbal in al-Musnad, 3:403, 404, 468; and
al-Nasa’i in al-Sunan al-kubra, 5:236 §8771.

* Narrated by Aba ‘Ubayd al-Qasim b. Sallam in Kitab al-amwal, p. 57 §119.
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‘“Umar b. al-Khattab @& passed by the door of some
people and there was an elderly blind man there, begging.
“‘Umar put his hand on his arm from behind and asked,
“From which group amongst the People of the Book do
you belong?” The man replied, “I am a Jew”. ‘Umar then
asked him, “So why are you begging?” “I am begging for
money”, the man said, “so I can pay the tax and fulfil my
needs, because I am too old to earn money”. ‘Umar took
him by the hand and led him to his home and gave him a
few things, then he sent him to the treasurer of the public
treasury and said, “Take care of him and those like him,
for by God, we have not treated him fairly if we benefited
from him in his younger days but left him helpless in his
old age! “[Then he recited the verse,] ‘Charity is only for
the poor and indigent”" and the poor are amongst the
Muslims and this one is from the indigent amongst the
People of the Book”. So “‘Umar exempted him and those
like him from payment of taxes’.”

‘Abd Allah b. Hadrad al-Aslami said,

°
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' Qur’an 9:60.
* Aba Yasuf, Kitab al-kharaj, p. 136.
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‘When we reached al-Jabiya with ‘Umar b. al-Khattab
there was an elderly man from the non-Muslim citizens
who was begging others and asking for food. ‘Umar
inquired about him and we said, “O Commander of the
Faithful! This is a man from the non-Muslim citizens.
He is elderly and weak”. Upon learning of this, ‘Umar
exempted him from the tax that was due from him and
said, “You burdened him with the payment of the tax and
when he became weak you left him to beg!” Then ‘Umar
provided him with ten dirhams [monthly] from the public
treasury because he had his family’."

5.4 THE PROTECTION OF NON-MusLIM CITIZENS DURING THE
REIGN OF ‘UTHMAN B. ‘AFFAN (&

The third phase of the Rightly Guided Caliphate started with a
heart-wrenching tragedy. A non-Muslim assassinated ‘Umar b. al-
Khattab &, making him a martyr. ‘Ubayd Allah b. ‘Umar was so
enraged at the assassination that he killed three people who were
involved in the conspiracy: two of whom were Christians and one
of whom was a Muslim. After this, ‘Ubayd Allah was detained
and soon after assuming the role of the third Caliph, ‘Uthman b.
‘Affan & sought the opinion of the Companions regarding his
status. The consensus of the Companions was that “‘Ubayd Allah
b. ‘Umar should be killed in retribution. Had the heirs of those
killed not reconciled and forgiven him in lieu of blood money,
‘Ubayd Allah would most certainly have been killed. After the
reconciliation was reached, the blood money was evenly distributed
amongst the victims’ families.* Imam Abt “‘Ubayd, Imam Humayd
b. Zanjawayh and al-Baladhuri have cited the following words of
“‘Uthman’s & official order:

* Ibn ‘Asakir, Taritkh Dimashq al-kabir, 27:33 4.
* Ibn Sa‘d, al-Tabagat, 5:17.
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‘I hereby command you to deal with the non-Muslim
citizens in an excellent manner, for they are a folk with a
complete guarantee [of protection and rights]’."

This establishes that the blood of Muslims and non-Muslims is of
equal sanctity.

5.5 THE PROTECTION OF NON-MusLIM CITIZENS DURING THE
REIGN OF “ALI B. ABI TALIB &

During the caliphate of ‘Ali b. Ab1 Talib &, non-Muslim citizens
continued to enjoy the same rights and protections they had
during the prophetic period and that of the three preceding Rightly
Guided Caliphs.

A Muslim who had killed a non-Muslim was presented in the
court of “‘Ali & . After the proof of his crime was furnished and
found valid, ‘Ali & ordered him to be killed in retribution. The
heirs of the killer managed to get the brother of the victim to
pardon him in return for a blood money payment. When ‘Al
learned of this he said to one of the heirs of the victim,
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‘Did they [the heirs of the killer] scare you or threaten
you in any way?’

He replied in the negative and said that his brother would not
come back, even if the killer was killed in retribution, and that
since the heirs of the killer would be paying the blood money,
which would take care of the needs of his brother’s [the victim’s]
family, he agreed to the reconciliation out of his own will without
any pressure. Upon hearing this, ‘Ali & said that the final decision
rested with him, for he knew better what to do; however, the
operative principle of the Shariah is that

T Cited by Ibn Sa‘d in al-Tabagqat, 1:360; Abt Yusuf in Kitab al-kharaj, p. 8o;

Abt “Ubayd al-Qasim b. Sallam in Kitab al-amwal, p. 246 §505; Ibn Zanjawayh

in Kitab al-amwal, p. 451 §732; and al-Baladhuri in Futiih al-buldan, p. 91.
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‘Whoever is under our guarantee of protection, then his
blood is like our blood, and the blood money due to him
is like the blood money due to us’."

According to another tradition, our master ‘Ali & said,
4 b caladl el gas 1)
‘If a Muslim kills a Christian, he should be killed in

retribution’.?

5.6 THE PROTECTION OF NON-MusLIM CITIZENS DURING THE
REIGN OF ‘UMAR B. ‘ABD AL-‘AZIz &

In strict accordance with the teachings and conduct of the Prophet
# and the practice of the Rightly Guided Caliphs, ‘Umar b. ‘Abd
al-‘Aziz & would always instruct his officials, saying,

S0 S W Y 1

‘Do not demolish any church, cloister or Zoroastrian
temple’.?

There is a famous incident in which an Umayyad ruler, Walid b.
‘Abd al-Malik, seized a piece of property belonging to the Church
of Damascus and made it a part of a mosque. When news of this
reached “‘Umar b. ‘Abd al-‘Aziz, he ordered the demolishment of
that portion of the mosque and instructed that it be returned to
the Christians. One report about this incident reads:
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' Narrated by al-Bayhaqi in al-Sunan al-kubra, 8:34; al-Shafi in al-Musnad,
1:344; and cited by al-Shaybani in Kitab al-hujja ‘ala Abl al-Madina, 4:3535.
* Cited by al-Shaybani in Kitab al-hujja ‘ala Abl al-Madina, 4:349; and al-
Shafii in al-Umim, 7:320.
3 Cited by Ibn Qayyim al-Jawziyya in Abkam ahl al-dhimma, 3:1200.
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‘When ‘Umar b. ‘Abd al-‘Aziz & became the Caliph, the
Christians complained to him about al-Walid’s seizure
of Church property. He dictated orders to his governor
there, commanding him to return to them the portion
that was added to the mosque’."

“Umar b. ‘Abd al-‘Aziz & said to one of his governors,
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‘If it [their Church] was from amongst the fifteen
Churches that were extant during their reign, then it is
off limits to you’.*

It is also reported that ‘Umar b. ‘Abd al-‘Aziz & wrote to the
governor about a Muslim in his territory who had killed a non-
Muslim citizen. He ordered him to hand that Muslim over to the
guardian of the victim, who was then given the choice to either
pardon him or have him. The governor handed the killer over to
the guardian of the victim, and the former was subjected to capital
punishment.?

Whether during the prophetic period or the period of the Rightly
Guided Caliphs and those after them, Islamic history is replete with
the examples of excellent treatment towards non-Muslim citizens
of the Islamic state. The members of other nations and religions
would live a peaceful and comfortable life there to the extent that
they regarded Islamic rule preferable to the rule of others. Their
places of worship were afforded complete protection and security,
and they were free to follow and practise their religion. All of their
economic needs were met from the bayt al-mal (public treasury).
People were so impressed by the Muslims’ excellent manners and
character that millions of non-Muslim citizens chose to embrace
Islam willingly out of their own volition.

' Cited by al-Baladhtri in Futiih al-buldan, p. 150.
* Cited by Abt “‘Ubayd al-Qasim b. Sallam in Kitab al-amwal, p. 201 §426; and
Ibn Zanjawayh in Kitab al-amwal, p. 387 §635.
3 Narrated by ‘Abd al-Razzaq in al-Musannaf, 1o:101 §18518.
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It is disconcerting to see that Muslims—let alone non-
Muslims—are not safe from the terrorist activities of the modern-
day extremists. The peace of society is shattered, blood is shed with
reckless abandon and properties and infrastructures are subject to
wanton destruction. The conduct of today’s terrorists defaces the
1400-year history of Islam’s excellent treatment of non-Muslim
citizens. The acts of terrorism committed today do not champion
the cause of Islam; rather, they malign its good name.
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6.1 PRELIMINARY STATEMENT

Islam gives complete religious freedom to non-Muslims, and the
Islamic government is not to interfere in their religious affairs.
Islam also guarantees the protection of their places of worship
and other religious sites, as well as their life, honour and property.
In short, Islam presents an unprecedented model of tolerance,
harmony and peaceful co-existence. The Qur’an fostered feelings
of harmony amongst religions and ensured their freedom to the
point that it forbade the believers from insulting the false gods of
other faith traditions. God says in the Qur’an,
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‘And do not insult those whom they worship besides God,
lest they insult God wrongfully and out of ignorance’."

There can be no better example of interfaith tolerance than this.

6.2 THE COMPLETE FREEDOM TO PRACTISE ONE’S RELIGION

There is no room for coercion in Islam and no one can be forced to
convert. Islam gives complete religious freedom to all non-Muslim
citizens to adhere to their respective faith traditions and to freely
practise their teachings. God says,
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‘There is no compulsion in religion. Surely, right guidance
is clearly distinguished from error’.*

Ibn Kathir explained this verse in the following words:

‘Do not coerce anyone to embrace the religion of Islam,
for its proofs and evidence are clear, obvious and

' Qur’an 6:108.
* Ibid., 2:256.
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manifest. There is no need for anyone to be coerced into
embracing it’."

God also says in the Qur’an,
(o ki o 01535 )
‘So will you coerce people until they become believers?*

God has strictly forbidden the Muslims from coercing others
to embrace Islam. Therefore, no non-Muslim can be compelled
to become a Muslim, because Islam is not merely the profession
of faith or the performance of bodily rituals; it requires the
confirmation and conviction of the heart; and in matters of the
heart, there is no scope for coercion.

When ‘Umar & granted security and protection to the people of
Jerusalem, his treaty formed the constitution of religious freedom
available for non-Muslims in an Islamic society. He wrote:
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“This is the covenant of security from the servant of
God, ‘Umar, the Commander of the Faithful, to the
people of Jerusalem. He grants them security in their
lives, properties, churches, crucifixes and to their ill and
their healthy and their entire religious community. Their
churches are not to be occupied, demolished or decreased
in number. Their churches or crucifixes should not be
desecrated, or anything else of their property. They are
not to be coerced to abandon their faith, and no one

' Ibn Kathir, Tafstr al-Quran al-‘Azim, 1:310.

* Quran 10:99.
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amongst them is to be harmed in any way. And none of
the Jews are to reside with them in Jerusalem [due to the
severe enmity between them in those days]’."

Professor Philip K. Hitti writes, ‘They [non-Muslims] were
allowed the jurisdiction of their own canon laws as administered
by the respective heads of their religious communities. This state
of partial autonomy, recognized later by the Sultans of Turkey,
has been retained by the Arab successor states’.* Further on he
writes, ‘All non-Moslems were allowed autonomy under their own
religious heads.? . .. Syria as a whole remained largely Christian
until the third Moslem century. ... In fact Lebanon remained
Christian in faith and Syriac in speech for centuries after the
conquest’.*

The opinion of Hitti and other non-Muslim orientalists testifies
to the fact that the Islamic governments did not resort to coercion
or pressure to change the religion of the non-Muslim citizens
in their territories. Non-Muslims were given complete freedom
and protection to practise their religions and hold fast to their
faith traditions. Despite the Muslim conquests of these areas, the
Christians held firm to their religion and the Muslim governments
neither interfered with their faith nor hindered its practice. This
demonstrates the benevolence of Islam, which has been duly
appreciated by many non-Muslim researchers and historians.

6.3 THE UNLAWFULNESS OF KILLING A NON-MUSLIM AND
DestrROYING His orR HER PROPERTY DUE TO RELIGIOUS
DIFFERENCES

The diversities and differences between the various faith traditions
cannot be a basis for killing others and seizing their wealth. It
is unequivocally forbidden to oppress others through torture,

' Narrated by al-Tabari in Tartkh al-umam wa al-mulitk, 2:449.
* Philip K. Hitti, History of the Arabs, p. 170.
3 Ibid., p. 225.
4 Ibid., p. 23 1.
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slander or false accusations—no matter what their race, religion
or region. There is a recompense for every excess as God says,
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‘O you who believe! Retribution |qisas] is prescribed for
you in cases where one is unjustly killed’."

Here, the word gatla has been used, which encompasses both
Muslims and non-Muslims, and then there is the order of ‘a life
for a life’ in retribution. This can include the life of both a Muslim
and a non-Muslim. Elsewhere in the Qur’an God says,
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‘And We prescribed for them in it [the Torah] retribution:
a life for a life, an eye for an eye, a nose for a nose, an ear
for an ear, a tooth for a tooth and for injuries’.*

Likewise, if a Muslim steals from a non-Muslim, the prescribed
punishment [hadd] can be enforced against him. Ibn Rushd reports
that there is a consensus amongst the Muslims on this matter.>
This illustrates that differences in religious doctrine do not justify
killing or stealing from others.

6.4 IT 1S A SUNNA OF THE PROPHET & TO SAFEGUARD THE
NoON-MusLiMS’ PLACES OF WORSHIP

The Prophet g allowed non-Muslims to retain their places of
worship. Detailing the Prophet’s practice g, Ibn al-Qayyim
mentioned that the Prophet g allowed the places of worship
belonging to the non-Muslims to remain intact after the conquest
of Khaybar and did not allow them to be demolished. When other
areas became part of the Islamic empire, the Rightly Guided

' Quran 2:178.
* Ibid., 5:45.
3 Ibn Rushd, Bidayat al-mujtahid, 2:299.
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Caliphs and Companions followed the Prophet’s orders and did
not demolish them."

6.5 IT 18 A RELIGIOUS OBLIGATION TO SAFEGUARD THE NON-
Musrims’ PLACES OF WORSHIP

According to the Qur’an and prophetic hadith, it is binding upon
the Islamic state to safeguard the sanctity of the religious sites and
places of worship belonging to other religions, and to afford them
complete protection. God says in the Qur’an,
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‘And had God not repelled one group of people from

another, the cloisters, synagogues, churches and mosques

in which God’s name is mentioned in abundance would
bave been ruined’.*

In his commentary on this verse, Imam Abu Bakr al-Jassas quoted
the words of Imam al-Hasan al-Basri:
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‘God uses the believers as a means of preventing the

destruction of the places of worship belonging to the
non-Muslim citizens’.?

Al-Jassas continued:
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‘Within this verse there is a proof that it is impermissible to
destroy the aforementioned places of worship belonging

' Ibn Qayyim al-Jawziyya, Abkam abl al-dhimma, 3:1199.
* Qur’an 22:40.
3 Aba Bakr al-Jassas, Abkam al-Quran, 5:83; and Ibn al-Qayyim, Abkam ahl
al-dbimma, 3:1169.
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to those of the non-Muslims who are citizens or under a
guarantee of protection’.”

Al-Akhfash stated in his interpretation of the same verse that
the places of worship belonging to the non-Muslims should not
be demolished at all. So in other words, it is the responsibility
of the Islamic state to provide them complete protection in all
circumstances. Every community safeguards its own values and
culture and it is their right to do so. So the Muslims have been
ordered to protect the places of worship belonging to the non-
Muslims, despite religious differences.

Ibn al-Qayyim writes in Ahkam ahl al-dhimma,
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‘God uses the believers to defend their places of worship.
... Moreover, it is obligatory for him [the believer] to
defend their objects of worship, even though he detests
them. This is the correct position and it is the view of Ibn
‘Abbas’.?

6.6 THE UNLAWFULNESS OF DESTROYING THE NON-MUSLIMS’
PLACES OF WORSHIP LOCATED IN MUSLIM-MAJORITY AREAS

Islam has strictly forbidden the Muslims from destroying the places
of worship that belong to non-Muslims—even if they are located
in Muslim-majority areas. The Islamic state is constitutionally
responsible for the protection and safeguarding of these sites.
Imam Abu Bakr al-Jassas quoted Muhammad b. al-Hasan al-
Shaybani, who said,
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' Abt Bakr al-Jassas, Abkam al-Quran, 5:83.
* Ibn Qayyim al-Jawziyya, Abkam ahl al-dhimma, 3:1169.
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“When a territory under treaty becomes a territory of the
Muslims, no church, sanctuary or Zoroastrian temple
that was there before should be demolished’.”

All of these quotes and texts establish that Islam orders the
Muslims to safeguard the places of worship that belong to the
non-Muslim citizens of the Islamic lands. Furthermore, Islam
grants them complete freedom to practise their religion without
any interference. Considering all this, how is it possible that a
person who claims to be a Muslim can shamelessly murder people
engaged in worship and destroy their places of worship?

T Aba Bakr al-Jassas, Abkam al-Quran, 5:83.
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7.1 LEGAL MAXIMS

As demonstrated by the Qur’an, the hadith reports and the practical
examples of the Prophet # and the Rightly Guided Caliphs, we
see that Islam not only endows non-Muslim citizens with the same
rights as their Muslim counterparts, but also offers them equal
protection. Islamic history is replete with examples of this. In the
light of the revealed texts and precedents of the Rightly Guided
Caliphs which we have mentioned in the previous chapters, many
legal maxims can be derived concerning the fundamental rights of
the non-Muslim citizens in an Islamic state. Of them:

1. It is the responsibility of the Islamic state to protect the life,
honour and property of its non-Muslim citizens from internal
aggression

2. It is the responsibility of the Islamic state to protect its non-
Muslim citizens from external aggression

3. In the Islamic state, Muslims and non-Muslims are equal with
respect to blood money and retribution

4. The sanctity of the blood of a Muslim and a non-Muslim is
the same

5. In the Islamic state, Muslim and non-Muslim citizens enjoy
the same general rights and responsibilities

6. In the Islamic state, its non-Muslim citizens enjoy complete
freedom to adhere to their faith

7. In the Islamic state, its non-Muslim citizens enjoy complete
religious freedom to perform their rituals of worship

8. It is the Islamic state’s responsibility to provide security to
non-Muslim diplomats

9. It is the Islamic state’s responsibility to arrange for the security
of the religious leaders and places of worship of non-Muslims

1o. It is the Islamic state’s responsibility to care for the disabled,
elderly and poor non-Muslim citizens
11. It is the Islamic state’s responsibility to ensure that the sanctity

of all religions in its territory is respected
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CHAPTER 8
THE UNLAWFULNESS OF REBELLING

AGAINST THE MUSLIM STATE,
ADMINISTRATION AND AUTHORITY
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8.1 WHAT 1S REBELLION AND WHO 1S A REBEL? —TERMS,
DEFINITIONS AND SIGNS

In the preceding pages we described the Islamic teachings
pertaining to the prohibition of torturing Muslims, killing non-
Muslims and bringing harm to the non-combatants of an enemy
nation—including their properties and crops. This chapter seeks
to determine the magnitude and heinousness of rebellion and
terrorism in an Islamic state. Since this chapter deals exclusively
with rebellion, we must first explain the meanings of words
‘rebellion” and ‘terrorism’, and identify the signs of those who
engage in them.

8.2 THE LExicAL DEFINITION OF REBELLION

The Arabic equivalent of the word ‘rebellion’ is derived from the
word ‘baghyun’, which sometimes implies demand and sometimes
oppression and excess. According to the jurists, rebellion means to
disobey the commands of a lawful government and launch armed
struggle against it.

The philologist Ibn Faris said:
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The origin of the word baghyun is from the letters
ba’, ghayn and ya’, and it has two primary meanings:
[one] to seek something, and [two] a type of depravity.
... Regarding the second meaning, it is found in their
statement, that ‘the wound got septic (bagha) or it
deteriorated. . .. Then, after this, the other words are
derived from it; so it is said that baghyun is an adulteress
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because she transgresses the limits of chastity and commits
fornication. . .. And that baghyun from the same origin
also implies oppression committed by one against the
other. .. When it becomes someone’s habit then mischief
generates from his behaviour. That is why baghyun is
also used to imply violence and oppression.”

Ibn Nujaym defined rebellion in the following words:
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The word bughat is the plural of bagh (rebel). He who
‘transgressed [baghad] against people’ is the one who
oppressed and committed excess. It also means that
he spread mischief. From it comes the term al-firga al-
baghiya (the rebellious sect), because it deviated from
the middle path ... and the f’a baghiya (the rebellious
group) is one that does not obey the writ of the state.”

* Ibn Faris, Mu‘jam maqayts al-lugha, p. 144; and Ibn Manztr, Lisan al-‘Arab,
14:75-78.

* Ibn Nujaym, al-Bahr al-r@’iq, 5:150.

In Islamic literature, such as hadith books, Quranic exegeses and works
pertaining to jurisprudence and doctrine, we find that the terms used for the
Islamic state are jama‘a [congregation| or Emirate, and that for the ruler, the
terms caliph, emir or imam are used. The Prophet ¢ used the words jama‘a and
imam when he said, ‘Stick to the congregation of the Muslims and their Imam’.
(al-Bukhari in al-Sahih: Kitab al-fitan [The Book of Tribulations], chapter:
“What Should be Done when There is no Congregation’, 2:2595 §2273; and
Ibn Majah in al-Sunan: Kitab al-fitan [The Book of Tribulations], chapter: ‘On
Seclusion’, 2:1317 §2979.)

Ibn Khalduon elaborates on the concept of imamate in the following words:
“The caliphate and emirate refer to the successorship of the possessor of the
Sacred Law [the Prophet #&] in safeguarding the religion and the affairs of the
world’. (Ibn Khaldun, al-Mugaddima, p. 134.) In contemporary times we have
new terms for all sciences, so we have translated some common Islamic terms
into the contemporary legal language. The word ‘imam’ has been translated as
‘government’, ‘Muslim government’ and ‘Muslim state’, and ‘obedience’ [ta‘a,
riyasa)] have been translated as the administration of the state and authority.
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Al-Haskafi said about rebellion,
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‘Lexically, the word baghyun means to seek or demand
something. An example of this meaning is in the verse,
“That is what we were seeking [nabghi]” [Qur’an 18:46].
Conventionally, it means to seek that which is unlawful,
such as oppression, tyranny and terror’."

These semantic details are given in lexicons such as Tahdhib
al-lugha, al-Sihah and Lisan al-‘Arab. These lexical definitions
prove that the word ‘rebellion’ means ‘excess’ and ‘oppression’.
Furthermore, it also refers to the breach of all legal, constitutional
and Islamic limits to spread strife, mischief and chaos in society.

8.3 THE LEGAL DEFINITION OF REBELLION

The lexicologists have provided various definitions for rebellion, all
of which converge on the same root meaning. Likewise, numerous
legal definitions have also been mentioned by the different schools
of Islamic jurisprudence.

8.3.1 REBELLION ACCORDING TO THE HANAFT SCHOOL OF
JURISPRUDENCE

The name of Ibn Humam figures prominently in the Hanafi school.
He spelled out the most comprehensive definition of rebellion
in his book, Fath al-Qadir, and described the different kinds of
rebels. He said:
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' Al-Haskafi, al-Durr al-mukbtar, 4:261.
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According to the conventional usage amongst the jurists,
the word baghi [rebel] denotes the one who rebels against
the authority of the government. Those who challenge
the writ of the state are four kinds:

[1] Those who rebel without any incorrect interpretation
[ta’wil]—whether they have a force of arms or not—and
who seize the wealth of people, murder them and terrorise
travellers on the road. They are brigands.

[2] A folk who are just like the aforementioned group.
They do not have a force of arms, but do have an incorrect
interpretation. The legal ruling upon this group is that
they are considered brigands: if they fight they are to be
killed and crucified, and if they steal the wealth of the
Muslims the prescribed punishment has to be given to
them, in the manner that is well-known [in Islamic law].

[3] A folk who have a force of arms and protection, and
who rebel against the writ of the government with an
incorrect interpretation and believe that the government
is based on falsehood, disbelief or disobedience, and that
according to their incorrect interpretation it is obligatory
to rebel against it; this group is called Kharijites. They
declare lawful the blood and wealth of the Muslims,
capture their womenfolk and declare the Companions of
God’s Messenger g apostates. According to the majority
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of the jurists and the traditionists [ahl al-hadith] they are
given the same ruling as that of the rebels [bughat]. . . .

[4] A group of Muslims who rebelled against the
government, but did not declare lawful what the
Kharijites declared lawful, such as shedding the blood of
the Muslims and capturing their children. This group is
considered amongst the rebels [bughat]."

Zayn al-Din b. Nujaym al-Hanafi defined rebels as:
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‘A group of Muslims who rebelled against a legitimate
government, but did not declare lawful what the Kharijites

declared lawful, such as shedding the blood of Muslims
and capturing their children’.?

Ibn ‘Abidin al-Shami defined rebellion in Radd al-mubtar in the
following words:
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“The people of rebellion include every faction that
possesses force of arms and seeks to gain power; they
fight the people of justice on the basis of an incorrect
interpretation, and argue that “the truth is with us” and
that they are the true authorities’.?

In al-Durr al-mukbtar, al-Haskaft described three different kinds
of rebels:
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* Ibn Humam, Fath al-Qadir, 5:334.
* Ibn Nujaym, al-Babhr al-r@’iq, 5:151.
3 Ibn “Abidin al-Shami, Radd al-mubtar, 4:262; al-Dastqi, al-Hashiya, 4:261;
and Badr al-Din al-‘“Ayni in al-Binaya sharh al-Hidaya, 5:888.
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Furthermore, those who rebel against/the government and
spread mischief are three types: brigands [qutta“ al-tariq],

. .rebels [bughat] . . . and Kharijites. As for the Kharijites,
they are a folk possessing a force of arms who rebel against

o

the government on the basis of an incorrect interpretation
by which they believe it is based on falsehood, disbelief or
disobedience, and who believe, according to their incorrect
interpretation, that it is obligatory to engage in militancy
against the state. They declare lawful the shedding of our
blood and the seizure of our wealth, and they capture our
womenfolk and declare our Prophet’s g Companions
disbelievers. According to the consensus of the jurists, they
take the same judgement as the rebels, as he [Ibn Humam]|
verified in al-Fath [Fath al-Qadir]."

8.3.2 REBELLION ACCORDING TO THE MALIKI SCHOOL OF
JURISPRUDENCE

Imam Muhammad b. Ahmad b. al-Juzayy al-Kalbi, one of the
notable jurists of the Maliki school, wrote:
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The rebels are those who fight on the basis of a self-styled
interpretation, and who refuse to accept the authority of
the state, or who, by force of arms, refuse to obey it, or

who refuse to fulfil a duty that is incumbent upon them,
such as Zakat and the like.*

Imam al-Dastiqi writes in his marginalia on al-Sharh al-kabir in
the chapter titled, ‘The Section on Rebellion and Related Matters’:

' Al-Haskafi, al-Durr al-mukhtar, 4:262—263.

* Ibn Juzayy al-Kalbi, al-Qawanin al-fighiyya, p. 364.
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‘Lexically, it means to transgress. It is said “so-and-
so bagha against so-and-so” if he went against him.
Legally, it is, as Ibn ‘Arafa said, “To employ force—even
if through a self-styled interpretation—while refusing
lawful obedience to a lawfully established government”.’

8.3.3 REBELLION ACCORDING TO THE SHAFIT SCHOOL OF
JURISPRUDENCE

Imam al-Nawawi penned an entire chapter on fighting rebels in
his book Rawdat al-talibin. He defined the term rebel, saying,
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‘In the technical nomenclature of the scholars, the term
“rebel” denotes the one who goes against the Muslim

government, defies and conditionally withholds that
which he or others are duty-bound to fulfil’.”

Zakariyya al-Ansari al-Shafi‘t defined rebels, saying:
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Rebels are those who, possessing strength, go against
the government on the basis of a speculative and false
interpretation. It is obligatory to fight them [to crush
their revolt]. As for the Kharijites, they are a folk who
declare those who commit enormities to be disbelievers,

and they abandon the community [jama‘a]; they are not
to be fought as long as they do not fight.*

' Yahya al-Nawawi, Rawdat al-talibin, 10:50.

* Zakariyya al-Ansari, Manhaj al-tullab, 1:123.
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Imam al-Shirbini said in al-Igna“:
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The word ‘bughat’ is the plural of bagh, and baghyun
is oppression and going beyond the bounds. They [the
rebels] are given this name because of their oppression
and departure from the truth. The basis for this is found
in the verse, ‘And if two parties amongst the believers
fight each other . ..”" [Quran 49:9] There is no explicit
mention here of rebellion against the Muslim government,
but its general import does include it or imply it, because
if it is ordered to fight the rebellious of two contending
parties, then it is ordered—a fortiori—to fight against
the one who rebels against the government. These are
the anti-government Muslims, even if the government is
oppressive. They revolt against the writ of the government
through disobeying it or withholding rights due upon
them, such as the payment of Zakat with previously
mentioned conditions. It is obligatory to fight the rebels,
as is inferred from the aforementioned verse.”

Imam al-Shirbini has also described the same detail in his other
work, Mughni al-muhtdj (4:123).

' The complete verse is: ‘And if two parties amongst the believers fight each
other then make peace between them. And if one party goes against [baghat] the
other, then all of you together fight the contentious party until they all submit
to the command of God’. Ep.
* al-Shirbini, al-Iqgna‘, 2:547.
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8.3.4 REBELLION ACCORDING TO THE HANBALI SCHOOL OF
JURISPRUDENCE

Ibn Hubayra al-Hanbali described rebellion in the following
words:
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“They [the jurists] all concurred that if a party possessing
strength rebels against the writ of the Muslim government,
with self-styled and mistaken interpretations, it is
permissible to fight them until they submit to the writ of
the state’.”

Imam Ibn Qudama al-Magqdisi defined rebels as:
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‘A folk from the people of truth [i.e., the Muslims] that
rebel against the writ of the state due to some alluring
interpretation, and that seek to overthrow the government
with the force of arms and strength’.”

Muhammad b. Muflih al-Maqdisi al-Hanbali wrote in al-Furi‘:
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The rebels are those who rise against the state due to
some apparently alluring interpretation, and who possess
power; they are not a small group—contrary to the view

of Abtu Bakr [al-Marwazi]|—even if they do not fit the
conditions for being considered brigands [qutta‘ al-tariq].

' Ibn Hubayra, al-Ifsah, p. 402.
* Ibn Qudama al-Maqdisi, al-Kaf:, 4:147; al-Shirbini, Mughni al-mubtaj,
4:123-124; and al-Qarafi, al-Dhakhira, 5:512.
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In al-Targhib it is mentioned: “They are not considered to
have power unless there is one person amongst them who
is obeyed [as a leader]’. And they can also be considered
[rebels] if they apply their force in any part [of the Islamic
state’s jurisdiction].”

Imam Ibrahim b. Muhammad b. ‘Abd Allah b. Muflih al-Hanbali
writes in al-Mubdi‘,
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‘Baghyun is the verbal noun of the verb baghalyabghi. 1t
is said that someone “bagha” if he transgressed. In this

context it means the oppressors who rebel and transgress
against the Muslim government’.”

MarT b. Yasuf al-Hanbali wrote in Ghayat al-muntaha:
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They are the ones who, with an apparently appealing
interpretation, rebel against the Muslim government,
even if it is unjust. And they possess power, even if they
have no central leader who is obeyed. It is unlawful to

rebel against the writ of the government, even if it is
unjust.’

Al-Buhuti al-Hanbali wrote in Kashshaf al-qina“ ‘an matn al-igna“,
in the chapter on fighting rebels,
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' Ibn Muflih, al-Fura‘, 6:147.
* Ibn Muflih, al-Mubdi‘, 9:159-160.

3 Mar b. Yasuf al-Karmi, Ghayat al-muntaha, 3:348.
Screen View Only—Click to get a hard copy: http://www.MinhajPublications.com



TrE UNLAWFULNESS OF REBELLING AGAINST THE MUSLIM STATE . . . | 183

‘It [baghyun] is the verbal noun of the verb baghalyabghi.
It is said that someone “bagha” if he transgressed. In this
context it refers to the oppressive rebels who revolt and
transgress against the writ of the state’.”

8.3.5 REBELLION ACCORDING TO THE JAFART SCHOOL OF
JURISPRUDENCE

Abu Ja‘far Muhammad b. Husayn al-Tasi, the Ja‘farijurist, penned
an entire chapter in his book al-Igtisad al-hadi ila tariq al-rashad,
describing the prescriptions against rebels. He said:
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The word rebel denotes everyone who rebels and
revolts against a Muslim government. It is the duty of
the government to fight them, and it is obligatory upon
everyone whom the government drafts [to fight them] to
go with it or help it in fighting them. It is impermissible
for someone other than the government to fight them—
unless it is by its permission. When they are fought, there
must be no turning back unless they return to the truth or
are killed. Neither tax [in lieu of fealty] nor compensation
is accepted from them.
There are two types of rebels. The first type is a group
that has a leader to whom they defer. It is permissible
to finish off their wounded, pursue those of them who

' Al-Buhati, Kashshaf al-qina“ ‘an matn al-Iqna‘, 6:158.
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flee [in battle] and kill those of them who are captured.
The second type is a group that does not have a leader to

whom they defer; their wounded and captured ones are
not to be killed.”

The Ja“fari jurist and Qur’anic exegete, al-Fadl b. al-Hasan al-
Tabarsi, defined the term ‘rebel’ in al-Mw’talif min al-mukbtalif,
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‘A rebel is the one who revolts and fights against a Muslim
state, and refuses to give it his rightful due’.*

These quotes demonstrate that the renowned and the distinguished
scholars of the Muslim world have described rebellion in much the
same way, and with little variation, despite their different eras,
doctrines and schools of jurisprudence. It is important for us to
know the conclusions of the various jurisprudential traditions so
we may assimilate them into one single definition.

All of the esteemed jurists interpreted the term ‘rebels’ as a
group whose actions spring from extremism and who challenge
the authority of the government on the basis of their self-styled
interpretations. The terrorism we are facing today belongs to
the same category and deserves the same treatment meted out to
the terrorists of the past. If enforced, the aforementioned legal
precepts would uproot terrorism.

8.3.6 REBELLION ACCORDING TO CONTEMPORARY JURISTS

The sixteenth session of the Muslim World League was held in
the Islamic Academy of Jurisprudence in Mecca, from January
5 to January 10, 2002, under the supervision of King Fahd bin
Abdul Aziz, the Custodian of the two Sanctuaries. After five days
of deliberation, the ‘Makka Declaration’ defined terrorism:
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U Al-Tasi, al-Igtisad al-hadi ila tariq al-rashad, p. 315.
* Al-Tabarsi, al-Mw'talif min al-mukbtalif, 2:377.
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Terrorism is aggression perpetrated by individuals, groups
or states in a spirit of oppression against one’s religion,
blood, reason, wealth or honour. It comprises all types of
fear-inducing behaviours, harms and threats, including
armed burglary, the spreading of fear amongst travellers
and acts of highway robbery. It covers all acts of violence
or threats to commit individual or group crimes for the
sake of striking fear amongst people or terrifying them
through threats of causing harm to them or endangering
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their lives, freedom, security or general conditions.
Included in the types of terrorism is the endangering of
national or natural resources or the damaging of public
utilities or private properties. All of the above are types
of mischief on earth which God prohibited Muslims from
committing when He said in the Quran: ‘And seek not
mischief in the earth. Indeed, God does not like those
who spread mischief." God has legislated a rigorous
punishment for terrorism, aggression and corruption
and regarded them as acts of war against God and His
Messenger #: ‘Indeed, those who wage war against God
and His Messenger [i.e., perpetrate terrorism, robbery
and burglary amongst people], and remain engaged in
creating mischief in the land, their punishment is that they
should be slain, or crucified, or their hands and their feet
on opposite sides should be cut off, or that they should
be exiled from the land. That is for them a humiliation
in this world, and for them there is a terrible torment in
the Hereafter’ .

There is not to be found any man-made law that
prescribes such a severe punishment that is commensurate
with the severity of this crime—a crime that the Shariah
considers as war against the limits set by God, and
against His creation. This council reiterates its stance
that state-terrorism is a type of terrorism, and that its
clearest examples are the acts of terror perpetrated by
the Jews in Palestine and the Serbs in Bosnia Herzegovina
and Kosovo. It is the view of this council that state-terror
is the most dangerous form of terror threatening world
security and peace, and it is this council’s view that
countering this state-terror is self-defence and jihad in
the path of God.

' Qur’an 28:77.
* Ibid., 5:33.
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8.4 THE LEGAL DEFINITION OF ‘UNLAWFUL WARFARE’ AND
‘ILLEGAL FIGHTERS’

Some religious scholars have used the word ‘rebel’ to mean ‘illegal
fighter’ [mubarib] and others have differentiated between a rebel

and an illegal fighter and described different ways of dealing with
both. Imam Ibn Humam said,
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“They [mubaribin] are those who rebel without a self-
styled interpretation [justifying it on religious grounds],
with or without force of arms, and who steal people’s
wealth, kill them and spread terror on the road’.”

Imam Ibn ‘Abd al-Barr also defined robbers, brigands and
illegal fighters as those who shed blood and violate the dignity
and honour of others. He said,
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‘Every individual who blocks the roads, spreads fear,
sows corruption on the earth by seizing wealth and
shedding blood and violates those whose honour God has
made inviolable [i.e., chaste women] is an illegal fighter
[mubarib]’.*
8.5 THE DISTINGUISHING CHARACTERISTICS OF REBELS

Imam al-Kasani, one of the notable jurists of the Hanafi school,
said:
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' Ibn Humam, Fath al-Qadir, 6:99; al-Mawardi, al-Iqna‘, p. 143.
* Ibn ‘Abd al-Barr, al-Kafi fi figh Ahl al-Madina, 2:1087; al-Dardir, al-Sharh

al-saghtr, 4:492-493.
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The rebels [bughat] are the Kharijites, and they are a
folk who believe that every sin is disbelief, whether it is
a major or a minor sin. They rebel against the Muslim
state, and with this self-styled interpretation they believe
it is lawful to kill, shed blood and seize wealth; and they
possess force and strength.”

In his well-known marginalia, Hashiya al-Bujayrimi, Sulayman
b. ‘Umar b. Muhammad al-Shafi‘Tt wrote:
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As for the Kharijites, they are a group from the innovators
who assert that when someone commits a grave sin, he
has disbelieved, his good deeds are null, and that he will
abide eternally in Hell. They also believe that the lands
of Islam become lands of disbelief when enormities are
committed in them.?

In his book al-Mughni, Imam Ibn Qudama al-Maqdisi penned
a chapter on the subject of fighting rebels. Referring to verses nine
and ten of Sira al-Hujurat, he described the religious prescription
regarding rebels and described the various kinds of Kharijites:
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' Al-Kasani, Bada'i® al-sana’i‘, 7:1 40.
* Sulayman al-Bujayrimi, al-Hashiya, 4:201.
Screen View Only—Click to get a hard copy: http://www.MinhajPublications.com



THE UNLAWFULNESS OF REBELLING AGAINST THE MUSLIM STATE . . . | 189

Wwvgcdbubujo\wﬂ‘juv@;z = > (,_,;Li’”
A \jl..u

bdbj \..15«5 RIFer 034.&3 u-Ub QL.& u.n.U\ C)\j,d\ ;JLJ\
H”cfw‘f‘«ei‘r‘é” 20 5165 D glosiz s el s 1759
cel—» Jajuwruyjfj (a\.ﬁ‘i\wuﬁoy &’d\ Jﬁ\uﬁeﬁ eb}\
\.\.ag;.uw,u\au\gg@ 'M‘C"Jlﬁ‘sﬁc"’”/wﬁdﬁ
YL B g e Bgn ) B Lo 2k O
upﬂ\ & S abs @J\ J‘“‘ 5500 4 gan 1S53

Those who are outside of the writ of the government and
its authority are four categories:

[1] The first category is of those who refuse to obey the
writ of the government and who rebel against it without a
self-styled interpretation. They are brigands who spread
mischief in the land.

[2] The second category is of those who have a self-
styled interpretation, but they are a miniscule party
without power, such as one or two people, or ten and the
like. According to the position of most of our [Hanbali]
colleagues [and the position of al-Shafii], they are
brigands, because when Ibn Muljam" stabbed “Ali, [“Ali]
said to al-Hasan, ‘If I recover from this I will decide about
him, and if I die do not mutilate his corpse’.

[3] The third category is of those who are Kharijites:
those who declare [others] disbelievers because of sins,
and who declare ‘Uthman, ‘Ali, Talha, Zubayr and many
of the Companions disbelievers. And they believe that it
is lawful to shed the blood of the Muslims and seize their
wealth—except those of them who rebel along with them.

[4] The fourth category is of a folk from the people of
truth [i.e., the Muslims] that rebel against the Muslim

T <Abd al-Rahman b. Muljam al-Muradi, the Kharijite who assassinated “Ali
&. Eb.
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government due to a self-styled interpretation, and they
seek, with force of arms and strength, to overthrow the
government.®

Just as the jurists concur on the definition of rebels, so too
they agree on their distinguishing characteristics. Their first
characteristic is that they declare Muslims disbelievers and justify
extremism through their erroneous interpretation of the religion,
issuing verdicts of disbelief against the Muslims and the corrupt
rulers in the Muslim lands. Their characteristics are similar to
those of the Kharijites. Thus, the judgment of the fourth Caliph,
‘Ali &, against the Kharijites of his day is equally applicable to
their modern counterparts.

T Ibn Qudama al-Maqdisi, al-Mughni, 9:3, 5.
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9.1 WHY 1s REBELLION A GRAVE CRIME?

We see from the previously mentioned definitions and details that
those who revolt and commit acts of terrorism against Muslim
citizens and governments do not deserve any concessions, because
the power, strength, stability and survival of any nation depends
on unity and community cohesion, which these terrorists attempt
to destroy. The gravity and magnitude of rebellion against Muslim
governments can be gauged from the following commandment of
God Almighty,
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‘Indeed, those who wage war against God and His
Messenger and remain engaged in creating mischief in the
land [i.e., perpetrate terrorism, robbery and burglary],
their punishment is that they should be slain, or crucified,
or their hands and their feet on opposite sides should
be cut off, or that they should be exiled from the land.
That is for them a humiliation in this world, and for them
there is a terrible torment in the Hereafter’.

This verse indicates that it is binding on the state to eliminate
those who terrorise society through militancy and violence,
irrespective of their faith that they claim to uphold. Explaining
the aforementioned verse, Ibn “Abbas & said,
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T Quran 5:33.
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“Whoever takes up arms against the community of Islam,
terrorises the roads and is subsequently captured and
apprehended, it is the discretion of the government to
kill him, crucify him or cut off his hands and feet from
opposite sides’.’

Imam al-Tabari and Ibn Kathir reported that Sa‘id b. al-
Musayyab, Mujahid, °Ata’, al-Hasan al-Basri, Ibrahim al-
NakhaT and al-Dahhak all shared the same position. Imam al-
Suyiiti narrated the same view in al-Durr al-manthir. Imam al-
Qurtubi mentioned in his exegesis that this verse was revealed
in connection with a group in the time of the Prophet g. They
murdered peaceful people and plundered wealth, and in turn
received a severe punishment.
This verse also indicates that capital punishment is lawful. Al-
Qadi Thana’ Allah Panipati wrote:
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They [the jurists] concurred that ‘those who wage war
and sow corruption in the earth’ mentioned in the verse
are the brigands, whether they are Muslims or from the
non-Muslim citizens. They also agreed that the one who
takes up arms for the purpose of spreading fear on the
roads outside of the urban areas—as no help can reach
there—is an unlawful combatant [mubarib] and brigand
who is subject to the rulings contained in this verse. . . .
Al-Baghawi said, ‘Those who rebel within the urban areas
are also subject to the ruling contained in this verse’.*

' Ibn Kathir, Tafstr al-Quran al--Azim, 2:51; al-Tabari, Jami al-bayan, 6:214.
* Al-Qadi Thana’ Allah Panipati, al-Tafstr al-maghart, 3:86.
Screen View Only—Click to get a hard copy: http://www.MinhajPublications.com



REBELLION: ITS GRAVITY AND PUNISHMENT | 195

Al-Zamakhshari interpreted this verse, saying,
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‘They wage war against the Messenger of God #, and
waging war against the Muslims takes the same legal
ruling as waging war against him g&’."

Citing this exact quote from al-Zamakhshari, Aba Hafs al-Hanbali
commented:
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What is meant here is that they wage war against the
Messenger of God g—and God’s name was only
mentioned in exaltation and esteem for the one against
whom war is waged, similar to the statement of God

Most High, ‘Indeed, those who pledge fealty to you are
only pledging fealty to God’. [Qur’an 48:10]*

Speaking on this verse, Imam Ibn Humam said that terrorism is
tantamount to waging war against God, the Messenger # and the
general body of Muslims:
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The brigand is called one who wages war against God,
because the traveller relies upon God Most High; so

' Jar Allah al-Zamakhshari, al-Kashshaf ‘an haqa’iq ghawamid al-Tanzil,
I:661.
* Aba Hafs al-Hanbali, al-Lubab fi ‘ulam al-Kitab, 7:303.
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the one who spoils his security wages war against the
one in whom the traveller trusts for the obtainment of
security. As for his waging war against His Messenger
@, it is either because he disobeys him g, or because
the Messenger # is the one who safeguards the paths
of the Muslims, and the caliphs and kings after him are
his deputies. So he who acts as a highway bandit on the
roads that the Messenger # and his deputies took upon
themselves to safeguard has waged war against him. On
the other hand, the phrase can be understood as one in
which the first particle of the construction is omitted, so
in other words it means those who wage war against the
servants of God."

These aforementioned quotes prove that those who engage in
terrorism are engaged in war against God and His Messenger #
and the Muslim community entire.

9.2 AN IMPORTANT POINT

Highway robbers and bandits are also declared rebels and must be put
to death according to the verse of Sira al-Ma’ida and its subsequent
exegeses. Highway robbers block roads and cause misery to God’s
creation. In the present-day scenario, this crime also includes incidents
where terrorists hold people hostage by taking over buildings, schools
or mosques by force.

Terrorism is a form of social disruption that causes peaceful
people to die a tormenting death and suffer from psychological
distress and mental disorders. Terrorism has plagued the entire
society with fear. Since terrorists attempt to mislead people by
baseless and specious interpretations, their activities are a form
of religious strife. This is also the reason why God declared them
killers of humanity, or worse, those who wage war against God
and His Messenger g. The Almighty has declared these mischief-
mongers and terrorists the killers of humanity or the perpetrators
of even a bigger sin. God’s words are clear,

' Ibn Humam, Fath al-Qadir, 5:177.
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‘And tribulation [fitna) is worse than killing’."

9.3 THE PROPHET’S g CONDEMNATION OF ARMED UPRISING
AGAINST THE MusLIM COMMUNITY

The Prophet g vehemently condemned the forces of dissention
and declared them outside the pale of Islam, saying, ‘they are not
from me’. They deviate from the right path, indiscriminately kill
peaceful people, and rise in revolt against the state and society at
large. Our Prophet g, the one who gave us the Shariah, prescribed
severe punishments against rebels and mischief-makers, and the
jurists followed suit with legal edicts in their respective periods.
The Prophet & severely warned against rebellion,
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“Whoever rebels against the writ of the Muslim state [and
challenges its authority] and separates himself from the
community [jamad‘a] and then dies, he dies the death of
one in a state of jahiliya [pre-Islamic time of ignorance].
And whoever fights under a blind banner, becomes angry
for the sake of ignorant bigotry, calls to ignorant bigotry
and gives support to blind bigotry and is then killed, his
death is one of jahiliyya. And whoever secedes from my
nation [and rebels against the state, raising legions and
troops], killing its righteous and sinful members and feels
no compunction [in killing] its believers and does not
fulfil the oath of the one from whom an oath is taken,
then he is not from me and I am not from him’.*

' Qur’an 2:191.
* Narrated by Muslim in al-Sahth: Kitab al-imara [The Book of Leadership],
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In this hadith, the Prophet g declared that the blind pursuit of war
and fighting is lethal against the community cohesion. If someone
fights against the main body of the Muslim Umma, or attempts to
foment hostilities on the basis of extremism, the Prophet g has
not only declared his death one in a state of gross ignorance, but
he has also expelled him from the Umma.

The Prophet g also said,
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“Whoever withdraws his obedience [to the rightful ruler]
shall meet God on the Day of Resurrection bereft of any
argument; and whoever dies the death of a rebel against

the Muslim state dies the death of pre-Islamic ignorance
[jabiliyya]’."

The odiousness of unjust rebellion can be gauged from a unique
hadith report found in Imam al-Bayhaqi’s Shu‘ab al-Iman, from
our master ‘Abd Allah b. “‘Abbas & who said,
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‘If one mountain rebelled against another mountain, God
would have surely pulverised the rebellious one’.>

Speaking about the punishment that should be meted out to
rebel groups, Imam al-Kasani wrote in Bada@’i® al-san@’i‘:
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chapter: “The Obligation to Stick to the Main Body of the Muslims in the Time

of Trials’, 3:1476, 1477 §1848; al-Nasa'1 in al-Sunan: Kitab tahrim al-dam [The

Book on the Prohibition of Bloodshed], 7:123 §4114; and Ahmad b. Hanbal in

al-Musnad, 2:296 §488.

' Narrated by Muslim in al-Sahih: Kitab al-imara [The Book of Leadership],

chapter: “The Obligation to Stick to the Main Body of the Muslims in the Time

of Trials’, 3:1478 §1851; and al-Bayhaqi in al-Sunan al-kubra, 8:156.

* Narrated by al-Bayhaqt in Shu‘ab al-Iman, 5:291 §6693; and cited by al-

Dhahabi in al-Kab@ir, 1:603; and al-Suytti in al-Durr al-manthiir, 4:353.
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If the government learns that the Kharijites [terrorists]
are wielding weapons and preparing for battle, it must
seize them and detain them until they desist and repent.
If the government were to leave them, they would most
certainly spread more terrorism on the earth. Hence it
should apprehend them but not fight them until they
initiate hostilities, because fighting them is for the sake
of repelling their evil, not the evil of their polytheism [as
it is for the pagans], for they are Muslims; and so long
as their evil is not directed to others they are not to be
fought. Therefore the government should first invite them
to observe justice and return to the view of the greater
community [jamad‘al, in hopes that they will respond and
accept the invitation—as is the practice with the people
with whom there are hostilities [abl al-harb]. On this note,
it is reported that when the Hartriyya rebelled against
our master “‘Al1 &, he sent ‘Abd Allah b. ‘Abbas & to
invite them to justice. He attempted to persuade them
and debated them. Those amongst them who responded
positively were left alone and those amongst them who
refused were fought, as per the words of the Most High,
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‘So if one group rebels against the other then fight, all of
you together, against the rebellious one until it returns
to the command of God’." And similarly, “‘Ali &, along
with the Companions, fought against the Harariyya at
Nahrawan.”

Those who see some inkling of jihad within the current anti-
state activities of terrorists should know with certainty that taking
the lives of peaceful Muslims is no jihad at all. Rather, such acts
malign the exalted concept of jihad. It is a part of faith to consider
rebellion both unlawful and anti-social.

9.4 THE THREAT OF HELL AwarTs THOSE WHO FOMENT
REBELLION

No Muslim is allowed to rebel against the Muslim polity. Muslims
are commanded to stay away from those groups of rebels and
terrorists who provoke sedition and militancy against the collective
order of a Muslim state. Imam al-Bukhari and Muslim narrated
from Hudhayfa b. al-Yaman & who said,
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' Qur’an 29:9.

* Al-Kasani, Bad@i al-san@’i‘, 7:120.
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‘The people used to ask the Messenger of God # about
the good, bu